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Publisher’s Note

As a book of scripture, the Bhagavadgita has
assumed a position of universal interest. Its
teachings have gained appreciation not only in
India, but far beyond its borders, Our Gita Library
alone comprises about 1400 editions of the
Bhagavadgita published in 34 different languages
including 8 foreign languages. This is our humble
attempt for bringing out this English edition of
the Gita in pocket-size and in a popular form. We
trust it will find favour with the English-reading
public. The English translation of this edition
has been based on the Hindi rendering of the Gita
made by Syt. Jayadayal Goyandka appearing in
the Gita-Tattva Number of the Hindi monthly
‘Kalyan’, published by the Gita Press. In preparing
the present English translation, the translators
have made use, every now and then, of other
English translations of the Gita, and we express
our grateful acknowledgement for the same.

In order to add to the utility of this small volume
an introduction by Syt. Jayadayal Goyandka and
a synopsis of the Gita have been prefixed to the
translation and an article by the same author
bearing on the Gita has been appended thereto.

— Publisher
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The Greatness of The Gita

Truly speaking, none has power to describe in
words the glory of the Gita, for it is a book
containing the highest esoteric doctrines. It is the
essence of the Vedas; its language is so sweet and
simple that man can easily understand it after a
little practice; but the thoughts are so deep that
none can arrive at their end even after constant
study throughout a lifetime. Everyday they exhibit
new facets of Truth, therefore they remain ever
fresh and new. When scrutinized with a
concentrated mind, possessed of faith and
reverence, every verse of the Gita will clearly
appear as full of the deepest mystery. The manner
in which the Gita describes the virtues, glory and
secrets of God, is hardly found in any other
scripture; for in other books, the teachings are
generally mixed up, more or less, with worldly
subjects; but the Gita uttered by the Lord is such
an incomparable book that not a word will be
found in it, which is devoid of some spiritual
import. That is why Sr1 Vedavyasa, after describing
the Gita in the Mahabharata, said in the end:—

TWar WA e feRue: vt |
TOWE WA gEuEnigigar
The Gita should be carefully studied, i.e., after

reading the text, its meaning and idea should be
gathered and held in the mind. It emanated from
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the lotus-like lips of Bhagavan Visnu Himself,
from whose navel sprung the lotus. What is the
use of studying the other elaborate scriptures?
Moreover, the Lord Himself also described its
glory at the end of the Gita (Vide Chapter XVIII
verses 68 to 71).

All men, irrespective of Varna and Aérama,
possess the right to study the Gita; the only
qualifications needed are faith and reverence, for
it is God’s injunction to propagate the Gita only
among His devotees, and He further said that
women, VaiSyas, Sudras and even men born of
sinful wombs can attain the supreme state of
salvation, if they cultivate devotion to Him. And
through worship of Him by the performance of
their own nature-born duties, men can attain
perfection (Chapter XVIII verse 46). Reflection
on these verses make it clear that all men have
equal right to God-realization.

But owing to lack of understanding of the truth
behind this subject, many persons who have only
heard the name of the Gita, make this assertion
that the book is intended only for monks and
ascetics, and they refrain from placing the book
for study before their children out of fear lest
through knowledge of the Gita the latter
renounce their hearths and homes and turn ascetics
themselves. But they should consider the fact that
Arjuna, who had, due to infatuation, prepared
himself to turn away from the duty of a Ksatriya
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and live on alms, being influenced by the most
secret and mysterious teachings of the Gita, lived
the life of a householder all his life and performed
his duties; how can that very Gita produce this
diametrically opposite result?

Therefore, men who desire their own welfare
should give up this delusion and with utmost faith
and reverence induce their children to study the
Gita understanding the meaning and the underlying
idea of every verse, and while studying and
reflecting on it themselves, should, according to
the injunction of the Lord, earnestly take to
spiritual practice. For obtaining this most valuable
human body, it is improper to waste even a single
moment of one’s time in indulging in transient
enjoyments, the roots of sorrow.

| Principal Teachings of the Gita |

For His own realization, God has laid down in
the Gita two principal ways—(1) Sankhyayoga,
and (2) Karmayoga. Of these—

(1) All objects being unreal like the water in
a mirage, or the creation of a dream, Gunas, which
are the products of Maya, move in the Gunas,
understanding this, the sense of doership should
be lost with regard to all activities of the mind,
senses and the body (Chapter V verses 8-9), and
being established ever in identity with all-
pervading God, the embodiment of Truth,
Knowledge and Bliss, consciousness should be
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lost of the existence of any other being but God.
This is the practice of Sankhyayoga.

(2) Regarding everything as belonging to God,
maintaining equanimity in success or failure, renouncing
attachment and the desire for fruit, all works should
be done according to God’s behests and only for
the sake of God (Chapter II verse 48; Chapter V
verse 10); and, with utmost faith and reverence,
surrendering oneself to God through mind, speech
and body, constant meditation on God’s Form with
remembrance of His names, virtues and glory,
should be practised (Chapter VI verse 47). This is
the practice of Yoga by disinterested action.

The result of both these practices being the
same, they are regarded as one in reality (Chapter
V verses 4-5). But during the period of practice,
they being different according to the qualifications
of the Sadhaka, the two paths have been separately
described (Chapter III verse 3). Therefore, the
same man cannot tread both the paths at one and
the same time, even as though there may be two
roads to the Ganges, a person cannot proceed by
both the paths at the same time. Out of these,
Karmayoga cannot be practised in the stage of
Sannyasa, for in that stage renunciation of Karma
in every form has been advised. The practice
of Sankhyayoga, however, is possible in every
Asrama, or stage of life.

If it is argued that the Lord has described
Sankhyayoga as synonymous with Sannyasa,
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therefore, Sannyasis or monks alone are entitled to
practise it, and not householders, the argument is
untenable, because in the course of His description
of Sankhyayoga in Chapter II verses 11 to 30, the
Lord, here and there, showed to Arjuna that he
was qualified to fight, even according to that
standard. If householders were ever disqualified
for Sankhyayoga, how could these statements of
the Lord be reconciled? True, there is this special
saving clause that the Sadhaka qualified for the
path of Sankhya should be devoid of identification
with the body; for so long as there is identification
of the ego with the body, the practice of
Sankhyayoga cannot be properly understood. That
is why the Lord described the practice of
Sankhyayoga as difficult (Chapter V verse 6) and
disinterested Karmayoga, being easier of practice,
the Lord exhorted Arjuna, every now and then, to
practise it, together with constant meditation on him.

T SR STEUEERTEd: WAl (qe: wd-
da: F@Wﬂﬁﬂaﬂhﬁ I HIE: |
SATTETIAATA AFAT goat=a & AiEr
Tt A fag: guEeTn e a@ T 0
“We bow to that Supreme Purusa, Narayana,

who is extolled even by great gods like Brahma,
Varuna (the god of water), Indra (the god of rain),
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Rudra (the god of destruction), and the Maruts
(the wind-gods) through celestial hymns; whose
glories are sung by those proficient in chanting
the Samaveda through the Vedas along with the
six Angas (branches of knowledge auxiliary to the
Vedas), Pada (division of the Vedic text into
separate words), Krama and Jata (particular forms
of reciting the Vedas) and the Upanisads; who is
perceived by the Yogis by means of their mind
made steady through meditation and fixed on the
Lord; and whose reality is not known even to
gods and Asuras.”

fagara®  WEEYT  WEEUt  yTATEH

AR hHGHAA SRRt

g fowj wawEel wddrhReTTEH I

“Obeisance to Visnu, the dispeller of the fear
of rebirths, the one Lord of all the regions,
possessed of a tranquil form, lying on a bed of
snake, from whose navel has sprung the lotus, the
Lord of all celestials, the support of
the universe, similar to the sky, possessed of the
colour of a cloud and possessed of handsome
limbs, the Lord of Laksmi (the Goddess of Wealth),
having lotus-like eyes, and realized by Yogis in
meditation.”

—Jayadayal Goyandka



Synopsis of the Gita

No. of Verse Subject Discussed

Chapter I entitled
“The Yoga of Dejection of Arjuna”

1—11 Description of the principal warriors
on both sides with their fighting qualities.
12—19 Blowing of conches by the warriors on
both sides.
20—27 Arjuna observes the warriors drawn up
for battle.
28—470verwhelmed by infatuation, Arjuna
gives expression to his faint-heartedness,
tenderness and grief.

Chapter II entitled
“Sankhyayoga” (the Yoga of Knowledge)
1—10 Arjuna and Sri Krsna discussing

Arjuna’s faint-heartedness.
11—30Sankhyayoga (the Yoga of Knowledge)
described.
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No. of Verse Subject Discussed

31—38 The Ksatriya’s duty to engage himself
in fight.

39—53 Karmayoga (the Yoga of Selfless
Action) described.

54—72Marks of the man of stable mind and
his glories described.

Chapter III entitled

“Karmayoga, or the Yoga of Action”
1—8 Importance of the performance of duty,
in a detached way, according to both
Jhanayoga and Karmayoga.
9—16 The necessity of performing sacrifices,
etc.
17—24 The necessity for action on the part
of the wise, and even on the part of
God Himself, for the good of the world.
25—35Marks of the wise and the unwise;
instruction about performance of action
without attraction and repulsion.
36—43How to overcome desire.
Chapter IV entitled
“The Yoga of Knowledge as well as the
disciplines of Action and Knowledge”
1—18The glory of God with attributes;
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No. of Verse Subject Discussed
Karmayoga, or selfless action, described.
19—23The conduct of Yogis and sages,
its glory described.
24—32Different forms of sacrifices described

with their fruits.
33—42The glory of Knowledge described.
Chapter V entitled

“The Yoga of Action and Knowledge”

1—6 Sankhyayoga and the Yoga of
disinterested action described.

7—12 Marks of the Sankhyayogt and Niskama
Karmayogi—their glories described.

13—26 Jiianayoga, or the Yoga of Knowledge.
27—29 Dhyanayoga, or meditation, together with
Devotion, described.
Chapter VI entitled
“The Yoga of Self-control”

1—4 Karmayoga, or the Yoga of disinterested
Action, described; marks of one who
has attained Yoga.

5—10 Urging one to uplift the self; marks of
the God-realized soul.

11—32Detailed description of Dhyanayoga.
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No. of Verse Subject Discussed

33—36 The question of Mind-control discussed.
37—47The fate of one who falls from Yoga;
the glory of Dhyanayoga described.
Chapter VII entitled
“The Yoga of Jhana (Knowledge of
Nirguna Brahma) and Vijhana
(Knowledge of Manifest Divinity)”
1—7 Wisdom with real Knowledge of
Manifest Divinity.
8—12 Inherence of God in all objects as their
Cause.
13—19 Condemnation of men of demoniacal
nature and praise of devotees.
20—23The question of worship of other gods.
24—30Condemnation of men, who are ignorant
of the glory and true nature of God, and
approbation of those who know them.
Chapter VIII entitled
“The Yoga of the Indestructible Brahma”
1—7 Answer to Arjuna’s seven questions
on Brahma, Adhyatma and Karma
(Action), etc.
8—22 The subject of Bhaktiyoga discussed.
23—28 The bright and dark paths described.
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No. of Verse Subject Discussed

Chapter IX entitled
“The Yoga of Sovereign Science and
the Sovereign Secret.”
1—6 The subject of Jhana (Knowledge)
with its glory described.
7—10 The origin of the world discussed.
11—15 Condemnation of men of the demoniacal
nature, who despise God, and the method
of Bhajana of men possessed of the
divine nature.
16—19Description of God, as the soul of
everything, and His glory.
20—25The fruits of worship with a motive
and without motive.
26—34The glory of Devotion practised
disinterestedly.
Chapter X entitled
“The Yoga of Divine Glories”
1—7 Description of God’s glories and power
of Yoga with the fruit of their knowledge.
8—11 Bhaktiyoga—its fruit and glory.
12—18 Arjuna offers his praises to God and
prays to the Lord for a description of
His glories and power of Yoga.
19—42The Lord describes His glories and power
of Yoga.
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No. of Verse Subject Discussed

Chapter XI entitled
“The Yoga of the Vision of the Universal Form”

1—4 Arjuna prays to the Lord for a vision
of His Universal Form.

5—8 The Lord describes His Universal Form.

9—14The Universal Form described by
Safijaya to Dhrtarastra.

15—31 Arjuna sees the Lord’s Universal Form
and offers praises to the Lord.

32—34 God describes His glory and exhorts
Arjuna to fight.

35—460vertaken by fright, Arjuna offers
praises to God, and prays for a sight
of the Lord’s Four-armed Form.

47—50 The Lord describes the glory of the
vision of His Universal Form, and
reveals to Arjuna His Four-armed, gentle
Form.

51—55 The impossibility of obtaining a sight
of the Four-armed Form without
exclusive Devotion, which is described
with its fruit.

Chapter XII entitled
“The Yoga of Devotion”
1—12 Respective merits of the worshippers
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No. of Verse Subject Discussed

of God with Form and without Form,
and the means of God-realization.
13—20 Marks of the God-realized soul.
Chapter XIII entitled
“The Yoga of Discrimination between
the Field and the Knower of the Field”
1—18 The subject of “Field” and the Knower
of the “Field”, together with Knowledge.
19—34 The subject of Prakrti and Purusa (Matter
and Spirit) together with knowledge.
Chapter XIV entitled
“The Yoga of Division of
three Gunas”
1—4 The glory of Knowledge; evolution of
the world from Prakrti and Purusa.
5—18 The qualities of Sattva, Rajas and Tamas
described.
19—27 Means of God-realization, and marks of
the soul who has transcended the Gunas.

Chapter XV entitled
“The Yoga of the Supreme Person”

1—6 Description of the Universe as a tree
and the means of God-realization.
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No. of Verse Subject Discussed

7—11 The Jivatma, or individual soul.

12—15 God and His Glory described.

16—20The perishable (bodies of all beings),
the imperishable (Jivatma) and the
Supreme Person.

Chapter XVI entitled “The Yoga of
Division between the Divine
and the Demoniacal Properties”

1—5 The Divine and the demoniacal
properties described with their fruit.

6—20 Marks of man possessed of the
demoniacal properties and their
damnation described.

21—24 Instruction about renouncing
conduct opposed to the scriptures and
exhortation to follow the scriptures.

Chapter XVII entitled
“The Yoga of the Division of the
Threefold Faith”

1—6 Discussion on Faith and on the fate of
men who perform austere penance not
enjoined by the scriptures.

7—22 Different kinds of food, sacrifice,
penance and charity described.



(19)
No. of Verse Subject Discussed

23—28 The meaning and intention of uttering
“Orh Tat Sat” explained.

Chapter XVIII entitled
“The Yoga of Liberation through the
Path of Knowledge and Self-Surrender”

1—12 The subject of Tyaga or Relinquishment.

13—18 Causes of Karma according to the
Sankhya system.

19—40Classification of knowledge, action,
doer, reason, firmness and joy according
to the three Gunas.

41—48 Duties attaching to each caste and the
fruit of their performance.

49—55The path of Knowledge described.

56—66The path of Karmayoga, or selfless
action, together with Devotion.

67—78The glory of the Gita described.

God-realization through Practice
of Renunciation. ....... 205—224

——oPpoo——
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3% FToeHTeH 7H:
The Bhagavadgita

The Song Divine
Chapter 1

YT 3419
gHeg FeEed  gHadr ggea: |
UWeRT: UUSAVEd  fRAgEd  WeSE R I
Dhrtarastra said: Safjaya, gathered on the holy

land of Kuruksetra, eager to fight, what did my
sons and the sons of Pandu do? (1)

G571 34979
gRAr | UvEaHish HE galuawar|
UG e FeETSEta R

Safijaya said: At that time, seeing the army of
the Pandavas drawn up for battle and approaching
Dronacarya, King Duryodhana spoke the following
words : )
uvdat UTUWI'U'H'Q'I?I'ITF el =HA |
et FWeHUr A frEur  sfimaruza

Behold, O Revered Master, the mighty army
of the sons of Pandu arrayed for battle by your
talented pupil, Dhrstadyumna, son of Drupada. (3)



22 Bhagavadgita [Ch. 1

I I ugemer  oftursreAr - g
gt foevw gueeR HEWe: ¥
JRRqAhd:  hIVNISv  Sdar |
TeiMepiadises femvd Wga: iyl
qumye  foewta  STdieed diEar)
vl Nugawe ¥ U@ WERY: U

There are in this army, heroes wielding mighty
bows and equal in military prowess to Bhima and
Arjuna—Satyaki and Virata and the Maharathi
(warrior chief) Drupada; Dhrstaketu, Cekitana and
the valiant King of Kasi, and Purujit, Kuntibhoja,
and Saibya, the best of men, and mighty
Yudhamanyu, and valiant Uttamauja, Abhimanyu,
the son of Subhadra, and the five sons of Draupadi—
all of them Maharathis (warrior chiefs). (4—6)

serer q fafdrer 4 afaery fgsiam

TEHT TR HIaE "o areEtty ol
O best of Brahmanas, know them also who are

the principal warriors on our side— the generals

of my army. For your information I mention
them. (7

warsfioye wuive Fuvd  |fufdssa: |
g faepuiver  diwefamda wnen

“Yourself and Bhisma and Karna and Krpa, who
is ever victorious in battle; and even so ASvatthama,
Vikarna and Bhurisrava (the son of Somadatta); (8)



Text 9—13] Bhagavadgita 23

I F AgA: I WY hSiterr: |
AAGTEAYEOM: " GHfaPREn i R

And there are many other heroes, all skilled in
warfare equipped with various weapons and
missiles, who have staked their lives for me.(9)

AUATE  AEEHIR ot HSHTRRTATAH |
i foghaw  ae  sftEiRfEEEn Qo

This army of ours, fully protected by Bhisma,
is unconquerable; while that army of theirs, guarded
in everyway by Bhima, is easy to conquer.(10)
Y A WY  FATHTETHATEE: |

vya=: wd wa fgnge

Therefore, stationed in your respective positions

on all fronts, do you all guard Bhisma in particular
on all sides. an
T OwmEaes geds: (udmE: |
figad fomeiet: o qoft wardemn gR
The grand old man of the Kaurava race, their
glorious grand-patriarch Bhisma, cheering up

Duryodhana, roared terribly like a lion and blew
his conch. (12)

qq: WG W QUTETR T |
TWEHANTET | ITIEHESHEd | 23
Then conches, kettledrums, tabors, drums and

trumpets blared forth all at once and the noise
was tumultuous. (13)




24 Bhagavadgita [Ch. 1

T vadeugh  Weld T feerdt
WeE: Uveaved  fosll Wgt WRERd: 1 e¥

Then, seated in a glorious chariot drawn by
white horses, Sr1 Krsna as well as Arjuna blew
their celestial conches. (14)
RIECE IR Cic 2 o I e
Uivg et weteTg  offmeRul  geRIa: gy Il

Sri Krsna blew His conch named Pancajanya;
Arjuna, Devadatta; while Bhima of ferocious deeds
blew his mighty conch Paundra. (15)

King Yudhisthira, son of Kunti, blew his conch
Anantavijaya, while Nakula and Sahadeva blew
theirs, known as Sughosa and Manipuspaka
respectively. (16)

HYAYE WHEE: BEauvst o wgre: |
geger  fateve AraEfwyaaaiea: 1 Qo
TS AueEE HEw: giveEud )
HVZgel WETeNg: IIGGed: Yod JUeh 1l 3¢ |l

And the excellent archer, the King of Kasi, and
Slkhal‘ldl the Maharathi (the great chariot-warrior),
Dhrstadyumna and Virata, and invincible Satyaki,
Drupada as well as the five sons of Draupadi, and
the mighty-armed Abhimanyu, son of Subhadra,
all of them, O lord of the earth, severally blew
their respective conches from all sides. (17-18)



Text 19—23] Bhagavadgita 25

| Ol U gediT g |
AYTA  giUEl  OE gHel SEdAeail /R I

And the terrible sound, echoing through heaven
and earth, rent the hearts of Dhrtarastra’s army. (19)

ANY AARIATGEAT LTI higeas: |

YgW  VEEEEE SRS UTUSa: |l Ro |l

TRyl @1 aoEfEAE e
3757 3arF

AAEVaHeE T wWmE WS N R

Now, O lord of the earth, seeing your sons
arrayed against him and when missiles were ready
to be hurled, Arjuna, who had the figure of
Hanuman on the flag of his chariot, took up his
bow and then addressed the following words to
Sr1 Krsna; “Krsna, place my chariot between the
two armies. (20-21)
RICEGI IR A RICCEARIELIERIEY
HHA WE A GEAERUTEEEH | R

“And keep it there till I have carefully observed
these warriors drawn up for battle, and have seen
with whom I have to engage in this fight. (22)

AMEUETFAASE T TAST  GHETE: |
qAUE® gHsds  fgEtaestsa: 1R300

“I shall have a look at the well-wishers of evil-
minded Duryodhana, in this war whoever have
assembled on his side and are ready for the fight.”(23)

~



26 Bhagavadgita [Ch. 1

GooTg 3419
THHRIN  TESTHRIA  WRA|

vAHE  wmuiger  TRRHE ¥
WwHUUHEE: "Nt W "Eitemn |
S W OPdATHHAATG e | Y 1l
Safijaya said: O king, thus addressed by Arjuna,
Sri Krsna placed the magnificent chariot between
the two armies in front of Bhisma, Drona and all
the kings and said, “Arjuna, behold these Kauravas
assembled here.” (24-25)

wrayafcearare:  fugry e
T AARATG AL T 1 RE 0
FAHEET TG AR |

Now Arjuna saw stationed there in both the
armies his uncles, grand-uncles and teachers, even
great grand-uncles, maternal uncles, brothers and
cousins, sons and nephews, and grand-nephews,
even so friends, fathers-in-law and well-wishers
as well. (26 & first half of 27)

AT | hiad: Fal-sreAareerar il RO I
Fuar gy fadiefeemsd )

Seeing all the relations present there, Arjuna
was overcome with deep compassion and spoke
thus in sorrow.

(Second half of 27 and first half of 28)



Text 28—32] Bhagavadgita 27

3757 3aTF
AN WEH hWT gIg  Suiead il ¢l
dWiefa ww et gE @ ufersEfal
Jugee IR W AWguvR  WEd kR

Arjuna said: Krsna, as I see these kinsmen arrayed
for battle, my limbs give way, and my mouth is
getting parched; nay, a shiver runs through my body
and hair stands on end.

(Second half of 28 and 29)
MUSd  BHd  gETEeed UiEEd |
T A VRGN YA T W W 3o 1l

The bow, Gandiva, slips from my hand and
my skin too burns all over; my mind is whirling,
as it were, and I can no longer hold myself
steady. 30)

fafrft = uvenfw  faudtartt  SRvTE
T A AWSTUTANH AT WSEES 113 1)

And, KesSava, I see omens of evil, nor do I see
any good in killing my kinsmen in battle. (31)

T g fas T T 9 T gEn 9|
f& -t =@ Mfag f& srsifaaT atn 3

Krsna, I do not covet victory, nor kingdom,
nor pleasures. Govinda, of what use will kingdom
or luxuries or even life be to us! (32)



28 Bhagavadgita [Ch. 1

JuHS IS A T WA @ 9|
T SHSARYAT T ATUTIEHFRAT AT T 33 11
sremat: fuat: qEwada @ fudmer:
ATeT: I UIT: JATEAT: Erf-IEde |l 3%
Those very persons for whose sake we covet
the kingdom, luxuries and pleasures—teachers,
uncles, sons and nephews and even so, grand-
uncles and great grand-uncles, maternal uncles,
fathers-in-law, grand-nephews, brothers-in-law and
other relations—are here arrayed on the battlefield
staking their lives and wealth. (33-34)

T TQHeSiH  Sarsfa WYEeE|
Afr IR A fR T mEd 3w

O Slayer of Madhu, I do not want to kill them,
though they may slay me, even for the sovereignty
over the three worlds; how much the less for
the kingdom here on earth! (35)

frea uadue: @ difa: wreEE )
UTOHET SRS TR AT a: [E
Krsna, how can we hope to be happy slaying

the sons of Dhrtarastra; by killing even these
desperadoes, sin will surely accrue to us. (36)

qETTET 9 B ST R |

e fg wed g giem: wmm wrgEn 3o



Text 38—41] Bhagavadgita 29

Therefore, Krsna, it does not behove us to kill
our relations, the sons of Dhrtarastra. For, how can
we be happy after killing our own kinsmen? (37)

TEAd A At Ariugdead: |
FaERd o fEEEE 9 Uil 3¢
wY T FIHERN:  grarEEfatad |
FAGIHd A GuvAlgSAET N 3R 1l

Even though these people, with their mind
blinded by greed, perceive no evil in destroying
their own race and no sin in treason to friends,
why should not we, O Krsna, who see clearly
the sin accruing from the destruction of one’s
family, think of desisting from committing this

sin. (38-39)
FATY gUgAtd  gerudl: G |
gH T A HeeTHHISTHHEEIT | %o |l

Age-long family traditions disappear with the
destruction of a family; and virtue having been
lost, vice takes hold of the entire race. (40)

FLMIHNATHIT  Ygsafa  erred: |
Y gRN 9w WEd auiEgT 1%
With the preponderance of vice, Krsna, the
women of the family become corrupt; and with
the corruption of women, O descendant of Vrsni,
there ensues an intermixture of castes. 41)
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gl WehHE Fool Forem |
Tara At o oTwfuvSigeRiRan: 11 %R 11

Progeny owing to promiscuity damns the
destroyers of the race as well as the race itself.
Deprived of the offerings of rice and water (Sraddha,
Tarpana etc.,) the manes of their race also fall. (42)

PR oA FuiHgIERSR: |
SN WIquml:  gotdive vadn: 1%3 1)

Through these evils bringing about an
intermixture of castes, the age-long caste traditions
and family customs of the killers of kinsmen get
extinct. (43)
SEAGALHIUT WA e
TR st e VAT 11 %% I

Krsna, we hear that men who have lost their
family traditions, dwell in hell for an indefinite
period of time. (44)

I W@ Wewwrd ke SHEtAar @)
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Oh what a pity! Though possessed of intelligence
we have set our mind on the commission of a
great sin; that due to lust for throne and enjoyment
we are intent on killing our own kinsmen. (45)

afg  AAUARRESTE  STEUTIE: |
gl 0T T QHal Hadll ¥E
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It would be better for me if the sons of
Dhrtarastra, armed with weapons, kill me in battle,
while I am unarmed and unresisting. (46)

e ERSECE
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Sanjaya said: Arjuna, whose mind was agitated
by grief on the battlefield, having spoken thus,
and having cast aside his bow and arrows, sank
into the hinder part of his chariot. 47)

3% Feafefd drasTagriarafsey st
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Thus, in the Upanisad sung by the Lord, the
Science of Brahmg, the scripture of Yoga, the
dialogue between Sr1 Krsna and Arjuna, ends the

first chapter entitled “The Yoga of Dejection of
Arjuna.”

———o@Ppoo——



Chapter 11
o1 AT

4 qsr FUATTEH U AETIT |
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Safijaya said : Sri Krsna then addressed the
following words to Arjuna, who was, as mentioned
before, overwhelmed with pity, whose eyes were
filled with tears and agitated, and who was full
of sorrow. (1)

HTeTgare
Fawal  wydarue  faww  wufiera)
IS AT HR TR TSI n=
Sri Bhagavan said : Arjuna, how has this
infatuation overtaken you at this odd hour? It is

shunned by noble souls; neither will it bring
heaven, nor fame to you. 2)

TS W W T e SAvesugE |
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Yield not to unmanliness, Arjuna; this does
not become you. Shaking off this base faint-
heartedness stand-up, O scorcher of enemies.(3)

3757 3aT9
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Arjuna said : How Krsna, shall I fight Bhisma
and Drona with arrows on the battlefield? They
are worthy of deepest reverence, O destroyer of
foes. 4)

e fg HETTHTET
A Oy Negmdie  cleR |
USSig ORGSR G
It is better to live on alms in this world by not
slaying these noble elders, because even after
killing them we shall after all enjoy only
bloodstained pleasures in the form of wealth and
sense-enjoyments. )
q vwigE: waEr -
g wEm Afg A W &g
gma gar A fasiifowm-
wWeafterar: U@ e 1
We do not even know which is preferable for
us—to fight or not to fight; nor do we know whether
we shall win or whether they will conquer us. Those

very sons of Dhrtarastra, killing whom we do not
even wish to live, stand in the enemy ranks. (6)

EAL LR PRIk
g3t 1) |
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With my very being smitten by the vice of
faint-heartedness and my mind puzzled with regard
to duty, I beseech You! tell me that which is
decidedly good; I am your disciple. Pray, instruct
me, who have taken refuge in You. 7
7 f& vuweft  wwoEEng

TR EBSHUT TS ATITH |
el YHTTHITY 5 -
T GUUmAfY  enrEue i ¢

For, even on obtaining undisputed sovereignty
and an affluent kingdom on this earth and lordship
over the gods, I do not see any means that
can drive away the grief which is drying up my
senses. (8)

o571 34149
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Safijaya said: O King, having thus spoken
to Sr1 Krsna, Arjuna again said to Him, “T will
not fight,” and became silent. (9)

AT iR WEERAE WA
gaevamer  fadigafug @@=z go

Then, O Dhrtarastra, Sr Krsna, as if smiling,
addressed the following words to Arjuna, sorrowing
in the midst of the two armies. (10)
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grerEarT
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Sri Bhagavan said: Arjuna, you grieve over
those who should not be grieved for and yet speak
like the learned; wise men do not sorrow over the
dead or the living. (11)

T WAE W AE A @ AW S |
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In fact, there was never a time when I was not,

or when you or these kings were not. Nor is it a

fact that hereafter we shall all cease to be. (12)

Jfersfrger 8 wmW e s

qAT  qERUIAE S T HEfau s
Just as boyhood, youth and old age are

attributed to the soul through this body, even so

it attains another body. The wise man does not
get deluded about this. (13)

HIE  IArSTEEg @ |
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O son of Kunti, the contacts between the senses
and their objects, which give rise to the feelings of
heat and cold, pleasure and pain etc., are transitory
and fleeting; therefore, Arjuna, endure them. (14)

4 f§ 7 wugdad gEd geEEwl
g EgE  #N OisHaeEE wedd 1l ek
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Arjuna, the wise man to whom pain and pleasure
are alike, and who is not tormented by these
contacts, becomes eligible for immortality. (15)

T fae@ W rwrEr faea ww:
IWERTY TRISARTAATAGITH: 1| €& I

The unreal has no existence, and the real never
ceases to be; the reality of both has thus been
perceived by the seers of Truth. (16)

sfgmfor q dfgfg a7 wilfnd dam
e T a:&aa@‘qﬁ%rnwn

Know that alone to be imperishable which
pervades this universe; for no one has power to
destroy this indestructible substance. (17

e 30 dE ey
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All these bodies pertaining to the imperishable,
indefinable and eternal soul are spoken of as
perishable; therefore, Arjuna, fight. (18)

g wi afv AW Ived WA Al
St |t 9 fawrar A" gt T g0k

Both of them are ignorant, he who considers the
soul to be capable of killing and he who takes it as
killed; for verily the soul neither kills, nor is killed. (19)

A WEd fEma W wdia-

T e ufaar a1 T 93|
st frer: omgerdrsd gRTOm-

T Ad UM RNl



Text 21—24] Bhagavadgita 37

The soul is never born, nor it ever dies; nor
does it become after being born. For, it is unborn,
eternal, everlasting and primeval; even though
the body is slain, the soul is not. (20)

LEUERUE R e B
wd W Yo mafmamrﬁrgl‘?ramn?%n

Arjuna, the man who knows this soul to be
imperishable; eternal and free from birth and
decay—how and whom will he cause to be killed,
how and whom will he kill? 21)

amEifg S ger fagw™

qart Wi s
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As a man shedding worn-out garments, takes
other new ones, likewise, the embodied soul, casting
off worn-out bodies, enters into others that are
new. (22)

T fo<fa wenfor 49 <Efa urEe: |
q OF SIET T vieatd WrEa: 13 )

Weapons cannot cut it nor can fire burn it;
water cannot wet it nor can wind dry it. (23)
TN STUCSTANSTHGAISINST WA |
e wdwa:  TmUREEsd  gATEE: 1%

For this soul is incapable of being cut, or burnt
by fire; nor can it be dissolved by water and is undriable
by air as well; This soul is eternal, all-pervading,
immovable, constant and everlasting. (24)
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ST ST S STH TR SATTAA
e fafees ?@ﬁﬁ@#&rn W

This soul is unmanifest; it is incomprehensible
and it is spoken of as immutable. Therefore,
knowing it as such, you should not grieve. (25)
s o frowd e o w=d gam
qUMT ™ HEERr e iredHerd l RE Il

And, Arjuna, if you should suppose this soul

to be subject to constant birth and death, even
then you should not grieve like this. (26)

W & gar gedd W geeE =
qTEEUNEESE T W™ yitaqHerE 1l 9

For, in that case death is certain for the born,
and rebirth is inevitable for the dead. You should
not, therefore, grieve over the inevitable. (27)

AWM WAl STHHSANT WA |
TG aF  hl  URSEAT N ¢ N

Arjuna, before birth beings are not manifest to
our human senses; on death they return to the
unmanifest again. They are manifest only in the
interim between birth and death. What occasion,
then, for lamentation? (28)

ayedeayata HiveeT-
uyeEegefd Ada W=
T syttt
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Hardly any great soul perceives this soul as
marvellous, scarce another great soul likewise
speaks thereof as marvellous, and scarce another
worthy one hears of it as marvellous, while there are
some who know it not even on hearing of it.(29)

W FomEeisd | owERw WAl
AETEANOT a1 7 @ StaqHera i 3011
Arjuna, this soul dwelling in the bodies of

all, can never be slain; therefore, you should not
mourn for anyone. 30)

wedafts  wraga T feesfomaEEfad
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Besides, considering your own duty too, you
should not waver, for there is nothing more
welcome for a man of the warrior class than a
righteous war. 31

U wigmrcrml
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Arjuna, fortunate are the Ksatriyas who get such
an unsolicited opportunity for war, which is an
open gateway to heaven. (32)

Y oAHE g wEH T s
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Now, if you refuse to fight this righteous war,
then, shirking your duty and losing your reputation,
you will incur sin. 33)

JTehIfd AT AT hofasafa dseaamy |
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Nay, people will also pour undying infamy on
you; and infamy brought on a man enjoying
popular esteem is worse than death. 34)
VATEUIEWE W& @ WERe: |
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And the warrior-chiefs who thought highly of
you, will now despise you, thinking that it was
fear which drove you away from battle.  (35)

Sgafesfta  qarter: |
e wtmf @ gEa q femuss
And your enemies, disparaging your might, will

speak many unbecoming words; what can be more
distressing than this? (36)

Tl o WTeEAe Tt ST ar oiead wEi |
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Die, and you will win heaven; conquer, and
you enjoy sovereignty of the earth; therefore, stand

up, Arjuna, determined to fight. 37

TEGE WU HET oWt S
IZE T 9 UTHErErE 1 3¢

Treating alike victory and defeat, gain and
loss, pleasure and pain, get ready for the battle;
fighting thus you will not incur sin. (38)

e Asfufgar wrgE it femt o)
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Arjuna, this attitude of mind has been presented
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to you from the point of view of Jianayoga; now
hear the same as presented from the standpoint of
Karmayoga (the Yoga of selfless action). Equipped
with this attitude of mind, you will be able to
throw off completely the shackles of Karma. (39)

TefmmEesiE weerEr w1 faeen
WEHEE  gHE AAd WEdl WAl Yo |l

In this path (of selfless action) there is no loss
of effort, nor is there fear of contrary result, even
a little practice of this discipline saves one from
the terrible fear of birth and death. (40)

FaAEasRt  Fqfghs  HEIEA|
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Arjuna, in this Yoga (of selfless action) the
intellect is determinate and directed singly towards
one ideal; whereas the intellect of the undecided
(ignorant men moved by desires) wanders in all
directions after innumerable aims. 41)
Tif|i gftgai 9re geesataued: |
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Arjuna, those who are full of worldly desires and
devoted to the letter of the Vedas, who look upon

heaven as the supreme goal and argue that there
is nothing beyond heaven, are unwise. They utter
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flowery speech recommending many rituals of various
kinds for the attainment of pleasure and power with
rebirth as their fruit. Those whose minds are carried
away by such words, and who are deeply attached
to pleasures and worldly power, cannot attain the
determinate intellect concentrated on God. (42—44)

TuafawEr 9 EruEr waEA
fEg o Frittam 3TI?CIT=|T-[:I‘6RII

Arjuna, the Vedas thus deal with the evolutes
of the three Gunas (modes of Prakrti), viz., worldly
enjoyments and the means of attaining such enjoy-
ments; be thou indifferent to these enjoyments and
their means, rising above pairs of opposites like
pleasure and pain etc., established in the Eternal
Existence (God), absolutely unconcerned about the
fulfilment of wants and the preservation of what has
been already attained, you be self-controlled.(45)

e IqUN WEd:  ERcdigeh |
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A Brahmana, who has obtained enlightenment,
has as much use for all the Vedas as one who
stands at the brink of a sheet of water overflowing
on all sides has for a small reservoir of water. (46)

HUTIATIRRE AT ey
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Your right is to work only and never to the fruit
thereof. Do not Consider yourself to be the cause of the
fruit of action; nor let your attachment be to inaction. (47)
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Arjuna, perform your duties established in
Yoga, renouncing attachment, and be even-minded
in success and failure; evenness of mind is
called ‘Yoga’. (48)
QU oA wA  FfegarmgTed |
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Action with a selfish motive is far inferior to
this Yoga in the form of equanimity. Do seek refuge
in this equipoise of mind, Arjuna; for poor and
wretched are those who are the cause in making
their actions bear fruit. 49)

TETE  SH  HHagshd |
T AN HHEY RV Yo |l
Endowed with equanimity, one sheds in this
life both good and evil. Therefore, strive for the
practice of this Yoga of equanimity. Skill in action
lies in the practice of this Yoga. (50)

st Sfegger fe wel wEREr T )
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For, wise men possessing equipoised mind,
renouncing the fruit of actions and freed from the
shackles of birth, attain the blissful supreme state. (51)

TG d  TERad  dfgetadistd |
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When your mind will have fully crossed the
mire of delusion, you will then grow indifferent
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to the enjoyments of this world and the next
that have been heard of as well as to those that
are yet to be heard of. (52)

gfafeufae=r @ wqr werafa freeem
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When your intellect, confused by hearing
conflicting statements, will rest steady and
undistracted (in meditation) on God, you will then
attain Yoga (everlasting union with God). (53)

Rerused T WOT GEIReRE hyTE |
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Arjuna said : Krsna, what are the characteristics
of a God-realized soul, stable of mind and
established in Samadhi (perfect tranquillity of

mind)? How does the man of stable mind speak,
how does he sit, how does he walk? (54)

AsrTarerE
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FMEATTHAT  Te:  (eoauaeagread Il uy |
Sri Bhagavan said: Arjuna, when one thoroughly
casts off all cravings of the mind, and is satisfied
in the Self through the joy of the Self, he is then
called stable of mind. (55)

g wﬁ%&ﬁ@ﬁwﬁ:l & I

The sage, whose mind remains unperturbed amid
sorrows, whose thirst for pleasures has altogether
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disappeared, and who is free from passion, fear
and anger, is called stable of mind. (56)

T FEAFTHE AT IEIYIEH
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He who is unattached to everything, and meeting

with good and evil, neither rejoices nor recoils,
his mind is stable. 57)

IEl HEld O™ RUEISETE  HA: |
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When, like a tortoise, that draws in its limbs

from all directions, he withdraws all his senses from
the sense-objects, his mind becomes steady. (58)

fawar  fafed<w  fRersm cfe:
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Sense-objects turn away from him, who does not
enjoy them with his senses; but the taste for them
persists. This relish also disappears in the case of
the man of stable mind when he realizes the Supreme. (59)

Jaar g g gewe  faufyem: |
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Turbulent by nature, the senses (not free from

attachment) even of a wise man, who is practising
self-control, forcibly carry away his mind, Arjuna.(60)

i waifor doE g I Wt |
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Therefore, having controlled all the senses and
concentrating his mind, he should sit for
meditation, devoting himself heart and soul to Me.
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For, he whose senses are under his control, is
known to have a stable mind. 61)

g fawargw: dgEayusTEd )
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The man dwelling on sense-objects develops attach-
ment for them; from attachment springs up desire,
and from desire (unfulfilled) ensues anger. (62)

HATgAld  TWE:  GEREeEaray: |
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From anger arises delusion; from delusion,
confusion of memory; from confusion of memory,
loss of reason; and from loss of reason one goes
to complete ruin. (63)

RFLIER fawanfafsdoee
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But the self-controlled Sadhaka, while enjoying
the various sense-objects through his senses,
which are disciplined and free from likes and
dislikes, attains placidity of mind. (64)

YH  HEg@EM gIRESEd |
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With the attainment of such placidity of mind, all
his sorrows come to an end; and the intellect of such
a person of tranquil mind soon withdrawing itself
from all sides, becomes firmly established in God. (65)

TR IfsTwmeE T AIwE WIS
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He who has not controlled his mind and
senses, can have no determinate intellect, nor
contemplation. Without contemplation, he can
have no peace; and how can there be happiness
for one lacking peace of mind? (66)
ghsamon & wRar  aeErsHfasiEd |
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As the wind carries away a boat upon the waters,
even so, of the senses moving among sense-objects,
the one to which the mind is attached, takes away
his discrimination. 67)

T WEERl  EEEnT |6 e |
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Therefore, Arjuna, he whose senses are
completely restrained from their objects, is said
to have a stable mind. (68)
or fem wEyaE aEt Swifa dadt
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That which is night to all beings, in that state
of Divine Knowledge and Supreme Bliss the God-
realized Yogi keeps awake, and that (the ever-
changing, transient worldly happiness) in which
all beings keep awake, is night to the seer.  (69)

SMYHHTUTH AR TS -
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As the waters of different rivers enter the
ocean, which, though full on all sides, remains
undisturbed; likewise, he in whom all enjoyments
merge themselves without causing disturbance
attains peace; not he who hankers after such
enjoyments. (70)
fagm @ wEigEiveRfa e |
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He who has given up all desires, and moves
free from attachment, egoism and thirst for
enjoyment attains peace. (71)

o g Rafa: el S wre fawerta
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Arjuna, such is the state of the God-realized
soul; having reached this state, he overcomes
delusion. And established in this state, even at
the last moment, he attains Brahmic Bliss. (72)

3% qodfefa drsTagiargafey srrfaemi
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Thus, in the Upanisad sung by the Lord, the
Science of Brahma, the scripture of Yoga, the dialogue

between Sri Krsna and Arjuna, ends the second chapter
entitled “Sankhyayoga” (the Yoga of Knowledge).




Chapter II1
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Arjuna said : Krsna, if You consider Knowledge
as superior to Action, why then do You urge me
to this dreadful action, Kedava! (1)

fugulg aERE dfg  AEadE H)
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You are, as it were, puzzling my mind by these
seemingly conflicting expressions; therefore, tell
me the one definite discipline by which I may
obtain the highest good. 2)

graargara
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Sri Bhagavan said: Arjuna, in this world two
courses of Sadhana (spiritual discipline) have been
enunciated by Me in the past. In the case of the
Sankhyayogt, the Sadhana proceeds along the path
of Knowledge; whereas in the case of the Karma-
yogl, it proceeds along the path of Action. (3)

A HUUTTERSTSRE TEEISyd |
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Man does not attain freedom from action
(culmination of the discipline of Action) without
entering upon action; nor does he reach perfection
(culmination of the discipline of Knowledge)
merely by ceasing to act. “4)

HiyerarUTay fosseatiehd |
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Surely, none can ever remain inactive even for

a moment; for, everyone is helplessly driven to
action by modes of Prakrti (nature born qualities). (5)

HACKIANT GIF T A TAET T
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He who outwardly restraining the organs of
sense and action, sits mentally dwelling on the
objects of senses, that man of deluded intellect is
called a hypocrite. (6)

afeafsaor. wEr FEmEmydssiA |
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On the other hand, he who controlling the organs
of sense and action by the power of his will, and
remaining unattached, undertakes the Yoga of selfless
Action through those organs, Arjuna, he excels. (7)

frad & & © ®d A gHU: |
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Therefore, do you perform your allotted duty;

for action is superior to inaction. Desisting from
action, you cannot even maintain your body. (8)
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Man is bound by his own action except when

it is performed for the sake of sacrifice. Therefore,

Arjuna, do you efficiently perform your duty, free

from attachment, for the sake of sacrifice alone. (9)
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Having created mankind along with Yajna, at
the beginning of creation, the creator, Brahma, said to
them, “You shall prosper by this; may this yield
the enjoyments you seek. (10)

EENEEAET d daT WEEs 9|
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Foster the gods through this sacrifice, and let
the gods foster you. Thus, each fostering the other
selflessly, you will attain the highest good.(11)

FRFUNTRE a1 qal e IRwTfa: |
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Fostered by sacrifice, the gods will surely
bestow on you unasked all the desired enjoyments.
He who enjoys the gifts bestowed by them
without offering their share to them, is undoubtedly
a thief. (12)

TARTEIYT: Wt ge wdfeRfea: |
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The virtuous who partake of what is left over
after sacrifice, are absolved of all sins. Those
sinful ones who cook for the sake of nourishing
their bodies alone, partake of sin only. (13)

FATEAT AT USleAE: |
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All beings are evolved from food; production
of food is dependent on rain; rain ensues from
sacrifice, and sacrifice is rooted in prescribed
action. Know that prescribed action has its
origin in the Vedas, and the Vedas proceed from
the Indestructible (God); hence the all-pervading
Infinite is always present in sacrifice. (14-15)
Td yafdd Ok  AMEdddiE 9|
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Arjuna, he who does not follow the wheel of
creation thus set going in this world i.e., does not
perform his duties, leads a sinful and sensual life,
he lives in vain. (16)

TEAERIE  EEEgayd AEE: |
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He, however, who takes delight in the Self alone
and is gratified with the Self, and is contented in
the Self, has no duty. (17)
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In this world that great soul has nothing

to gain by action nor by abstaining from action;

nor has he selfish dependence of any kind on

any creature. (18)

AHEEh: Had ol A EHER|
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Therefore, go on efficiently doing your duty
at all times without attachment. Doing work
without attachment man attains the Supreme. (19)

vt fr  wfafgmiear  weeEE: |
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It is through action without attachment alone
that Janaka and other wise men reached perfection.
Having in view the maintenance of the world order
too, you should take to action. (20)

FERTeRtd ST ;1

W OANT FHEd cleegdadd 1R
For, whatever a great man does, that very thing

other men also do; whatever standard he sets up,

the generality of men follow the same. 21

T H wrgifa wded By wheRy feese
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Arjuna, there is no duty in all the three worlds
for Me to perform, nor is there anything worth
attaining, unattained by Me; yet I continue to
work. (22)
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afg P& T add g wHvIArEa: |
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Should I not engage in action scrupulously at

any time, great harm will come to the world; for,

Arjuna, men follow My way in all matters. (23)

IR ST T FHAl HU  <EEHl
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If I ever cease to act, these worlds would perish;

nay, I should prove to be the cause of confusion,
and of the destruction of these people. (24)

|l wHvAfGgEr FAT FHad WRA|
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Arjuna, as the unwise act with attachment, so
should the wise man, with a view to maintain the
world order, act without attachment. (25)
T gl TSR wHAg)
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A wise man established in the Self should not
unsettle the mind of the ignorant attached to action,
but should get them to perform all their duties,
duly performing his own duties. (26)

Yepd: fowammonty Ton:  wmuifor @ |
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In fact all actions are being performed by the
modes of Prakrti (Primordial Nature). The fool,
whose mind is deluded by egoism, thinks: “I am
the doer.” 27)
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However, he who has true insight into the
respective spheres of Gunas (modes of Prakrti) and
their actions, holding that it is the Gunas (in the
form of the senses, mind, etc.,) that move among
the Gunas (objects of perception), does not get
attached to them, Arjuna. (28)

LE R L i B 2
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Those who are completely deluded by the Gunas
(modes) of Prakrti remain attached to those Gunas
and actions; the man of perfect Knowledge should
not unsettle the mind of those ignorants of
imperfect knowledge. (29)

qfg |AEifoT wUIuT ST |
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Therefore, dedicating all actions to Me with
your mind fixed on Me, the Self of all, freed from
desire and the feeling of meum and cured of mental
agitation, fight. (30)

¥ U wame fremafasfe w@wer
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Even those men who, with an uncavilling
and devout mind, always follow this teaching
of Mine, are released from the bondage of all
actions. 31)
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¥ TAgEgIl  AHfasta | |
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But they, however, who, finding fault with this
teaching of Mine, do not follow it, take those
fools to be deluded in the matter of all knowledge
as lost. 32)

ued W
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All living creatures follow their tendencies; even
the wise man acts according to the tendencies of his own
nature. Of what use is restraint by force. (33)

HELIoIE-oro1 ) TAGHT  FarkerEt |
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Attraction and repulsion are rooted in all sense-
objects. Man should never allow himself to be
swayed by them, because they are the two principal
enemies standing in the way of his redemption. (34)
ATt : wauhagﬁz?rﬂl
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One’s own duty, though deV01d of merit, is preferable
to the duty of another well performed. Even death

in the performance of one’s own duty brings
blessedness; another’s duty is fraught with fear. (35)
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Arjuna said : Now impelled by what, Krsna,
does this man commit sin even involuntarily, as
though driven by force? (36)

HsrTargerE
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Sri Bhagavan said : It is desire begotten of the
element of Rajas, which appears as wrath; nay, it
is insatiable and grossly wicked. Know this to be
the enemy in this case. (37)

guIfgad aferdeneeit weWm =)
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As fire is covered by smoke, mirror by dust,
and embryo by the amnion, so is knowledge
covered by desire. (38)

aMgd  AFEaR A freafom
HEATUUT  Hiad OO = 13%1
And, Arjuna, Knowledge stands covered by this
eternal enemy of the wise, known as desire, which
is insatiable like fire. 39)

ghganfor WAy W&l‘%‘ﬁgﬁlﬁ
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The senses, the m1nd and the intellect are declared
to be its seat; covering the knowledge through

these, it (desire) deludes the embodied soul. (40)
qarEtafeaEer e awade
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Therefore, Arjuna, you must first control your
senses, and then kill this evil thing which obstructs
Jiana (Knowledge of the Absolute or Nirguna
Brahma) and Vijiana (Knowledge of Sakara
Brahma or manifest Divinity). 41)
ELC U R U0 A R0 > PR O - & B
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The senses are said to be greater than the
body; but greater than the senses is the mind.
Greater than the mind is the intellect; and what
is greater than the intellect is He, the Self. (42)
Td 5 W gL HERTETHIHT |
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Thus, Arjuna, knowing the Self which is higher
than the intellect and subduing the mind by reason,
kill this enemy in the form of desire that is hard
to overcome. 43)

3% qeafald Ao TaRuf-oey sErferami
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Thus, in the Upanisad sung by the Lord,
the Science of Brahma, the scripture of Yoga,
the dialogue between Sri Krsna and Arjuna,
ends the third chapter entitled “Karmayoga, or
the Yoga of Action.”

e



Chapter IV

grerETarT
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Sri Bhagavan said: I revealed this immortal
Yoga to Vivasvan (Sun-god); Vivasvan conveyed
it to Manu (his son); and Manu imparted it to
(his son) Iksvaku. (1)
Td  wWERgrEaE aemar fage
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Thus transmitted in succession from father to
son, Arjuna, this Yoga remained known to the
Rajarsis (royal sages). Through long lapse of
time, this Yoga got lost to the world. 2)
W TEE WAl dAST A Wih: e |
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The same ancient Yoga, which is the supreme
secret, has this day been imparted to you by Me,
because you are My devotee and friend. 3)

S797 3T
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Arjuna said: You are of recent origin, while
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the birth of Vivasvan dates back to remote antiquity.
How, then, am I to believe that You imparted this
Yoga at the beginning of the creation? “4)

greraarT
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Sri Bhagavan said : Arjuna, you and I have
passed through many births; I remember them all;
you do not remember, O chastiser of foes. (5)

ST AT JATATHIERISTY T
Yehfd WS GEIETRETEHEET | E

Though birthless and immortal and the Lord
of all beings, I manifest Myself through My own
Yogamaya (divine potency), keeping My nature
(Prakrti) under control. (6)

T @ f& e Tendata Rl
AT A GArRH N 9

Arjuna, whenever righteousness is on the
decline, unrighteousness is in the ascendant, then

I body Myself forth. @)
ufEmma et fommema @ geRaM)
gERITAE wea gh g

For the protection of the virtuous, for the
extirpation of evil-doers, and for establishing
Dharma (righteousness) on a firm footing, I manifest
Myself from age to age. (8)
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Arjuna, My birth and activities are divine. He
who knows this in reality is not reborn on leaving
his body, but comes to Me. )]

AAHEGRIST  HWAT  WTHUTE: |
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Completely rid of attachment, fear and anger,

wholly absorbed in Me, depending on Me, and

purified by the penance of wisdom, many have
become one with Me even in the past. (10)

J T W YUE Add  WSTEEH |
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Arjuna, howsoever men seek Me, even so do

I respond to them; for all men follow My path in
everyway. (1Y

wIge=: Ul fafg asa 3g <@ |
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In this world of human beings, men seeking
the fruition of their activities, worship the gods;
for success born of actions follows quickly. (12)

= an—cri':;r?u Eigﬁqwﬁqmuzan

The four orders of society (viz., the Brahmana,
the Ksatriya, the VaiSya and the Siidra) were
created by Me, classifying them according to the
Gunas predominant in each and apportioning
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corresponding duties to them; though the originator
of this creation, know Me, the Immortal Lord, to
be a non-doer. (13)

T o wuitor famf< 9 7 wUwe W)
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Since I have no craving for the fruit of actions,
actions do not taint Me. Even he who thus knows
Me in reality is not bound by actions. (14)

Td Wer Fd wE geRfu gEefi
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Having known thus, action was performed even

by the ancient seekers for liberation; therefore,

do you also perform actions as have been performed
by the ancients from antiquity. (15)

for wd fowumtfa wmearswd Hifgar: |
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What is action and what is inaction? Even men
of intelligence are puzzled over this question.
Therefore, I shall expound to you the truth about
action, knowing which you will be freed from its
evil effects i.e., the shackles of karma. (16)

U P gl dlged = fasdun: |
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The truth about action must be known and the
truth of inaction also must be known; even so,
the truth about prohibited action (Vikarma) must be
known. For, mysterious are the ways of action. (17)
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He who sees inaction in action, and action in
inaction, is wise among men; he is a Yogi, who
has performed all actions. (18)

T WS GEIOM:  wHEgeuared: |
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Even the wise call him a sage, whose
undertakings are all free from desire and Sankalpa
(thoughts of the world) and whose actions are burnt
up by the fire of wisdom. (19)

el HHBAg  fragar frrsm
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He, who, having totally given up attachment
to actions and their fruit, no longer depends on
anything in the world, and is ever content, does
nothing at all, though fully engaged in action. (20)

friatemTen THASURTE: |
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Having subdued his mind and body, and having

given up all objects of enjoyment, free from

craving, he who performs sheer bodily action,
does not incur sin. 21)

ATDBATVETR!  ggrarar o |
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The Karmayogi, who is contented with
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whatever is got unsought, is free from jealousy
and has transcended all pairs of opposites like
joy and grief, and is balanced in success and
failure, is not bound by his action. 22)

TG qHE FTEeere: |
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All his actions get dissolved entirely, who is
free from attachment and has no identification
with the body and free from the feeling of mine,

whose mind is established in the knowledge of Self
and who works merely for the sake of sacrifice. (23)

SEdul o gfesi@Tr  SEIOm gan |
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In the practice of seeing Brahma everywhere as
a form of sacrifice, Brahma is the ladle (with which
oblation is poured into the fire, etc.); Brahma, again,
is the oblation; Brahma is the fire, Brahma itself is
the sacrificer and so Brahma itself constitutes the
act of pouring the oblation into the fire. And, finally,
Brahma is the goal to be reached by him who is
absorbed in Brahma as the act of such sacrifice. (24)

TEHE I@ AW U
TR EE) FATATISIZIT 1 Y 1)

Other Yogis duly offer sacrifice only in the
form of worship to gods, while others perform
sacrifice by offering the self by the Self itself in
the fire of Brahma. (25)
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Others offer as sacrifice their senses of hearing
etc., into the fires of self-discipline. Other Yogis,
again, offer sound and other objects of perception
into the fires of the senses. (26)

waiuiif=aeruifotT ~ WoTeRTioT - =ru |

FMHETWANTHN  Tgfd  Aerad 1 k9 I
Others sacrifice all the functions of their senses

and the functions of the vital airs (Prana) into the

fire of Yoga in the shape of self-control, kindled
by wisdom. 27)
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Some perform sacrifice with material possessions;
some offer sacrifice in the shape of austerities;
others sacrifice through the practice of Yoga; while
some striving souls, observing austere vows,

perform sacrifice in the shape of wisdom through
the study of sacred texts. (28)
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Other Yogis offer the act of exhalation into
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that of inhalation; even so, others the act of
inhalation into that of exhalation. There are still
others given to the practice of Pranayama (breath-
control), who, having regulated their diet and
controlled the processes of exhalation and
inhalation both, pour their vital airs into the vital
airs themselves. All these have their sins consumed
away by sacrifice and understand the meaning of
sacrificial worship. (29-30)

TARTETAYST A SR S
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Arjuna, Yogis who enjoy the nectar that has

been left over after the performance of a sacrifice

attain the eternal Brahma. To the man who does

not offer sacrifice, even this world is not happy;

how, then, can the other world be happy? (31)

Td wgfaar g faqar s@on q@)
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Many such forms of sacrifice have been set
forth in detail in the Vedas; know them all as
involving the action of mind, senses and body.
Thus, knowing the truth about them you shall be
freed from the bondage of action (through their
performance). (32)

FATFAHATIATH IR W
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Arjuna, sacrifice through Knowledge, is superior
to sacrifice performed with material things. For
all actions without exception culminate in
Knowledge, O son of Kunti. (33)

afghg whume uRug = Qe
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Understand the true nature of that Knowledge
by approaching seers of Truth. If you prostrate at
their feet, render them service, and question them
with an open and guileless heart, those wise seers
of Truth will instruct you in that Knowledge.(34)

TPl 7 YdieHd  qreEfd uruee |
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Arjuna, when you have achieved enlightenment,
ignorance will delude you no more. In the light
of that knowledge, you will see the entire creation
first within your own Self, and then in Me (the
Oversoul). (35)

A wg UUE: WA:  UTUhTH: |
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Even if you were the most sinful of all sinners,
this Knowledge alone would carry you, like a raft,
across all your sins. (36)

aderita AGT s EETR e AT |
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For, as the blazing fire reduces the fuel to ashes,
Arjuna, even so the fire of Knowledge turns all
actions to ashes. 37

q f& 3= wewt ufmfwe  faem
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In this world there is no purifier as great as
Knowledge; he who has attained purity of heart
through prolonged practice of Karmayoga,
automatically sees the light of Truth in the self
in course of time. (38)
FFACAN M qal  GIAiE: |
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He who has mastered his senses, is exclusively
devoted to his practice and is full of faith, attains
Knowledge; having had the revelation of Truth,
he immediately attains supreme peace in the form
of God-realization. (39)

FAVASEUTYT  wyraren  famgatan
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He who lacks discrimination, is devoid of faith,

and is at the same time possessed by doubt, is

lost to the spiritual path. For the doubting soul

there is neither this world nor the world beyond,

nor even happiness. (40)
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Arjuna, actions do not bind him who has
dedicated all his actions to God according to the
spirit of Karmayoga, whose doubts have been
dispelled by wisdom and who is self-possessed. (41)

TEEAFEYE gl AT |
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Therefore, Arjuna slashing to pieces, with the
sword of knowledge, this doubt in your heart, born
of ignorance, establish yourself in Karmayoga in

the shape of even-mindedness, and stand up for
the fight. (42)

3% qafefd drsmagitargafoey srrform
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Thus, in the Upanisad sung by the Lord, the
Science of Brahma, the scripture of Yoga, the
dialogue between Sri Krsna and Arjuna, ends the
fourth chapter entitled “The Yoga of Knowledge
as well as the disciplines of Action and

Knowledge.”
— e @r——



Chapter V
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Arjuna said : Krsna, you extol Sankhyayoga (the
Yoga of Knowledge) and then the Yoga of Action.
Pray, tell me which of the two is decidedly
conducive to my good. (@9
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Sri Bhagavan said : The Yoga of Knowledge
and the Yoga of Action both lead to supreme Bliss.
Of the two, however, the Yoga of Action, being

easier of practice, is superior to the Yoga of
Knowledge. 2)
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The Karmayogi who neither hates nor desires

should ever be considered as an ever renunciant.

For, Arjuna, he who is free from the pairs of opposites
is easily liberated from bondage. 3)
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It is the ignorant, not the wise, who say that
Sankhyayoga and Karmayoga lead to divergent
results. For, one who is firmly established in either,
gets the fruit of both which is the same, viz., God-
realization. )
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The (supreme) state which is reached by the
Sankhyayogi is attained also by the Karmayogl.
Therefore, he alone who sees Sankhyayoga and

Karmayoga as identical so far as their result goes,
sees truly. 5)
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Without Karmayoga, however, Sankhyayoga
i.e., renunciation of doership in relation to all
activities of the mind, senses and body is difficult
to accomplish; whereas the Karmayogi, who keeps
his mind fixed on God, reaches Brahma in no
time, Arjuna. (6)

gt favrgren  fafsaren  fafsa: |
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The Karmayogi, who has fully conquered his
mind and mastered his senses, whose heart is pure,
and who has identified himself with the Self of
all beings (viz., God), remains untainted, even
though performing action. @]
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However, the Sankhyayogi, who knows the
reality of things, must believe that he does
nothing, even though seeing, hearing, touching,
smelling, eating or drinking, walking, sleeping,
breathing, speaking, answering the calls of nature,
grasping, and opening or closing the eyes, holding
that it is the senses alone that are moving among
their objects. (8-9)
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He who acts offering all actions to God, and

shaking off attachment, remains untouched by sin,
as the lotus leaf by water. (10)
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The Karmayogis perform action only with
their senses, mind, intellect and body as well,
without the feeling of mine in respect of them
and shaking off attachment, simply for the sake
of self-purification. (11)
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Offering the fruit of actions to God, the
Karmayog1 attains everlasting peace in the form
of God-realization; whereas, he who works with
a selfish motive, being attached to the fruit of
actions through desire, gets tied down. (12)

WERWNT AT SIS g@ avit|
TR W @ E FAA  HREN L3

The self-controlled Sankhyayogi, doing nothing
himself and getting nothing done by others, rests
happily in God—the embodiment of Truth,
Knowledge and Bliss, mentally relegating all
actions to the mansion of nine gates (the body
with nine openings). (13)
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God determines neither the doership nor the doings
of men, nor even their contact with the fruit of
actions; but it is Nature alone that does all this. (14)
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The omnipresent God does not partake the

virtue or sin of anyone. Knowledge is enveloped

by ignorance; hence it is that beings are
constantly falling a prey to delusion. (15)

AR g dEde AW AyTanTe: |
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In the case, however, of those whose said
ignorance has been destroyed by true knowledge
of God, that wisdom shining like the sun reveals
the Supreme. (16)

AT G TATHTTA TS AT UTT: |
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Those whose mind and intellect are wholly
merged in Him, who remain constantly established in
identity with Him, and have finally become one with
Him, their sins being wiped out by wisdom, reach
the supreme goal whence there is no return. (17)
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The wise look with equanimity on all whether it
be a Brahmana endowed with learning and humility,
a cow, an elephant, a dog and a pariah, too. (18)
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Even here is the mortal plane conquered by those
whose mind is established in equanimity; since the
Absolute is untouched by evil and is the same to
all, hence they are established in Paramatma. (19)
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He who, with firm intellect and free from doubt,
rejoices not on obtaining what is pleasant and
does not feel perturbed on meeting with the
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unpleasant, that knower of Brahma lives eternally
in identity with Brahma. (20)
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He whose mind remains unattached to sense-
objects, derives through meditation, the Sattvika
joy which dwells in the mind; then that Yogr,
having completely identified himself through
meditation with Brahma, enjoys eternal Bliss. (21)
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The pleasures which are born of sense-contacts,
are verily a source of suffering only (though
appearing as enjoyable to worldly-minded people).
They have a beginning and an end (they come
and go); Arjuna, it is for this reason that a wise
man does not indulge in them. (22)
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He alone, who is able to withstand, in this very

life before casting off this body, the urges of lust
and anger, is a Yogt, and he alone is a happy man. (23)

IS HETSARTHE LT fe e 1
| anft s@teiun  sErarstErrsta i %
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He who is happy within himself, enjoys within
himself the delight of the soul, and, even so, is
illumined by the inner light (light of the soul),
such a Yogi (Sankhyayogi) identified with Brahma
attains Brahma, who is all peace. (24)

AU SECEiogeE: &iuTeReH T |
fomgen W@ WeAM@fed @R R4

The seers whose sins have been purged, whose
doubts have been dispelled by knowledge, whose
disciplined mind is firmly established in God and
who are devoted to the welfare of all beings, attain
Brahma, who is all peace. 25)

HFGIUGIHA T Fauaar |
afvar  wEfraivl ada  fafearemm ke

To those wise men who are free from lust and
anger, who have subdued their mind and have
realized God, Brahma, the abode of eternal peace,
is present all-round. (26)

WY=hel  Sfgsignyaeyaara Y& |
YIomMAEr WH el ATETSISETRuT 1 9 1)
TR G (FTH QORI |
fad=eTaEeRel A WS g® TE |W:1R¢

Shutting out all thoughts of external
enjoyments, with the gaze fixed on the space
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between the eye-brows, having regulated the
Prana (outgoing) and the Apana (incoming)
breaths flowing within the nostrils, he who has
brought his senses, mind and intellect under
control—such a contemplative soul intent on
liberation and free from desire, fear and anger,
is ever liberated. (27-28)
AR O9audl GaeTehuevaRd |
WEE WAMAM A W gntagesta iR
Having known Me in reality as the enjoyer of
all sacrifices and austerities, the supreme Lord of
all the worlds, and the selfless friend of all beings,
My devotee attains peace. (29)

3% qfefd HiesTagriayaioe serfermi
AT S H O AGAT, HHAATEI
I TSAHISEAE: 1Y |l

Thus, in the Upanisad sung by the Lord,
the Science of Brahma, the scripture of Yoga, the
dialogue between Si1 Krsna and Arjuna, ends the
fifth chapter entitled “The Yoga of Action and
Knowledge.”

— e ——
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grerargara
IMME: HHBA I wU HAT T:
| W= A9 A a9 9 R enfeRa: ng

Sri Bhagavan said: He who does his duty
without expecting the fruit of actions is a Sannyasi
(Sankhyayogi) and a Yogi (Karmayogi) both. He
is no Sannyasi (renouncer) who has merely
renounced the sacred fire; even so, he is no Yogi
Who has merely given up all activity. (D

w=rafata wgart 9 fafg wosa
=r FEITEgEd  Anft  Wafa &wyEEa R

Arjuna, you must know that what they call
Sannyasa is no other than Yoga; for none becomes
a Yogi, who has not abandoned his ‘Sankalpas’
(thoughts of the world). 2)

JMEEHAANT wH U |
AMEEE  qEE VW SROHEAd 30

To the contemplative soul who desires to attain
Karmayoga, selfless action is said to be the means;
for the same man when he is established in Yoga,
absence of all ‘Sankalpas’ (thoughts of the world)
is said to be the way to blessedness. 3)
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T f& Afsmdy 7 el
AageuH=aTHt AATEEERred ¥ 1l

When a man ceases to have any attachment
for the objects of senses and for actions, and has
renounced all ‘Sankalpas’ (thoughts of the world),
he is said to have attained Yoga. 4)

ST AT THEHTE |

AT P SUEd RO iy
One should lift oneself by one’s own efforts

and should not degrade oneself; for one’s own

self is one’s friend, and one’s own self is one’s
enemy. 5)

TENETETEE ardaer )
SFEE] VA dadid ITEdll &

One’s own Self is the friend of the soul by whom
the lower self (consisting of the mind, senses and
body) has been conquered; even so, the very Self
of him, who has not conquered his lower self,
behaves antagonistically like an enemy. (6)

fare:  Uone WHIe | |
IASTHEE: @Y q9r WA 1o

The Supreme Spirit is rooted in the knowledge
of the self-controlled man whose mind is perfectly
serene in the midst of pairs of opposites, such as
cold and heat, joy and sorrow, and honour and
ignominy. @)
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FrAfaFEqarer e fafsafza:
IhH FTIAd AN FHArEIH e I ¢

The Yogi whose mind is sated with Jhana
(Knowledge of Nirguna Brahma) and Vijiiana
(Knowledge of manifest Divinity), who is unmoved
under any circumstances, whose senses are
completely under control, and to whom earth, stone
and gold are all alike, is spoken of as a God-
realized soul. (8)

LR E IR R I AR RS ) 1
WAt 9 Uy GegfgantEd il R
He who looks upon well-wishers and neutrals
as well as mediators, friends and foes, relatives
and inimicals, the virtuous and the sinful with
equanimity, stands supreme. )

Inft  gosiia  Waaurer e feerm:
Tt Fdtaaren Frreiafag: ngo

Living in seclusion all by himself, the Yogt
who has controlled his mind and body, and is
free from desires and void of possessions, should
constantly engage his mind in meditation. (10)

yEr 99 wfderE  RermmEEEeEE: |
TMfegd Il S I I 2

Having firmly set his seat in a spot which is
free from dirt and other impurities with the sacred
Kusa grass, a deerskin and a cloth spread thereon,
one upon the other, (Kusa below, deerskin in the
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middle and cloth uppermost), neither very high
nor very low; (11)

TAGT T el gdreSaina: |
Sufavaraa IS ARG 1l 2R I

And, occupying that seat, concentrating the
mind and controlling the functions of the mind
and senses, he should practise Yoga for self-
purification. (12)
wEPREiE anEeee e
e el W fevveaeeRa i 23 11

Holding the trunk, head and neck straight and
steady, remaining firm and fixing the gaze on the tip
of his nose, without looking in other directions. (13)

ot famasfsigeie fer
T @O Wit g7 A Wead: 1 ¥
Firm in the vow of complete chastity and
fearless, keeping himself perfectly calm and with
the mind held in restraint and fixed on Me, the
vigilant Yogi should sit absorbed in Me. (14)
gou-d  weeH ant Freaae: |
it frefowat weremmirrstan ew
Thus, constantly applying his mind to Me, the Yog1
of disciplined mind, attains everlasting peace,
consisting of Supreme Bliss, which abides in Me. (15)

TEAYTAR, AN T SRy |
q O WOiee WA Y@ SmSiA 1 RE
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Arjuna, this Yoga is neither for him who
overeats, nor for him who observes complete
fast; it is neither for him who is given to too
much sleep, nor even for him who is ceaselessly
awake. (16)

FoRNERE  Jooaed  &®Hgl
FHEEEETE G wafd @RIl

Yoga, which rids one of woe, is accomplished
only by him who is regulated in diet and
recreation, regulated in performing actions, and
regulated in sleep and wakefulness. 17

Tt fafmd faaweeEtasd )

g wdemel g% Tged derll el
When the mind which is thoroughly disciplined,

gets riveted on God alone, then the person who

is free from yearning for all enjoyments is said to
be established in Yoga. (18)

g fur Framaeel Agd Wuer |y

AR Fafaed gooar SR 1R
As a flame does not flicker in a windless

place, such is stated to be the picture of the

disciplined mind of the Yogi practising meditation
on God. (19)

Tuwa faxd feg ArmEeEn
A AAEAAN  UEATA el R0 1l

The state in which the Citta (mind-stuff)
subdued through the practice of Yoga, becomes
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completely tranquil, and in which realizing God
through subtle reasoning purified by meditation
on God, the soul rejoices only in God;(20)

@At <deh A GUTRIH T |
o O T werd femyeeta dwe: ke 1l
Nay, in which the soul experiences the eternal
and super-sensuous joy which can be intuited only
through the subtle and purified intellect, and
wherein established the said Yogi moves not from
Truth on any account; 21)
¥ TeAT Al A WEd Aiees qa: |
gt 7 g@T eunty faeresd u R
And having obtained which he does not reckon
any other gain as greater than that, and established
in which he is not shaken even by the heaviest of
SOITOWS; (22)
4 faemg gEEARTaEnt  AnTEisEaH |
w e drmer ArmstafauueEET 1IR3 0
That state, called Yoga, which is free from the
contact of sorrow (in the form of transmigration),
should be known. Nay, this Yoga should be resolutely

practised with an unwearied mind. (23)
AW UET-ehTAT &SRl waiAvHa: |

R EEECIE-OD ] fafrae= a1l %

Completely renouncing all desires arising from
Sankalpas (thoughts of the world), and fully restraining
all the senses from all sides by the mind; (24)
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I IEUHTIGEAT efferTetean |
TS T Fel 7 RRTSua famEa il Ry

He should through gradual practice, attain
tranquillity; and fixing the mind on God through
reason controlled by steadfastness, he should not
think of anything else. (25)

A T FweRid AeesrssomieR )
qaedal  FaddeE=E avt T RE

Drawing back the restless and fidgety mind
from all those objects after which it runs, he should
repeatedly fix it on God. (26)
WaRTd g« A gEaEl
Sufa ST FRIYdHRHTH |1 R9 1

For, to the Yogi whose mind is perfectly serene,
who is sinless, whose passion is subdued, and who
is identified with Brahma, the embodiment of
Truth, Knowledge and Bliss, supreme happiness
comes as a matter of course. 27)

gu-d  WoreE  an ferraenen: |
q@T EREINERE EUIIA 1l ¢ 1

The sinless Yogi, thus uniting his Self constantly
with God, easily enjoys the eternal Bliss of oneness
with Brahma. (28)

TEYARAEAN  |ayand A |
fo  dngeEw wEE wweEE: 1RR

The Yogi who is united in identity with the all-
pervading, infinite consciousness, whose vision
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everywhere is even, beholds the Self existing in
all beings and all beings as assumed in the Self. (29)

o Ui gygata @eEw wd T Afg uvAtal
qEE T YUYt | W W A qureafa il 3o 1

He who sees Me (the Universal Self) present in all
beings, and all beings existing within Me, he is never
out of My sight, nor am I ever out of his sight. (30)
wEYARkYd WM W WSTAhEHT ;|
wEAT Fadristy | Ani "ty addn 3t

The Yog1 who is established in union with Me, and
worships Me as residing in all beings as their very Self,
whatever activities he performs, he performs them in Me. (31)

AMHURA TEx WA uvEtd ASSA|

q@ o1 Aafg ar @ | Arft W "a: 3R
Arjuna, he, who looks on all as one, on the

analogy of his own Self, and looks upon the joy

and sorrow of all equally—such a Yogi is deemed
to be the highest of all. 32)

AT AT Weh:  WTRA WEEET |
TaEg 7 U9AIH gsaaaniedfd fRermi 33
Arjuna said : Krsna, owing to restlessness of mind
I do not perceive the stability of this Yoga in the form
of equanimity, which You have just spoken of. (33)
wouet f§ W HT UHY deaggeH |
TR g 7= aEla gEeeEin sl
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For, Krsna, the mind is very unsteady, turbulent,
tenacious and powerful; therefore, I consider it as
difficult to control as the wind. (34)

HsrTarerE
FFEA g Hhiad AU T TR 3y
Sri Bhagavan said: The mind is restless no
doubt, and difficult to curb, Arjuna; but it can be
brought under control by repeated practice (of

meditation) and by the exercise of dispassion, O
son of Kuntl. 35)

JFEAATHAT AR g 3fa@ W Wi |
AUAE q Fqdr  ITHRSATIHUTE: | 35 |1
Yoga is difficult of achievement by one whose
mind is not subdued by him; however, who has
the mind under control, and is ceaselessly striving,
it can be easily attained through practice. Such
is My conviction. (36)

3797 3T
sEfa: HAgdudl  ARTETCTdHEE: |
YT ANTHTAG i Td FHT TSI 11 39 11

Arjuna said : Krsna, what becomes of the aspirant
who, though endowed with faith, has not been
able to subdue his passions, and whose mind is,
therefore, diverted from Yoga at the time of
death, and who thus fails to reach perfection in
Yoga (God-realization)? 37
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ety st gt
afasr wWETemEr fager sEmur i 3en

Krsna, swerved from the path leading to
God-realization and without anything to stand
upon, is he not lost like the scattered cloud,
deprived of both God-realization and heavenly
enjoyment? (38)

T R FT SEEEwe: |
e W BT A gaueEd 3R 1)

Krsna, only You are capable to remove this
doubt of mine completely; for none other than
You can dispel this doubt. (39)

graargara
g g A fowas  faEm
7 f& woamuThhiYaggiifd a| TEsfa il ¥o |l

Sri Bhagavan said : Arjuna, there is no fall for
him either here or hereafter. For, O My beloved,
none who strives for self-redemption (i.e., God-
realization) ever meets with evil destiny. (40)

YT QUi ATGRTT AT ITyadt: HH: |
et ofmar e ArTurersTuE 0% |

Such a person who has strayed from Yoga,
obtains the higher worlds, (heaven etc.) to which
men of meritorious deeds alone are entitled, and
having resided there for innumerable years, takes
birth of pious and prosperous parents. 41
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YT TG Fol waq  eiman)
wifg qolval ®eh W FEEEEigR

Or, if he is possessed of dispassion, then not
attaining to those regions he is born in the family
of enlightened Yogis; but such a birth in this world
is very difficult to obtain. 42)

a d Hfgudnt AWd  UreeieshHl

TAd W qAA YA WEal HETET 3 1l
Arjuna, he automatically regains in that birth

the latencies of even-mindedness of his previous

birth; and through that he strives harder than ever

for perfection in the form of God-realization. (43)

o o fgaa gavista |
IEEIE ] A MECRITERRRRSAL

The other one who takes birth in a rich family,
though under the sway of his senses, feels drawn
towards God by force of the habit acquired in his
previous birth; nay, even the seeker of Yoga (in
the form of even-mindedness) transcends the fruit
of actions performed with some interested motive
as laid down in the Vedas. (44)

TICTEAAR] ARt HepgfeRfea: |
IFHEITGEAl At W TR Sk
The Yogi, however, who diligently takes up
the practice, attains perfection in this very life
with the help of latencies of many births, and
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being thoroughly purged of sin, forthwith reaches
the supreme state. 45)

Uit sferant it Frfrsarsy Aarsfien: |
HIqeATeNih] AR TR HETSi 1 %S

The Yogi is superior to the ascetics; he is
regarded superior even to those versed in sacred
lore. The Yogi is also superior to those who perform
action with some interested motive. Therefore,
Arjuna, do become a Yogi. (46)

qAAEEYT FAdW WA
AGEAFTSd a1 Af @ W Fhadl Ta: 119 1l

Of all Yogis, again, he who devoutly worships
Me with his mind focussed on Me is considered
by Me to be the best Yogi. 47

3% qeafafd Ao TaRuf-oey seErferami
AT FFoSTEaTe ATHHIHAN
qH TREISEAE: & I

Thus, in the Upanisad sung by the Lord, the
Science of Brahma, the scripture of Yoga, the dialogue
between St Krsna and Arjuna, ends the sixth chapter
entitled “The Yoga of Self-control.”

e @o—
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ST

TG qef AR e |
FEIE WWY W g FrEATE  APULN LN

Sri Bhagavan said : Arjuna, now listen how with
the mind attached to Me (through exclusive love)
and practising Yoga with absolute dependence
on Me, you will know Me, the repository of all
power, strength and glory and other attributes,

the Universal soul, in entirety and without any
shadow of doubt. (1)

AH  AsE  Afagmiae aeamEgiEe: |
TR A YAISASATASIHE IS 1 R 1)
I shall unfold to you in its entirety this wisdom
(Knowledge of God in His absolute formless aspect)
along with the Knowledge of the qualified aspect
of God (both with form and without form), having

known which nothing else remains yet to be known
in this world. 2)

T GEey  wiyeeEdta fagd

gaamtu fagri wiyen afe awa: a3 n
Hardly one among thousands of men strives to

realize Me; of those striving Yogis, again, some

rare one, devoting himself exclusively to Me,
knows Me in reality. 3)
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YISl 9 @ W ggid 9|
FEgR T w R yefarsemuosa
JwateEal wpld fafg @ wm
Staydl  wEEEr Fad g Sl
Earth, water, fire, air, ether, mind, reason and
also ego—these constitute My nature divided into
eight parts. This indeed is My lower (material)
nature; the other than this, by which the whole
universe is sustained, know it to be My higher
(or spiritual) nature in the form of Jiva (the life-
principle), O Arjuna. 4-5)
T AT eluiebief
ME FETE WA YW YTl & |l
Arjuna, know that all beings have evolved
from this twofold Prakrti, and that I am the

source of the entire creation, and into Me again
it dissolves. (6)

T WA ArAfehfodgd  OFeed |
uy wWEME W §A  WUmm g@uel
There is nothing else besides Me, Arjuna. Like

clusters of yarn-beads formed by knots on a thread,
all this is threaded on Me. 7

THISEAW  wid gWRE iy |
YurE:  WEdey YeE: @ Ued  JHlel

Arjuna, I am the sapidity in water and the
radiance in the moon and the sun; I am the sacred
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syllable OM in all the Vedas, the sound in ether,
and virility in men. (8)
U T gfvredi = asveniE fawredt )
Sa  |EYdy  quyenie  qufeEsi ]
I am the pure odour (the subtle principle of
smell) in the earth and the brightness in fire; nay,
I am the life in all beings and austerity in the
ascetics. )
st W owdyat fafg e wEEEm)
Ffgalfgare ASTEISITETTHEH 1 g0 Il
Arjuna, know Me the eternal seed
of all beings. I am the intelligence of the intelligent;
the glory of the glorious am L. (10)

a6 deddt RTTRTT S Ta |
eHiferE g uﬁg HESE WRAEE N 22

Arjuna, of the mighty I am the might, free
from passion and desire; in beings I am the
sexual desire not conflicting with virtue or
scriptural  injunctions. (11
Y =G GiftdehT HTET TSERAEEys 31
U Wafd difafg 7 @& d9 d "AEFNLR

Whatever other entities there are, born of Sattva
(the quality of goodness), and those that are born
of Rajas (the principle of activity) and Tamas (the
principle of inertia), know them all as evolved
from Me alone. In reality, however, neither do I
exist in them, nor do they in Me. (12)
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Bfirfomdwiait: . wEg S
uifgd AN AES: OREEIEE A 93 1)

The whole of this creation is deluded by these
objects evolved from the three modes of Prakrti—
Sattva, Rajas and Tamas; that is why the world
fails to recognize Me, standing apart from these,
the Imperishable. (13)

TRt o unEh ww oW geeE)
g ¥ UUEN WA W 90 2%

For, this most wonderful Maya (veil) of Mine,
consisting of the three Gunas (modes of Nature),
is extremely difficult to breakthrough; those,
however, who constantly adore Me alone, are
able to cross it. (14)

T Wi gERfaAl Wl WUEd  RIEE: |
TEEATUEAATT  SMET  MTEEIEE: 0 ey |l

Those whose wisdom has been carried away
by Maya, and are of demoniac nature, such
foolish and vile men of evil deeds do not
adore Me. (15)

aEfaaT WS Wi WA GehdaarsSiA |
ot foggRaiel FET W@ WRAEW Q& N

Four types of devotees of noble deeds worship
Me, Arjuna, the seeker after worldly possessions,
the afflicted, the seeker for knowledge, and the
man of wisdom, O best of Bharatas. (16)
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aui FEr egw TemvtwmiariTed |
fe wifAsadad € @ 7w i@ g

Of these, the best is the man of
wisdom, ever established in identity with Me and
possessed of exclusive devotion. For, I am extremely
dear to the wise man who knows Me in reality,
and he is extremely dear to Me. 17
IEAT: WE TAQ AT @Ed W HaH|
afeera: | f& gewrem AmarTadt WA 24 1

Indeed, all these are noble, but the man of
wisdom is My very self; such is My view. For
such a devotee, who has his mind and intellect
merged in Me, is firmly established in Me alone
as the highest goal. (18)
qEA  TEEE JEEN WuEd |
qEed:  WEMa | WS gged: %% 1l

In the very last of all births the enlightened

person worships Me by realizing that all this is
God. Such a great soul is very rare indeed.(19)

TRTHEERAATT: WO ST |

4 d fFromumema geen faan @@mn o
Those whose wisdom has been carried away

by various desires, being prompted by their own

nature, worship other deities, adopting norms

relating to each. (20)

RUIC LIS aami%lgﬁqwﬁn
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Whatever celestial form a devotee (craving for
some worldly object) chooses to worship with
reverence, [ stabilize the faith of that particular
devotee in that very form. 21)

| A g TR |
AYd o ;. e fafgarfe aruk 0

Endowed with such faith, he worships that
particular deity and obtains through that deity
without doubt his desired enjoyments as verily
ordained by Me. 22)
FAT Tl AW ARAcICUHEER |
qETRATST A Hgwhl  arf=q AT R3 0

The fruit gained by these people of small
understanding, however, is perishable. The
worshippers of gods attain the gods; whereas My
devotees, howsoever they worship Me, eventually
come to Me and Me alone. (23)
AW ATHHUA A HEEGE: |
L3 WTaHST==r HHEEHTTHA | ¥ 1

Not knowing My supreme nature, unsurpassable
and undecaying, the ignorant persons regard Me,
who am the Supreme Spirit beyond the reach of
mind and senses, and the embodiment of Truth,
Knowledge and Bliss, to have assumed a finite
form through birth as an ordinary human being.(24)

TE YD AR SETHTETEHIED: |
TEIST  AMUSHNT  Fehl AN 1 Y 1)
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Veiled by My Yogamaya, My divine potency,
I am not manifest to all. Hence these ignorant
folk fail to recognize Me, the birthless and
imperishable Supreme Deity i.e., consider Me as
subject to birth and death. 25)

CAES i1 S e 1L R L
wfesfor & J@i 7 g A8 T HIETI K|

Arjuna, I know all beings, past as well as present,
nay, even those that are yet to come; but none,
devoid of faith and devotion, knows Me. (26)

TERTGHAT gl A |
WEYAT HEE W @ an ke

O valiant Arjuna, through delusion in the
form of pairs of opposites (such as pleasure and
pain etc.,) born of desire and aversion, all living
creatures in this world are falling a prey to
infatuation. 27)

I A UM AT YUIRHU |

d GEUEMHW WS Wi geddn: ¢l
But those men of virtuous deeds, whose sins

have come to an end, being freed from delusion

in the form of pairs of opposites born of attraction

and repulsion, worship Me with a firm resolve in
every way. (28)
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SHIUTHIET WS Tafa 3
q 9@ Afgg: HeeHeAT ®w arr@erd |l RR
wiaymitaed W wiEd @ 4 fag
YIRS @ Wi q  fagdsmead: 130 1

They who, having taken refuge in Me, strive
for deliverance from old age and death, know
Brahma (the Absolute), the whole Adhyatma (the
totality of Jivas or embodied souls), and the entire
field of Karma (action) as well as My integral
being, comprising Adhibhiita (the field of Matter),
Adhidaiva (Brahma) and Adhiyajiia (the unmanifest
Divinity dwelling in the heart of all beings as
their witness). And they who, possessed of a steadfast
mind, know thus even at the hour of death, they
too know Me alone. (29-30)

RIUNIE I Ca SEREIE IR IERIERIN]
I FHISET: 119 I
Thus, in the Upanisad sung by the Lord, the
Science of Brahma, the scripture of Yoga, the
dialogue between S$ri Krsna and Arjuna, ends the
seventh chapter entitled “The Yoga of Jiana

(Knowledge of Nirguna Brahma) and Vijiiana
(Knowledge of Manifest Divinity).”

———oPpeo———
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3797 3ar9

fh aqeer femenrad f wd geumm)
avrﬁsnycr w f& uwutudd fEg=@n g

Arjuna said : Krsna, what is that Brahma
(Absolute), what is Adhyatma (Spirit), and what
is Karma (Action)? What is called Adhibhita
(Matter) and what is termed as Adhidaiva (Divine
Intelligence)? (1)

aftms:  wd WISy QesfEmygET)
YIUTRTd & Rl garsta faamafa: nu

Krsna, who is Adhiyajiia here and how does
he dwell in the body? And how are You to be
realized at the time of death by those of steadfast
mind? 2)

FreFTaTgaTa
T WH AT |
&[cm@@aaﬂ‘r fomt:  wdEfsEa: 30

Sri Bhagavan said:The supreme Indestructible
is Brahma, one’s own Self (the individual soul)
is called Adhyatma; and the Primal resolve of God,
(Visarga), which brings forth the existence of beings,
is called Karma (Action). 3)
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afyyd a1 T UEEvEniucadad |
aftEFrsEdE @ YAl au¥i
All perishable objects are Adhibhita; the
shining Purusa (Brahma) is Adhidaiva; and in this
body I Myself, dwelling as the inner witness, am
Adhiyajna, O Arjuna! 4)
IR o HHG TRIFRAT  HotawH |
q: TAd @ WEE A TS |9 g
He who departs from the body, thinking of Me
alone even at the time of death, attains My state;
there is no doubt about it. ®)
g ° qiu eHE @S hota |
d didafd wi<g wer  agratad: &
Arjuna, thinking of whatever entity one leaves
the body at the time of death, that and that

alone one attains, being ever absorbed in its
thought. 6)

TN HAY  WEATER g |
TSl G AT T, ne

Therefore, Arjuna, think of Me at all times and
fight. With mind and reason thus set on Me, you
will doubtless come to Me. 7)

AN DR  oadl AR |

wH ges fee  aifa wreigfesaE e
Arjuna, he who with his mind disciplined

through Yoga in the form of practice of meditation



100 Bhagavadgita [Ch. 8

and thinking of nothing else, is constantly engaged
in contemplation of God attains the supremely
effulgent Divine Purusa (God). (8)

hid YUTHI -
EeCro) YTATCAT T -
uifgeaut 9| i R

He who contemplates on the all-knowing, ageless
Being, the Ruler of all, subtler than the subtle,
the universal sustainer, possessing a form beyond
human conception, effulgent like the sun and far
beyond the darkness of ignorance. )

YATUTERTA T
Ul gl ArTee Odl|
yaHel  UUHEYE  9Wh-

¥ d wW ysugufa fesmugon

Having by the power of Yoga firmly held the
life-breath in the space between the two eyebrows
even at the time of death, and then contemplating
on God with a steadfast mind, full of devotion, he
reaches verily that supreme divine Purusa (God). (10)

aqe agfer aef<a
favtt= T e |

gfees=ar et =Rt
T U WWRUT  WEed Il gl

I shall tell you briefly about that Supreme goal
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(viz., God, who is an embodiment of Truth,
Knowledge and Bliss), which the knowers of the
Veda term as the Indestructible, which striving
recluses, free from passion, merge into, and desiring
which the celibates practise Brahmacarya. (11)

wdgrtn @aE W gfe Fes =@
FeATLMATE: YOIl ARTRUTE 1 R |

AfrAFHIE T SRTHATERA
q: yATd EeE @ Alfd U IeE i R3
Having controlled all the senses, and firmly
holding the mind in the heart, and then drawing the
life-breath to the head, and thus remaining steadfast
in Yogic concentration on God, he who leaves the
body and departs uttering the one Indestructible
Brahma, OM, and dwelling on Me in My absolute
aspect, reaches the supreme goal. (12-13)

IRl Had A " wnfa frewn
e gaw: e fegwe @i g
Arjuna, whosoever always and constantly thinks

of Me with undivided mind, to that Yogi ever
absorbed in Me I am easily attainable. (14)

U UAe g EreEHynyaad |
qoEfa W gfafg wWEt T ngw

Great souls, who have attained the highest
perfection, having come to Me, are no more subject
to transitory rebirth, which is the abode of sorrow,
and transient by nature. (15)
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i q aﬁﬁw qTeiH | &:ms‘n

Arjuna, all the worlds from Brahmaloka (the
heavenly realm of the Creator, Brahma) downwards
are liable to birth and rebirth. But, O son of Kunti,
on attaining Me there is no rebirth (For, while I
am beyond Time, regions like Brahmaloka, being
conditioned by time, are transitory). (16)

TEEUE e dgoIui fag: |

il gEEEral dSEREfaRr S 1 R9
Those Yogis, who know fromrealization Brahma’s

day as covering a thousand Mahayugas, and so his

night as extending to another thousand Mahayugas,

know the reality about Time. (17)

JAMEATT:  dal: AHEHEH |
TAH  Yellg<  aarehdEsddd 12

All embodied beings emanate from the
Unmanifest (i.e., Brahma’s subtle body) at the
coming of the cosmic day; at the cosmic nightfall
they merge into the same subtle body of Brahma,
known as the Unmanifest. (18)
VAU @ T @l @l gedd |
TN SAIT: uref FUGEEITH 11 2R 1l

Arjuna, this multitude of beings, being born
again and again, is dissolved under compulsion
of its nature at the coming of the cosmic night,
and rises again at the commencement of the
cosmic day. (19)
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TEAER], TSNS SEAThRIET: |
T4 W WAy Ay v A famwafan o

Far beyond even this unmanifest, there is yet
another unmanifest Existence, that Supreme
Divine Person, who does not perish even though
all beings perish. (20)

DI FTIHEE: WA T

4 yreg W frad< dg™ WH HEN 20
The same unmanifest which has been spoken

of as the Indestructible, is also called the supreme

goal; that again is My supreme Abode, attaining

which they return not to this mortal world.(21)

TE: | UG UTe WAl eI |

JEARANT  Jaid I9 |aHe  qaaq iR
Arjuna, that eternal unmanifest supreme Purusa

in whom all beings reside and by whom all this

is pervaded, is attainable only through exclusive
Devotion. 22)

I w GEgraugd O A |
YT A d ohTel deImfd uRAser il *3 1
Arjuna, I shall now tell you the time (path)

departing when Yogis do not return, and also the
time (path) departing when they do return.(23)

Afifeg: YT HUHTET  SUUEUE |
qAT AT TS o@l Selfdar S %
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(Of the two paths) the one is that in which are
stationed the all-effulgent fire-god and the deities
presiding over daylight, the bright fortnight, and
the six months of the northward course of the sun
respectively; proceeding along it after death Yogis,
who have known Brahma, being successively led
by the above gods, finally reach Brahma. (24)

AT AT o0 WUHTET FETOTEE |
T AsuE ifaden e fedd g

The other path is that wherein are stationed
the gods presiding over smoke, night, the dark
fortnight, and the six months of the southward
course of the sun; the Yogi (devoted to action
with an interested motive) taking to this path after
death is led by the above gods, one after another,
and attaining the lustre of the moon (and enjoying
the fruit of his meritorious deeds in heaven) returns

to this mortal world. 25)
VEAFWT T P W INvAd HA |
THA  AEAgaeEEEdd g URE

For these two paths of the world, the bright
and the dark, are considered to be eternal.
Proceeding by one of them, one reaches the
supreme state from which there is no return; and
proceeding by the other, one returns to the mortal
world, i.e., becomes subject to birth and death
once more. (26)
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T g@ wed SWeEnt ggta wyer |
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Knowing thus the secret of these two paths, O
son of Kunti, no Yogi gets deluded. Therefore,
Arjuna, at all times be steadfast in Yoga in the
form of equanimity (i.e., strive constantly for My
realization). 27)

aﬁ"g ‘crﬁg qau:q ) =

TEY  TUEERA HCEH|
arfa qead g fafemr

IRt W TEHAta SRl ke

The Yogi, realizing this profound truth,
doubtless transcends all the rewards enumerated
for the study of the Vedas as well as for the
performance of sacrifices, austerities and charities,
and attains the supreme and primal state. (28)

3% qodfefa drAsagiarafey srrfaemi
AT TSRO TGaTe STeRSTEr
AHTHISSR—: 1l ¢ 1|

Thus, in the Upanisad sung by the Lord, the
Science of Brahma, the scripture of Yoga, the
dialogue between Sr1 Krsna and Arjuna, ends the

eighth chapter entitled “The Yoga of the
Indestructible Brahma.”

—ePpoo————



Chapter IX

graargara

T 9@ 9 TEEH vaeanEgdd |
T fogrmafed avEmEr  WeIRSTTSTEN € 1

Sri Bhagavan said : To you, who are devoid
of the carping spirit, I shall now unfold the most
secret knowledge of Nirguna Brahma along
with the knowledge of manifest Divinity,
knowing which you shall be free from the evil
of worldly existence. (1)

TrAfeEn TR RICEIECE R L]
yEEeT g e sgaeEEnliR |
This knowledge (of both the Nirguna and
Saguna aspects of Divinity) is a sovereign science,
a sovereign secret, supremely holy, most excellent,

directly enjoyable, attended with virtue, very easy
to practise and imperishable. 2)

AU TYEW  gHEE WU
s Wi fadW IEERaEtT 3 1

Arjuna, people having no faith in this Dharma,

failing to reach Me, continue to revolve in the
path of the world of birth and death. 3)

T dqaae wd SIEeERyfa |
TR |EYAI T o dsaareed: 1%
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The whole of this universe is permeated by
Me as unmanifest Divinity, like ice by water and
all beings dwell on the idea within Me. But, really
speaking, I am not present in them. 4)

T W U A U W Anmiverd |
YAy o el WETET  ANEE: Y
Nay, all those beings abide not in Me; but
behold the wonderful power of My divine Yoga;
though the Sustainer and Creator of beings, Myself
in reality dwell not in those beings. (&)

gl el 9y weEE werl
qAT  GEHUT A ATIUERI | &

Just as the extensive air, which is moving
everywhere, (being born of ether) ever remains in
ether, likewise, know that all beings, who have
originated from My Sankalpa, abide in Me. (6)

WEYAT I Ui af-q  AIHARTH
HoUP A shodrat  fagSImREEH 9

Arjuna, during the Final Dissolution all
beings enter My Prakrti (the prime cause), and
at the beginning of creation, I send them forth
again. @)

Ufd wWhaes  fagsnti 99 g
JAuTHTH FHETHA YA ll ¢

Wielding My Nature I procreate again and
again, according to their respective Karmas, all
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this multitude of beings subject to the sway of
their own nature. (8)

S 1 e R o L R ES
EEEIRCHEIRE L) g wHUGN ] 1l

Arjuna, those actions, however, do not bind
Me, unattached as I am to such actions, and
standing apart as it were. )

TATAYU  Yhfd:  GAd  GERTERH |
TR Eane] STfguiadd 1t go ll
Arjuna, under My aegis, Nature brings forth

the whole creation, consisting of both sentient
and insentient beings; it is due to this cause that

the wheel of Sarhsara is going round. (10)
Al W HET WISl aqHTia |
W WEHSEl AR JadeveRH il 2% |

Not Knowing My supreme nature, fools deride
Me, the Overlord of the entire creation, who have
assumed the human form. That is to say, they take
Me, who have appeared in human form through
My ‘Yogamaya’ for deliverance of the world, as
an ordinary mortal. (11)

a9 WERTON  WERET  faead: |
TIEERL o9 Wepfd  Wifesl TR

Those bewildered persons with vain hopes,
futile actions and fruitless knowledge, have
embraced a fiendish, demoniacal and delusive

nature. (12)
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wErEE Wi owe Sei  yeRfamtiyrE: |
WSETIRTE FT@E JATeHeIE i ] 3 1

On the other hand, Arjuna, great souls who
have adopted the divine nature, knowing Me as
the prime source of all beings and the imperishable
eternal, worship Me constantly with one-
pointedness of mind. (13)

Tad hidgdl Wi gq<avd  geddn: |
TEAYE Wi WeRdT egshT SurEd 1 %

Constantly chanting My names and glories and
striving for My realization, and bowing again and
again to Me, those devotees of firm resolve, ever
united with me through meditation, worship Me
with single-minded devotion. (14)

FAERAT  WER gl ATHuEd
Thed  Uoeed  Sgel ﬁlﬁ?ﬁg@'{h?kll

Others, who follow the path of Knowledge,
betake themselves to Me through Yajia of
Knowledge, worshipping Me in My absolute,
formless aspect as one with themselves; while still
others worship Me in My Universal Form in many
ways, taking Me to be diverse in manifold celestial
forms. (15)

Cr W I . W%I'I%":Iﬁl:ﬁ'ﬂ%lt[l
WA SEHEHATIHE UG ik UR
I am the Vedic ritual, I am the sacrifice, I am

the offering to the departed; I am the herbage and
foodgrains; I am the sacred mantra, I am the clarified
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butter, I am the sacred fire, and I am verily the act
of offering oblations into the fire. (16)

fuaem®  wWEr War  orer T )
98 UfeaHigR  Redm IS "Nl

I am the sustainer and ruler of this universe, its
father, mother and grandfather, the one worth
knowing, the purifier, the sacred syllable OM, and
the three Vedas—Rk, Yajus and Sama. 17)

Tadal oy weft frema: wwer gEA
gua: goE: e fram sismerEn ge
I am the supreme goal, sustainer, lord, witness,
abode, refuge, well-wisher seeking no return, origin
and end, resting-place, store-house to which all
beings return at the time of universal destruction,
and the imperishable seed. (18)
qUEEHE 99 egrgegentt =)
Id WA gYY eSS g}
I radiate heat as the sun, and hold back
as well as send forth showers, Arjuna. I am

immortality as well as death; even so, I am being
and also non-being. (19)

dfger Wi @wun: Y-
EEICCH wifd wrefe

q qUIHTHTT rEereh-
g foenfefa @RI R0 1l

Those who perform action with some interested
motive as laid down in these three Vedas and
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drink the sap of the Soma plant, and have thus been
purged of sin, worshipping Me through sacrifices,
seek access to heaven; attaining Indra’s paradise
as the result of their virtuous deeds, they enjoy
the celestial pleasures of gods in heaven. (20)
a ‘NFR_OH wieles  fagne-

&fiut qud wddeller  fawtfal

.

&
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Having enjoyed the extensive heaven-world,
they return to this world of mortals on the stock
of their merits being exhausted. Thus devoted to
the ritual with interested motive, recommended
by the three Vedas as the means of attaining
heavenly bliss, and seeking worldly enjoyments,
they repeatedly come and go (i.e., ascend to heaven
by virtue of their merits and return to earth when
their fruit has been enjoyed). 21)

Ayl W " S UEuTEd |
aui v GmeH SEmEEH I RR

The devotees, however, who loving no one else
constantly think of Me, and worship Me in a
disinterested spirit, to those ever united in thought
with Me, I bring full security and personally attend
to their needs. (22)

YSHASTAT  UHT Il STGATaT: |
asft WWE &g Asataragas Il R3

Arjuna, even those devotees who, endowed with
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faith, worship other gods (with some interested
motive) worship Me alone, though with a mistaken
approach. (23)

E fe wdagmi O 9 TYE 9|
q g WHRNSEERA deeageEdta ¥

For, I am the enjoyer and also the lord of all
sacrifices; but they who do not know Me in reality
as the Supreme Deity, they fall i.e., return to life
on earth. (24)

ot Tanfugeta  fugem
Wmé%ww wﬁa‘rsﬁmnwn

Those who are votaries of gods, go to gods,
those who are votaries of manes, reach the manes;
those who adore the spirits, reach the spirits and
those who worship Me, come to Me alone. That
is why My devotees are no longer subject to birth
and death. 25)

Wgwwﬁaa‘rﬁuwrwﬁn
qce WFIUEAHIATH TIATHA: Il R§ I

Whosoever offers Me with love a leaf, a
flower, a fruit or water, I, appear in person before
that selfless devotee of sinless mind, and
delightfully partake of that article offered by him
with love. (26)

TR TEPAIe ISR g Il
AU Wi dpes  HEUuTH I R9 1l

Arjuna, whatever you do, whatever you eat,
whatever you offer as oblation to the sacred fire,
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whatever you bestow as a gift, whatever you do
by way of penance, offer all that to Me. (27)

ST TR T ECESCH
AT RTAT % wrg&ezrﬁ:r:l LA

With your mind thus established in the Yoga
of renunciation (offering of all actions to Me),
you will be freed from the bondage of action in
the form of good and evil results; thus freed from
them, you will attain Me. (28)

wHIsE weyay T W ogensta T fm

J WS g W WA A q A SR R
I am equally present in all beings; there is none

hateful or dear to Me. They, however, who devoutly

worship Me abide in Me; and I too stand revealed
to them. 29)

A THGUEA WA HIHAEIE |
W 9 "ol gereardar f§ |30

Even if the vilest sinner worships Me with
exclusive devotion, he should be regarded a saint;
for, he has rightly resolved. (He is positive in his
belief that there is nothing like devoted worship
of God). 30)

fad wafa emiam vwesst< Frresfal
g UfdeHifs 7 0 U<h: quToata il 3 1

Speedily he becomes virtuous and attains
abiding peace. Know it for certain, Arjuna, that
My devotee never perishes. (31)
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wi f& wed sty Asfo & ureEE: |
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Arjuna, women, VaiSyas (members of the trading

and agriculturist classes), Stidras (those belonging to

the labour and artisan classes), as well as those of

impious birth (such as the pariah), whoever they may be,

taking refuge in Me, they too attain the supreme goal. (32)

fof UeiEom: qUEr W OeEeRae|
ATIEE ThR(AH W WS "33 11
How much more, then, if they be holy
Brahmanas and royal sages devoted to Me!
Therefore, having obtained this joyless and
transient human life, constantly worship Me. (33)

T Wa HEh! WErSht A T |
THIE JoOaHie™ eI 1 3%

Fix your mlnd on Me, be devoted to Me,
worship Me and make obeisance to Me; thus
linking yourself with Me and entirely depending
on Me, you shall come to Me. (34)

3% qedfefa ArTaTagITaraiToeyg sreroremai
AT AFOTTHAIG TSR -
TN 19 TaHIS R 1% ]

Thus, in the Upanisad sung by the Lord, the
Science of Brahma, the scripture of Yoga, the
dialogue between Sr1 Krsna and Arjuna, ends the
ninth chapter entitled “The Yoga of Sovereign
Science and the Sovereign Secret.”

e @o—




Chapter X

grerETarT
YI T TEER! U W WH g
TASE WS geanty feaeRtRmEmn g

Sri Bhagavan said : Arjuna, hear once again
My supreme word, which I shall speak to you,
who are so loving, out of solicitude for your
welfare. (1)

T 7 fag gomom gwE T omWEHE: |
JEWIfefe <@ WeWiun @ WA RN

Neither gods nor the great sages know the
secret of My birth (i.e., My manifestation in human
or other forms out of mere sport); for, I am the
prime cause in all respects of gods as well as of
the great seers. 2)

I UEEEEe @ dfd @ehHevaRd |

FMWE: W WAy HAuwd:  WEEd i3
He who knows Me in reality as birthless and

without beginning, and as the supreme Lord of

the Universe, he, undeluded among men, is purged
of all sins. 3)

gfgAimaEE: g §E oW I
@ W WASHET WE weEEa gy
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sffmr wuar gfewdr T Awisawn: |
yafd W a7 T gafigem g
Reason, right knowledge, unclouded under-
standing, forbearance, veracity, control over the
senses and mind, joy and sorrow, evolution and
dissolution, fear and fearlessness, non-violence,
equanimity, contentment, austerity, charity, fame
and obloquy—these diverse traits of creatures
emanate from Me alone. (4-5)
WES: 9w UYd  O@Rl |
TSIl AT S a9 ek ga: TS &
The seven great seers, their four elders (Sanaka
and others), and the fourteen Manus or progenitors
of mankind (such as Svayambhuva and his
successors), who were all devoted to Me, were

born of My will; from them all these creatures in
the world have descended. (6)

wai fayfd = =@ ww @ afw awa: |
wisfowrms WA gwd A WY U9

He who knows in reality this supreme divine
glory and supernatural power of Mine, gets
established in Me through unfaltering devotion;
of this there is no doubt. 7

IE TWIW YWl WW: WA Uddd|
3fa AT WS W T WTEEHiadr: e

I am the source of all creation and everything in
the world moves because of Me; knowing thus, the
wise, full of devotion, constantly worship Me. (8)
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aferar HITAYTOTT SrerE=: YTEH |
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With their minds fixed on Me, and their lives
surrendered to Me, conversing and enlightening
one another about My glories, My devotees ever
remain contented and take delight in Me. ©)]

a9l WAagwT  Wotdt WifageRH |

T gfgat § T WA dlu ol
On those ever united through meditation with Me

and worshipping Me with love, I confer that Yoga

of wisdom by which they come to Me. (10)

REIECIRCO PR EIE S qm: |
AYEMATAYTERE  JFEEUT WREETi 22 N

In order to bestow My compassion on them,
I, dwelling in their hearts, dispel their darkness
born of ignorance by the illuminating lamp of
knowledge. (11)

3797 3T
W I W U ufad WH  WErld
qes  yvad  foeawiieganst  fasmu e
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Arjuna said : You are the transcendent Eternal,
the supreme Abode and the greatest purifier; all
the seers speak of You as the eternal divine Purusa,
the primal Deity, unborn and all-pervading.
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Likewise speak the celestial sage Narada, the sages
Asita and Devala and the great sage Vyasa; and
Yourself too proclaim this to me. (12-13)

waHdgd  HA Il 9gfd Ry |
T f& 0 wesAtn fagear T gFam n ¥
Krsna, I believe as true all that You tell me.

Lord, neither demons nor gods are aware of Your
manifestations. (14)

WEHATEAEE e ™ qeud |
YA A9 dEed Sl ju

O Creator of beings, O Ruler of creatures, god
of gods, the Lord of the universe, O supreme Purusa,
You alone know what You are by Yourself. (15)

TopuwEEyer feenm  grefayaa: |
FfufSyfafueienTmite s fasfan gs
Therefore, You alone can describe in full Your
divine glories, whereby You pervade all these
worlds. (16)

we foamg At @er uRferaad)
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O Master of Yoga, through what process of
continuous meditation shall I know You? And in
what particular forms, O Lord, are You to be
meditated upon by me? (17

famunmert @t fayfd o SRR
YT AT qiare sJudar e ASTaR Il ¢ 11
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Krsna, tell me once more in detail Your power
of Yoga and Your glory; for I know no satiety in
hearing Your nectar-like words. (18)

grrarara
Td 9 wutgenty fgenm  aretayaE: |
TUTA: FEHD ATl foeae ™ 7Rl

Sri Bhagavan said : Arjuna, now I shall tell
you My prominent divine glories; for there is no
limit to My manifestations. (19)

IFEATHT  TSTHRIT  FAYAPTATE: |
pHifeyar wed A HAAHd T <AlRoll
Arjuna, I am the universal Self seated in the
hearts of all beings; so, I alone am the beginning,
the middle and also the end of all beings. (20)
R . & T R fart |
wiferdeamtar RHTUTHE It RN
I am Visnu among the twelve sons of Aditi,
and the radiant sun among the luminaries; I am

the glow of the Maruts (the forty-nine wind-gods),
and the moon, the lord of the stars. 21)

qEE  AWAEISiE AW rEa: |
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Among the Vedas, | am the Samaveda; among
the gods, I am Indra. Among the organs of
perception i.e., senses, I am the mind; and I am the
consciousness (life-energy) in living beings. (22)
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FFOT yrgRvent  famvin wereEm)
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Among the eleven Rudras (gods of destruction),
I am Siva; and among the Yaksas and Raksasas,
I am the lord of riches (Kubera). Among the eight
Vasus, I am the god of fire; and among the
mountains, I am the Meru. (23)

et o Yed A fafg urd gt
AT WhG:  OREMRE WO R
Among the priests, Arjuna, know Me to be
their chief, Brhaspati. Among warrior-chiefs, I am
Skanda (the generalissimo of the gods); and among
the reservoirs of water, I am the ocean. 24)
wEstoT T LILES [t re
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Among the great seers, I am Bhrgu; among
words, I am the sacred syllable OM; among
sacrifices, I am the sacrifice of Japa (muttering of

sacred formulas); and among the immovables, the
Himalayas. (25)
YTl WAGYIUN  eauiuon W ANE: |
et feewy: fagmt wfuen {0 R0
Among all trees, I am Agvattha (the holy fig
tree); among the celestial sages, Narada; among

the Gandharvas (celestial musicians), Citraratha, and
among the Siddhas, I am the sage Kapila. (26)

Sohgamavat  fafg  wmEEE)
Tad TSRO WO | I 9 0
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Among horses, know me to be the celestial horse
Uccaihs$rava, begotten of the churning of the ocean
along with nectar; among mighty elephants, Airavata
(Indra’s elephant); and among men, the king.(27)

FUFE a9 OAHRH  hIYE |
YS9eni shed: WUioTHE  arfeh: 11 k¢
Among weapons, I am the thunderbolt; among
cows, I am the celestial cow Kamadhenu (the cow
of plenty). I am the sexual desire which leads to
procreation (as enjoined by the scriptures); among
serpents, I am Vasuki. (28)

VAN AN S6UNT  ATCHTHEH |
o T HIHAHEE I RR

Among Nagas (a special class of serpents), I
am the serpent-god Ananta; and I am Varuna, the
lord of aquatic creatures. Among the manes, [ am
Aryama (the head of the Pitrs); and among rulers,
I am Yama (the god of death). (29)

EIE'IW’FF? o O [ hTAdHEH |
WO W ASISE ddave Ufeume I 30 1)
Among the Daityas, I am the great devotee Prahlada;
and of calculators, I am Time; among quadrupeds, I
am the lion; and among birds, I am Garuda. (30)

Tad:  UAAWEH  UH: ITEAYATHEH |
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Among purifiers, I am the wind; among wielders

of arms, I am Sr1 Rama. Among fishes, I am the
shark; and among streams, I am the Ganges. (31)
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Arjuna, I am the beginning, the middle and
the end of all creations. Of all knowledge, I am
the knowledge of the soul (metaphysics); among
disputants, I am the right type of discussion. (32)

UM gg: AmfasRs =1
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Among the sounds represented by the various
letters, I am ‘A’ (the sound represented by the
first letter of the alphabet); of the different kinds
of compounds in grammar, I am the copulative
compound. I am verily the endless Time (the
devourer of Time, God); I am the sustainer of all,
having My face on all sides. (33)

U GaelveRdgavd iy
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I am the all-destroying Death that annihilates
all, and the origin of all that are to be born. Of
feminities, I am Kirti, Sri,Vak, Smrti, Medha, Dhrti
and Ksama (the goddesses presiding over glory,
prosperity, speech, memory, intelligence, fortitude
and forbearance, respectively). (34)

FEEE  qAT WAL M SEHEH
WEET  AETSSEdT HEHIRT: 13yl
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Likewise, among the Srutis that can be sung, I am
the variety known as Brhatsama; while among
the Vedic hymns, I am the hymn known as Gayatri.
Again, among the twelve months of the Hindu
calendar, I am the month known as ‘Margasirsa’ (corres-
ponding approximately to November-December);
and among the six seasons (successively appearing in
India in the course of a year), I am the spring season.(35)

Y4 DA ﬁaﬁaﬁa?mml
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I am gambling among deceitful practices, and
the glory of the glorious. I am the victory of the
victorious, the resolve of the resolute, the goodness
of the good. (36)

guiai argeasi uvEaEt e |
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I am Krsna among the Vrsnis, Arjuna among
the sons of Pandu, Vyasa among the sages, and
the sage Sukracarya among the wise. 37

TUSl  THIAMRE  Aifte e
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I am the subduing power of rulers; I am

righteousness in those who seek to conquer. Of things

to be kept secret, I am the custodian in the form of

reticence; and I am the wisdom of the wise. (38)

FJAMU  WEYA  SiSt dgeHSiA |
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Arjuna, I am even that, which is the seed of all
life. For there is no creature, moving or unmoving,
which can exist without Me. 39)

st w fgemt faydian o)
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Arjuna, there is no limit to My divine

manifestations. This is only a brief description

by Me of the extent of My glory. (40)

TEIfgufarTe simgfiaaa @Ml

AT & WA A SITETIET I %R
Every such being as is glorious, brilliant and

powerful, know that to be a part manifestation of
My glory. (41)
AT wgAad  foh WA damA|
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Or, what will you gain by knowing all this
in detail, Arjuna? Suffice it to say that I hold

this entire universe by a fraction of My Yogic
Power. 42)
3% qodfefd grrsmrergriargafiiey srerfaemi
Ao dipemsirEaTe fayfadri
AT SIS EA: 11 o |l
Thus, in the Upanisad sung by the Lord, the
Science of Brahma, the scripture of Yoga, the

dialogue between Sr1 Krsna and Arjuna, ends the
tenth chapter entitled “The Yoga of Divine Glories.”

———o@Ppoo———



Chapter XI

USTIRE™ wH TRINEATHH o5 |
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Arjuna said : Thanks to the most profound words
of spiritual wisdom that You have spoken out of
kindness to me, this delusion of mine has entirely
disappeared. )

vareEr f& gamt o fawaen wEm
TA:  HACUATY  HWREIHT AT R
For, Krsna, I have heard from You in detail an
account of the evolution and dissolution of beings,
and also Your immortal glory. 2)
TAHATAT T TSR |
TEfMeed o ®UHvEX  geENEHEi 30
Lord, You are precisely what You declare Yourself
to be. But I long to see Your divine form possessed

of wisdom, glory, energy, strength, valour and
effulgence, O Purusottama, the Supreme Being! (3)

T Afe dwged war FEHfa gl
IR dal H ©  SyiErEHSEE %

Krsna, if You think that it can be seen by me,
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then, O Lord of Yoga, reveal to me Your
imperishable form. “4)

rrargara
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Sri Bhagavan said: Arjuna, behold My manifold,
multifarious divine forms of various colours and
shapes, in their hundreds and thousands. ®))

Uy R et TEAET |
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Behold in Me, Arjuna, the twelve sons of Aditi,
the eight Vasus, the eleven Rudras (gods of
destruction), the two ASvinikumaras (the twin-born
physicians of gods) and the forty-nine Maruts
(wind-gods), and witness many more wonderful
forms never seen before. (6)
Teowel W UvETE WeRTeR |
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Arjuna, behold as concentrated within this body
of Mine the entire creation consisting of both the
moving and the unmoving beings, and whatever
else you desire to see. @)

qA Qg W OVREE FEEAE WEgl
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But surely you cannot see Me with these physical
eyes of yours; therefore, I vouchsafe to you the
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divine eye. With this you behold My divine power
of Yoga. (8)

SECEACEIC]
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Safijaya said : My lord! having spoken thus,
St Krsna, the supreme Master of Yoga, forthwith
revealed to Arjuna His supremely glorious divine
Form. )

IR AFATATHARTZAGITH,
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Arjuna saw the supreme Deity possessing many
mouths and eyes, presenting many a wonderful
sight, decked with many divine ornaments,
wielding many uplifted divine weapons, wearing
divine garlands and vestments, anointed all over
with divine fragrances, full of all wonders, infinite
and having faces on all sides. (10-11)

fafa LRERC] WAENTIG eI |
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If there be the effulgence of a thousand suns

bursting forth all at once in the heavens, even

that would hardly approach the splendour of the

mighty Lord. (12)
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Concentrated at one place in the person of that
supreme Deity, Arjuna then beheld the whole
universe with its manifold divisions. (13)

qa: ¥ fawarfaer RO g |
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Then Arjuna, full of wonder and with the hair
standing on end, reverentially bowed his head to
the divine Lord, and with folded hands addressed
Him thus. (14)

gt Qq@iEE 9@ @
wateaen I T
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Arjuna said : Lord, I behold within Your body
all gods and hosts of different beings, Brahma
throned on his lotus-seat, Siva and all Rsis and
celestial serpents. (15)

ﬂ'?'ﬂTﬁ? | EdrsT AU |
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O Lord of the universe, I see You endowed
with numerous arms, bellies, mouths, and eyes
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and having innumerable forms extended on all
sides. O Lord, manifested in the form of the
universe, I see neither Your beginning nor middle,
nor even Your end. (16)

AR el THAHET, newln

I see you endowed with diadem, club and discus,
a mass of splendour glowing all round, having
the brilliance of a blazing fire and the sun, hard
to gaze at and immeasurable on all sides. (17)

e o afgee-
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You are the supreme indestructible worthy of
being known; you are the ultimate refuge of this
universe. You are, again, the protector of the ageless
Dharma; 1 consider You to be the eternal
imperishable Being. (18)

ST AT~ -
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I see You without beginning, middle or end,
possessing unlimited prowess and endowed with
numberless arms, having the moon and the sun
for Your eyes, and blazing fire for Your mouth,
and scorching this universe by Your radiance. (19)
eyt iga=l f&
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Yonder space between heaven and earth and
all the quarters are entirely filled by You alone.
Seeing this transcendent, dreadful Form of Yours,

O Soul of the universe, all the three worlds feel
greatly perturbed. (20)

swit f& @ Wyt fawfe
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e wEfaEagT:
Wata & wiai:  geRertE: 1 ke

Yonder hosts of gods are entering You; some
with palms joined out of fear are recounting Your
names and glories. Multitudes of Maharsis and
Siddhas, saying ‘Let there be peace’, are extolling
You by means of excellent hymns. 21

THfgen  a|al F | WiEA
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The eleven Rudras, twelve Adityas and eight
Vasus, the Sadhyas and Vi$vedevas, the two
Asvinikumaras and forty-nine Maruts, as well as
the manes and multitudes of Gandharvas, Yaksas,
Asuras and Siddhas, all these gaze upon You in

amazement. (22)
e men
g
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Lord, seeing this stupendous and dreadful Form
of Yours, possessing numerous mouths and eyes,
many arms, thighs and feet, many bellies and many
teeth, the worlds are terror-struck; so am 1. (23)

T EUSEEC S
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Lord, seeing Your Form reaching the heavens,
effulgent multi-coloured, having its mouth wide
open and possessing large flaming eyes, I, with
my inmost self frightened, have lost self-control
and find no peace. (24)
R 9 9 @
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Seeing Your faces frightful on account of teeth
therein and blazing like the fire at the time of
universal destruction, I am utterly bewildered and
find no happiness; therefore, have mercy on me, O
Lord of celestials! O Abode of the universe! (25)

I T W yarew™ T
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All those sons of Dhrtarastra with hosts of kings
are entering You. Bhisma, Drona and yonder Karna,
with the principal warriors on our side as well,
are rushing headlong into Your fearful mouths
looking all the more terrible on account of the

teeth; some are seen stuck up in the gaps between
Your teeth with their heads crushed. (26-27)

PRI} iR} &S ST
EHATHET Faf

qsn qaTH Teehe -
fauit= FeETuIrHfasEIAr 11 ¢ 11



Text 29—31] Bhagavadgita 133

As the myriad streams of rivers rush towards
the sea alone, so do those warriors of the mortal
world enter Your ﬂaming mouths. (28)
M YEW Ve Uagl-
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As moths rush with great speed into the blazing
fire for extinction out of ‘Moha’, even so, all these
people are with great rapidity entering Your mouths
to meet their doom. (29)

wferga THHT: |-
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Devouring all the worlds through Your flaming
mouths and licking them on all sides, O Lord
Visnu! Your fiery rays fill the whole universe with
their fierce radiance and are scorching it. (30)

qEfE W &l HEAIEUI-
THSE d 2 qER UHiEl
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T f& uwfa @@ wafanzen
Tell me who You are with a form so terrible?
My obeisance to You, O best of gods; be kind to me.

I wish to know You, the Primal Being, in particular;
for I know not what you intend to do. (31)
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Sri Bhagavan said: I am mighty Kala (the
eternal Time-spirit), the destroyer of the worlds.
I am out to exterminate these people. Even without

you all those warriors, arrayed in the enemy’s camp,
shall die. 32)

AT S 9T A
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Therefore, do you arise and win glory;
conquering foes, enjoy the affluent kingdom. These

warriors stand already slain by Me; be you only
an instrument, Arjuna. (33)

[ot o o W wEmd W
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Do kill Drona and Bhisma and Jayadratha and
Karpa and other brave warriors, who already stand

killed by Me; fear not. Fight and you will surely
conquer the enemies in the war. (34)
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Safijaya said : Hearing these words of Bhagavan
Kesava, Arjuna tremblingly bowed to Him with
joined palms, and bowing again in extreme terror
spoke to Sr1 Krsna in faltering accents. 35)
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Arjuna said : Lord, well it is, the universe exults
and is filled with love by chanting Your names,
virtues and glory; terrified Raksasas are fleeing
in all directions, and all the hosts of Siddhas are
bowing to You. (36)

A A T TR
T ERMINSHECET
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O Great soul, why should they not bow to you,
who are the progenitor of Brahma himself and

the greatest of the great? O infinite, O Lord of
celestials, O Abode of the universe, You are that

I
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which is existent (Sat), that which is non-existent
(Asat) and also that which is beyond both, viz.,
the indestructible Brahma. (37)
(LI ECCH Ty g
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You are the primal Deity, the most ancient

Person; You are the ultimate resort of this universe.
You are both the knower and the knowable, and
the highest abode. It is You who pervade the
universe, O one assuming endless forms. (38)
IR DEINEEC Y
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You are Vayu (the wind-god), Yama (the god

of death), Agni (the god of fire), Varuna (the god
of water), the moon-god, Brahma (the Lord of
creation), nay, the father of Brahma himself. Hail,
hail to You a thousand times; salutations, repeated
salutations to You once again. (39)

: QR qSae
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O Lord of infinite prowess, my salutations to
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You from the front and from behind. O soul of
all, my obeisance to You from all sides indeed.
You, who possess infinite might, pervade all;
therefore, You are all. (40)
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The way in which I have importunately called
You, either through intimacy or thoughtlessly, “Ho
Krsna! Ho Yadava! Ho Comrade!” and so on,
unaware of the greatness of Yours, and thinking
You only to be a friend, and the way in which O
Acyuta! the Infallible! You have been slighted
by me in jest, while at play, reposing, sitting or
at meals, either alone or even in the presence of
others—for all that, O Immeasurable Lord, I crave
forgiveness from You. (41-42)

fuanfa IGlca) TR
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You are the Father of this moving and unmoving
creation, nay, the greatest teacher worthy of
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adoration. O Lord of incomparable might, in all the
three worlds there is none else even equal to You;
how, then, can anyone be greater than You? (43)

fr: fomwfa <= 'Fﬁ@'{ll‘&‘&ll

Therefore, Lord, prostrating my body at Your
feet and bowing low I seek to propitiate You, the
ruler of all and worthy of all praise. It behoves
You to bear with me even as a father bears with
his son, a friend with his friend and a husband
with his beloved spouse. (44)
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Having seen Your wondrous form, which was
never seen before, I feel transported with joy; at
the same time my mind is tormented by fear. Pray!
reveal to me that divine form, the form of Visnu
with four-arms; O Lord of celestials, O Abode of
the universe, be gracious. 45)
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I wish to see You adorned in the same way
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with a diadem on the head, and holding a mace
and a discus in two of Your hands. O Lord with
a thousand arms, O Universal Being, appear again
in the same four-armed Form. (46)
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Sri Bhagavan said : Arjuna! pleased with you
I have shown you, through My power of Yoga,
this supreme, effulgent, primal and infinite Cosmic
Form, which has never been seen before by anyone
other than you. “47)
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Arjuna, in this mortal world I cannot be seen
in this Form by anyone other than you, either
through the study of the Vedas or by rituals, or,
again, through gifts, actions or austere penances.(48)
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Seeing such a dreadful Form of Mine as this,
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do not be perturbed or perplexed; with a fearless
and tranquil mind, behold once again the same
four-armed Form of Mine bearing the conch, discus,
mace and lotus. 49)
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Saﬁjaya said : Having spoken thus to Arjuna,
Bhagavan Vasudeva again revealed to him His
own four-armed Form; and then, assuming a genial
form, the high-souled Sri Krsna consoled the
frightened Arjuna. (50)
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Arjuna said : Krsna, seeing this gentle human
form of Yours I have regained my composure and
am my ownself again. n

grrargara
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Sr1 Bhagavan said : This form of Mine (with
four-arms) which you have just seen, is exceedingly

difficult to behold. Even the gods are always eager
to see this form. (52)
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Neither by study of the Vedas, nor by penance,
nor again by charity, nor even by rituals can I be
seen in this form (with four-arms) as you have
seen Me. (53)
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Through single-minded devotion, however, I

can be seen in this form (with four-arms), nay,

known in essence and even entered into, O valiant

Arjuna. (54)
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Arjuna, he who performs all his duties for My
sake, depends on Me, is devoted to Me, has no
attachment, and is free from malice towards all
beings, reaches Me. (55)

3% demfefd ArrgrTagriargai-Toey srerfermsi
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Thus, in the Upanisad sung by the Lord, the
Science of Brahma, the scripture of Yoga, the
dialogue between Sri Krsna and Arjuna, ends the
eleventh chapter entitled “The Yoga of the Vision
of the Universal Form.”

<t @eo—
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Arjuna said: The devotees exclusively and
constantly devoted to You in the manner stated
just earlier, adore You as possessed of form and
attributes, and those who adore as the supreme
Reality only the indestructible unmanifest Brahma
(who is Truth, Knowledge and Bliss solidified)—

of these two types of worshippers who are the
best knowers of Yoga? (D

rrarara
TEEYE A A4 W e sued |
AFA TG W ghaWl HaT IR
Sri Bhagavan said : 1 consider them to be the
best Yogis, who endowed with supreme faith, and
ever united through meditation with Me, worship
Me with their mind centred on Me. )
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Those, however, who fully controlling all
their senses and even-minded towards all, and
devoted to the welfare of all beings, constantly
adore as their very self the unthinkable,
omnipresent, indestructible, indefinable, eternal,
immovable, unmanifest and changeless Brahma,
they too come to Me. (3—4)
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Of course, the strain is greater for those who
have their mind attached to the Unmanifest, as
attunement with the Unmanifest is attained with
difficulty by the body-conscious people.  (5)
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On the other hand, those depending exclusively
on Me, and surrendering all actions to Me,
worship Me (God with attributes), constantly
meditating on Me with single-minded devotion,
them, Arjuna, I speedily deliver from the ocean
of birth and death, their mind being fixed

on Me. (6-7)
T W9 U A 7 fraomE
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Therefore, fix your mind on Me, and establish
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your intellect in Me alone; thereafter you will abide
solely in Me. There is no doubt about it. (8)
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If you cannot steadily fix the mind on Me,
Arjuna, then seek to attain Me through the Yoga
of practice. )
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If you are unequal even to the pursuit of
such practice, be intent to work for Me; you shall
attain perfection (in the form of My realization)
even by performing actions for My sake. (10)
AAACHITHISTA G HERTHISE: |
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If, taking recourse to the Yoga of My realization,
you are unable even to do this, then, subduing
your mind and intellect etc., relinquish the fruit
of all actions. (11)
g f& FrmEEraETgsa  fatvrerd )
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Knowledge is better than practice without
discernment, meditation on God is superior to
knowledge, and renunciation of the fruit of actions
is even superior to meditation; for, peace
immediately follows renunciation. (12)
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He who is free from malice towards all beings,
friendly and compassionate, and free from the feelings
of ‘T’ and ‘mine’, balanced in joy and sorrow, forgiving
by nature, ever-contented and mentally united with
Me, nay, who has subdued his mind, senses and body,
has a firm resolve, and has surrendered his mind and
reason to Me—that devotee of Mine is dear to Me.(13-14)
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He who is not a source of annoyance to his
fellow-creatures, and who in his turn does not feel
vexed with his fellow-creatures, and who is free
from delight and envy, perturbation and fear, is
dear to Me. (15)
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He who expects nothing, who is both internally
and externally pure, is wise and impartial and has
risen above all distractions, and who renounces
the sense of doership in all undertakings—such
a devotee of Mine is dear to Me. (16)

a1 7 geafa 7 gie =1 virefa = swreaifa)
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He who neither rejoices nor hates, nor grieves,
nor desires, and who renounces both good and evil
actions and is full of devotion, is dear to Me.(17)
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He who deals equally with friend and foe, and
is the same in honour and ignominy, who is alike
in heat and cold, pleasure and pain and other
contrary experiences, and is free from attachment,
he who takes praise and reproach alike, and is
given to contemplation and is contented with any
means of subsistence available, entertaining no
sense of ownership and attachment in respect of
his dwelling-place and is full of devotion to Me,
that person is dear to Me. (18-19)
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Those devotees, however, who partake in a
disinterested way of this nectar of pious wisdom set
forth above, endowed with faith and solely devoted
to Me, they are extremely dear to Me. (20)

3% qeafefd drsTagiarafToeyg serfa=mi
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Thus, in the Upanisad sung by the Lord, the
Science of Brahma, the scripture of Yoga, the
dialogue between Sr1 Krsna and Arjuna, ends the
twelfth chapter entitled “The Yoga of Devotion.”

———o@Ppoo———
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Sri Bhagavan said : This body, Arjuna is termed
as the Field (Ksetra) and he who knows it, is called

the knower of the Field (Ksetrajia) by the sages
discerning the truth about both. (1)

g Wty Wi fafig wdERy WA
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Know Myself to be the Ksetrajiia (individual
soul) in all the Ksetras (fields), Arjuna. And
it is the knowledge of the field (Ksetra) and
knower (Ksetrajia) (i.e., of Matter with its
evolutes and the Spirit) which I consider as
true knowledge. 2)
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What that Field (Ksetra) is and what is its nature,

what are its modifications, and from what causes

what effects have arisen, and also who its knower

(Ksetrajiia) is, and what is His glory—hear all this

from Me in brief. 3)
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The truth about the Ksetra and the Ksetrajia
has been expounded by the seers in manifold ways;
again, it has been separately stated in different
Vedic chants and also in the conclusive and
reasoned texts of the Brahmasutras. 4)
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The f1ve elements, the ego, the intellect, the
Unmanifest (Primordial Matter), the ten organs
of perception and action, the mind, and the
five objects of sense (sound, touch, colour, taste
and smell). 5)

T g @ W wgraveaT g |
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Also desire, aversion, pleasure, pain, the physical
body, consciousness, firmness: thus is the Ksetra,
with its evolutes, briefly stated. 6)
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Absence of pride, freedom from hypocrisy, non-

violence, forbearance, uprightness of speech and
mind etc., devout service of the preceptor, internal
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and external purity, steadfastness of mind and
control of body, mind and the senses; 7
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Dispassion towards the objects of enjoyment of
this world and the next, and also absence of egotism,
pondering again and again on the pain and evils
inherent in birth, death, old age and disease; (8)

amﬁwrﬁm;{ RECUSRICLA
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Absence of attachment and the sense of mineness
in respect of son, wife, home etc., and constant
equipoise of mind both in favourable and
unfavourable circumstances; )
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Unflinching devotion to Me through exclusive
attachment, living in secluded and holy places, and
finding no delight in the company of worldly
people; (10)
SATHAA S RECEIRIDEE R
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Constancy in self-knowledge and seeing God
as the object of true knowledge—all this is declared
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as knowledge, and what is contrary to this is called
ignorance. (11)
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I shall speak to you at length about that which
ought to be known, and knowing which one attains
supreme Bliss. That supreme Brahma, who is the lord
of the two beginningless entities—Prakrti and Jiva is
said to be neither Sat (being) nor Asat (non-being).(12)
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It has hands and feet on all sides, eyes, head
and mouth in all directions, and ears all-round;
for it stands pervading all in the universe. (13)

HaAfzaoTyTE wafsafaatstad |
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Though perceiving all sense-objects, it is really
speaking devoid of all senses. Nay, though
unattached, it is the sustainer of all nonetheless;
and though attributeless, it is the enjoyer of Gunas,
the three modes of Prakrti. (14)

Sfet<ge YaHmel e W
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It exists without and within all beings, and constitutes

the moving and the unmoving creation as well. And
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by reason of its subtlety, it is incomprehensible; it
is close at hand and stands afar too. (15)
sfaush @ Yy fauwfaa o feemm)
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Though integral like space in its undivided
aspect, it appears divided as it were, in all animate
and inanimate beings. And that Godhead, which
is the only object worth knowing, is the sustainer
of beings (as Visnu), the destroyer (as Rudra) and
the creator of all (as Brahma). (16)
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That supreme Brahma is said to be the light of

all lights and entirely beyond Maya. That godhead

is knowledge itself, worth knowing, and worth

attaining through real wisdom, and is particularly
abiding in the hearts of all. (17)

gfa a5 dur I JAS ONh w@HEa: |
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Thus the truth of the Ksetra and knowledge, as
well as of the object worth knowing, i.e., God,
has been briefly discussed; knowing this in reality,
My devotee attains to My being. (18)

yhfd Ues wa fogeadt  sumafa)
fasriva Tunivew fafg weRfaemsm@m I 2R 1



152 Bhagavadgita [Ch. 13

Prakrti and Purusa, know both these as
beginningless. And know all modifications such
as likes and dislikes etc., and all objects constituted
of the three Gunas as born of Prakrti. (19)

Eaecavic i B O C i ol
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Prakrti is said to be responsible for bringing
forth the evolutes and the instruments; while the
individual soul is declared to be responsible for
the experience of joys and sorrows. (20)

e yepfaelt & ugh weRfasrum)
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Only the Purusa in association with Prakrti
experiences objects of the nature of the three Gunas
evolved from Prakrti and it is attachment with
these Gunas that is responsible for the birth of
this soul in good and evil wombs. 21)

IUTLTIAAT o Wl Wil HEve: |
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The Spirit dwelling in this body, is really the
same as the Supreme. He has been spoken of as
the Witness, the true Guide, the Sustainer of all,
the Experiencer (as the embodied soul), the Overlord
and the Absolute as well. (22)

7 wd afw ged wepld o O wWE
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He who thus knows the Purusa (Spirit) and
Prakrti (Nature) together with the Gunas—even
though performing his duties in everyway, is not
born again. (23)

AT Uvafd eI |
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Some by meditation behold the supreme Spirit
in the heart with the help of their refined and
sharp intellect; others realize it through the
discipline of Knowledge, and still others, through
the discipline of Action, i.e., Karmayoga. (24)

I WOHNE: ST SUEd |
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Other dull-witted persons, however, not knowing
thus, worship even as they have heard from others
i.e., the knowers of truth; and even those who are thus
devoted to what they have heard, are able to cross the
ocean of mundane existence in the shape of death.(25)
TaEsTEad  fofsad™  TmeRega |
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Arjuna, whatsoever being, the moving or unmoving,
is born, know it as emanated through the union
of Ksetra (Matter) and the Ksetrajia (Spirit). (26)
wH wdy oy faed wAveR)
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He alone truly sees, who sees the supreme Lord
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as imperishable and abiding equally in all perishable
beings, both animate and inanimate. 27)
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For, by seeing the Supreme Lord equally present

in all, he does not kill the Self by himself, and

thereby attains the supreme state. (28)
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He who sees that all actions are performed in
everyway by nature (Prakrti) and the Self as the
non-doer, he alone verily sees. (29)

a7 RGN WTeTH R A Iafe |
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The moment man perceives the diversified

existence of beings as rooted in the one supreme

Spirit, and the spreading forth of all beings from the

same, that very moment he attains Brahma (who is

Truth, Consciousness and Bliss solidified). (30)

AT T AT : [
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Arjuna, being without beginning and without
attributes, this indestructible supreme Spirit, though
dwelling in the body, in fact does nothing, nor
gets tainted. (31)
JAT FWATA  HGRAGIRST  ArafereEd |
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As the all-pervading ether is not contaminated
by reason of its subtlety, though permeating the
body, the Self is not affected by the attributes of
the body due to Its attributeless character. (32)
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Arjuna, as the one sun illumines this entire
universe, so the one Atma (Spirit) illumines the
whole Ksetra (Field). (33)

O EREERILEU R FTTEIEET |
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Those who thus perceive with the eye of
wisdom, the difference between the Ksetra and
Ksetrajiia, and the phenomenon of liberation
from Prakrti with her evolutes, reach the supreme
eternal  Spirit. (34)

3% qeafefd fragmergiiarafiocy srerfaemi
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Thus, in the Upanisad sung by the Lord, the
Science of Brahma, the scripture of Yoga, the
dialogue between Sr1 Krsna and Arjuna, ends the
thirteenth chapter entitled “The Yoga of
discrimination between the Field and the Knower
of the Field.”
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Sri Bhagavan said : I shall expound once more
the supreme knowledge, the best of all knowledge,
acquiring which all sages have attained highest

perfection, being liberated from this mundane
existence. (1)
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Those who, by practising this knowledge have
entered into My being, are not born again at the
cosmic dawn, nor feel disturbed even during the
cosmic dissolution (Pralaya). 2)
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My primordial Nature, known as the great
Brahma, is the womb of all creatures; in that womb
I place the seed of all life. The creation of all
beings follows from that union of Matter and Spirit,
O Arjuna. 3)
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Of all embodied beings that appear in all the
species of various kinds, Arjuna, Prakrti or Nature
is the conceiving Mother, while I am the seed-
giving Father. 4)
e wean  gfa um geRfaeesia: |
fasta  wEEEr @ SREEweEmEmui

Sattva, Rajas and Tamas—these three Gunas

born of Nature tie down the imperishable soul to
the body, Arjuna. (&)
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Of these, Sattva being immaculate, is illuminating

and flawless, Arjuna; it binds through attachment
to happiness and knowledge. (6)

W e fafg  qoTEgEHsaH |
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Arjuna, know the quality of Rajas, which is of

the nature of passion, as born of desire and
attachment. It binds the soul through attachment

to actions and their fruit. 7
RS fafg  Wed weefEm
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And know Tamas, the deluder of all those who
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look upon the body as their own self, as born of
ignorance. It binds the soul through error, sleep
and sloth, Arjuna. (8)
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Sattva draws one to joy and Rajas to action;
while Tamas, clouding wisdom, impels one to error,
sleep and sloth Arjuna. )
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Overpowering Rajas and Tamas, Arjuna, Sattva

prevails; overpowering Sattva and Tamas, Rajas

prevails; even so, overpowering Sattva and Rajas,
Tamas prevails. (10)
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When light and discernment dawn in this body,
as well as in the mind and senses, then one should

know that Sattva is predominant. (11)
TN YPraeRes:  HHUTHYH: T
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With the preponderance of Rajas, Arjuna, greed,
activity, undertaking of action with an interested
motive, restlessness and a thirst for enjoyment make
their appearance. (12)
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With the growth of Tamas, Arjuna, obtuseness
of the mind and senses, disinclination to perform
one’s obligatory duties, frivolity and stupor—all
these appear. (13)
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When a man dies during the preponderance of
Sattva, he obtains the stainless ethereal worlds
(heaven etc.,) attained by men of noble deeds.(14)
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Dying when Rajas predominates, he is born
among those attached to action; even so, the man
who has expired during the preponderance of Tamas
is reborn in the species of the deluded creatures
such as insects and beasts etc. (15)
HUV: YhHaw@g: Aiieer fHA He
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The reward of a righteous act, they say, is
Sattvika i.e., faultless in the form of joy, wisdom
and dispassion etc., sorrow is declared to be the
fruit of a Rajasika act and ignorance, the fruit of
a Tamasika act. (16)

TeaTdeaad qH E oy 0 =)
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Wisdom follows from Sattva, and greed,
undoubtedly, from Rajas; likewise, obstinate error,
stupor and also ignorance follow from Tamas. (17)
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Those who abide in the quality of Sattva wend
their way upwards; while those of a Rajasika
disposition stay in the middle. And those of a
Tamasika temperament, enveloped as they are in
the effects of Tamoguna, sink down. (18)
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When the discerning person sees no one as
doer other than the three Gunas, and realizes Me,
the supreme Spirit standing entirely beyond these
Gunas, he enters into My being. (19)

UTAEdE AEt QEedEaTl
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Having transcended the aforesaid three Gunas,
which have caused the body, and freed from birth,
death, old age and all kinds of sorrow, the
embodied soul attains supreme bliss. (20)
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Arjuna said : What are the marks of him who
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has risen above the three Gunas, and what is his
conduct ? And how, Lord, does he rise above the
three Gunas? 21)
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Sri Bhagavan said: Arjuna, he who abhorsh
not illumination (which is born of Sattva) and
activity (which is born of Rajas) and even stupor
(which is born of Tamas), when prevalent, nor
longs for them when they have ceased. (22)

ECEIECEE R o B G e
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He who, sitting like a witness, is not disturbed

by the Gunas, and who, knowing that the Gunas

alone move among the Gunas, remains established

in identity with God, and never falls off from
that state. (23)
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He who is ever established in the Self, takes
pain and pleasure alike, regards a clod of earth,
a stone and a piece of gold as equal in value, is
possessed of wisdom, accepts the pleasant as well
as the unpleasant in the same spirit, and views
censure and praise alike. (24)
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He who is equipoised in honour or ignominy,
is alike towards a friend or an enemy, and has
renounced the sense of doership in all undertakings,
is said to have risen above the three Gunas.(25)
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He too who, constantly worships Me through
the Yoga of exclusive devotion—transcending
these three Gunas, he becomes eligible for attaining
Brahma. (26)
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For, I am the substratum of the imperishable
Brahma, of immortality, of the eternal Dharma and
of unending immutable bliss. 27)
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Thus, in the Upanisad sung by the Lord, the
Science of Brahma, the scripture of Yoga, the
dialogue between Sr1 Krsna and Arjuna, ends the
fourteenth chapter entitled “The Yoga of Division
of three Gunas.”

———o@Ppoo———
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Sri Bhagavan said : He who knows the Pipala
tree (in the form of creation); which is said to be
imperishable with its roots in the Primeval Being
(God), whose branch is represented by Brahma
(the Creator), and whose leaves are the Vedas, is

a knower of the purport of the Vedas. D
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Fed by the three Gunas and having sense-objects
for their tender leaves, the branches of the aforesaid
tree (in the shape of the different orders of creation)
extend both downwards and upwards; and its roots,
which bind the soul according to its actions in
the human body, are spread in all regions, higher
as well as lower. 2)
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The nature of this tree of creation, does not on
mature thought, turn out what it is represented to
be; for it has neither beginning nor end, nor even
stability. Therefore, cutting down this Pipala tree,
which is most firmly rooted, with the formidable
axe of dispassion. 3)
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Thereafter a man should diligently seek for that
supreme state, viz., God, having attained which
they return no more to this world; and having
fully resolved that he stands dedicated to
that Primeval Being (God Narayana) Himself,
from whom the flow of this beginningless creation
has progressed, he should dwell and meditate
on Him. 4)
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They who are free from pride and delusion,
who have conquered the evil of attachment, and
are constantly abiding in God, whose cravings
have altogether ceased and who are completely
immune to all pairs of opposites going by the
names of pleasure and pain, and are undeluded,
attain that supreme immortal state. %)
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Neither the sun nor the moon nor fire can
illumine that supreme self-effulgent state, attaining
which they never return to this world; that is My
supreme abode. (6)
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The eternal Jivatma in this body is a fragment
of My own Self; and it is that alone which draws
around itself the mind and the five senses, which
abide in Prakrti. @)
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Even as the wind wafts scents from their seat,
so, too, the Jivatma, which is the controller of the
body etc., taking the mind and the senses from
the body which it leaves behind, forthwith migrates
to the body which it acquires. ®)
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It is while dwelling in the senses of hearing, sight,
touch, taste and smell, as well as in the mind, that
this Jivatma enjoys the objects of senses. (9)
Ikt o aTfa QoI+ & T[uTT-aH |
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The ignorant know not the soul departing from,
or dwelling in the body, or enjoying the objects
of senses, i.e., even when it is connected with the
three Gunas; only those endowed with the eyes
of wisdom are able to realize it. (10)
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Striving Yogis too are able to realise this Self
enshrined in their heart. The ignorant, however,
whose heart has not been purified, know not this
Self in spite of their best endeavours. (11)
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The radiance in the sun that illumines the entire
world, and that which shines in the moon and
that which shines in the fire too, know that radiance
to be Mine. (12)
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And permeating the soil, it is I who support all

creatures by My vital energy, and becoming the
sapful moon, I nourish all plants. (13)
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Taking the form of fire, as Vai§vanara, lodged
in the body of all creatures and united with the
Prana (exhalation) and Apana (inhalation) breaths,

it is I who digest and assimilate the four kinds of
food. (14)
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It is I who remain seated in the heart of all
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creatures as the inner controller of all; and it is
I who am the source of memory, knowledge and
the ratiocinative faculty. Again, I am the only
object worth knowing through the Vedas; I alone
am the origin of Vedanta and the knower of the
Vedas too. (15)
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The perishable and the imperishable too—these
are the two kinds of Purusas in this world. Of
these, the bodies of all beings are spoken of as
the perishable; while the Jivatma or the embodied
soul is called imperishable. (16)
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Yet, the Supreme Person is other than these,
who, having encompassed all the three worlds,
upholds and maintains all, and has been
spoken of as the imperishable Lord and the Supreme
Spirit. (17)
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Since I am wholly beyond the perishable world
of matter or Ksetra, and am superior even to the
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imperishable soul, Jivatma, hence I am known as
the Purusottama, the Supreme Self, in the world
as well as in the Vedas. (18)
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Arjuna, the wise man who thus realizes Me as
the Supreme Person—knowing all, he constantly
worships Me (the all-pervading Lord) with his
whole being. (19)
s EEE vEfiess nEe)
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Arjuna, this most esoteric teaching has thus
been imparted by Me; grasping it in essence man
becomes wise and his mission in life is
accomplished.(20)
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Thus, in the Upanisad sung by the Lord, the
Science of Brahma, the scripture of Yoga, the
dialogue between Sri Krsna and Arjuna, ends the
fifteenth chapter entitled “The Yoga of the Supreme
Person.”
e @r—



Chapter XVI
A srrarerE

v Yl gRaTeAatetd: |
T TS TAYA AT ISl g

Absolute fearlessness, perfect purity of mind,
constant fixity in the Yoga of meditation for the
sake of Self-realization, and even so, charity in
its Sattvika form, control of the senses, worship
of God and other deities as well as of one’s elders
including the performance of Agnihotra (pouring
oblations into the sacred fire) and other sacred
duties, study and teaching of the Vedas and other
sacred books as well as the chanting of God’s
names and glories, suffering hardships for the
discharge of one’s sacred obligations and
uprightness of mind as well as of the body and
senses. (1)

AMEAT TEHERITRENT:  IITaRUy |

T YdEdeed Wied  giemdaer i R
Non-violence in thought, word and deed,

truthfulness and geniality of speech, absence of

anger even on provocation, disclaiming doership
in respect of actions, quietude or composure of
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mind, abstaining from slander, compassion towards
all creatures, absence of attachment to the objects
of senses even during their contact with the senses,
mildness, a sense of shame in transgressing the
scriptures or social conventions, and abstaining
from frivolous pursuits; 2)

oS g gfa:  ViOWsEr  faEer |

vyafd dmd cdiiuea® . WRA N3
Sublimity, forgiveness, fortitude, external purity,

bearing enmity to none and absence of self-

esteem—these are, O Arjuna, the marks of him,
who is born with the divine endowments. (3)

T qUISTHAMTT whid: UeEHd 9|
I AWSTaeE Ut HREETEA % 1

Hypocrisy, arrogance, pride and anger, sternness
and ignorance too—these are, the marks of him,
who is born with demoniac properties. “4)

et wwfgmemm feemagd @
W yE: WWE SdmfuSTarsta wusaig

The divine endowment has been recognized
as conducive to liberation, and the demoniac one
as leading to bondage. Grieve not, Arjuna, for
you are born with the divine propensities. (5)

B AWl @hsfered MY WA A|
<ot fawwer: We omgt wd W osuTng

There are only two types of men in this world,
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Arjuna, the one possessing a divine nature and
the other possessing a demoniac disposition. Of
these, the type possessing divine nature has
been dealt with at length; now hear in detail from
Me about the type possessing demoniac
disposition. 6)

wgfd w fafd = s 9 fagugm
q vird Ty e w @ Ay famEn v

Men possessing a demoniac disposition know
not what is right activity and what is right
abstinence from activity. Hence they possess
neither purity (external or internal) nor good
conduct nor even truthfulness. (@)
FHIYTS q STETE e |
ST fermaeRmRaEA N ¢

Men of demoniac disposition say this world is
without any foundation, absolutely unreal and
Godless, brought forth by mutual union of the
male and female and hence conceived in lust;
what else than this? (8)

T gienaRs  TEEMSeUdgd: |
YUSIURHAOT: A SErarstEan i ]

Clinging to this false view these slow-witted
men of vile disposition and terrible deeds, are
enemies of mankind, bent on destruction of the
world. 9)
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HEATHA Y TEHATHGI AT |
R R CU R I O FIR ERE | negoll

Cherishing insatiable desires and embracing
false doctrines through ignorance, these men of
impure conduct move in this world, full of
hypocrisy, pride and arrogance. (10)

foqmuiEat 9 YeEraru: |
HEOHITET  Taratera im0 e

Giving themselves up to innumerable cares
ending only with death, they remain devoted to
the enjoyment of sensuous pleasures and are
firm in their belief that this is the highest limit
of joy. (11)

SATITTUTITITSgT: SHTHR LTI |
3e EaetiuiPEpiep P een U REN]

Held in bondage by hundreds of ties of
expectation and wholly giving themselves up to
lust and anger, they strive to amass by unfair means
hoards of money and other objects for the
enjoyment of sensuous pleasures. (12)

T ORI W HRRe |
mvﬂzqﬁx ¥ ofgwfa AR L3

They say to themselves, “This much has been
secured by me today and now I shall realize this
ambition. So much wealth is already with me and
yet again this shall be mine. (13)
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FE WA A VRS ST
fratisgne ot fagist  aeterEEt 1 ex

That enemy has been slain by me and I shall
kill those others too. I am the lord of all, the enjoyer
of all power, I am endowed with all occult powers,
and am mighty and happy. (14)

IS ST ShIS-TST |9 7T
qgq ey WifqsE  gemmEtantiEar: 1 gy
SR eI WIESTAHHTET: |
YO HIWHEY Al TeRSYTET I L& I

“I am wealthy and own a large family; who
else is equal to me? I will sacrifice to gods, will
give alms, I will make merry,” Thus deluded by
ignorance, enveloped in the mesh of delusion and
addicted to the enjoyment of sensuous pleasures,
their mind bewildered by numerous thoughts,
these men of devilish disposition fall into the
foulest hell. (15-16)

JMATATTMEAT: WM YA -aT: |

I IR SRETSiEgEeRE i 9
Intoxicated by wealth and honour, those self-

conceited and haughty men perform sacrifices only

in name for ostentation, without following the
sacred rituals. (17)
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IEFH o qd wH e o wfyEn
TITEHTGEY yfgematssagaaT: Il g2 1l

Given over to egotism, brute force, arrogance, lust
and anger etc., and calumniating others, they despise
Me (the in-dweller), dwelling in their own bodies,
as in those of others. (18)

ame  fgma: ROy WP
furEsEmy A e LN RN

Those haters, sinful, cruel and vilest among
men, I cast again and again into demoniacal wombs
in this world. (19)

YA AHOT WeT W S|
THWTEE i qdl ATEEt A Ro

Failing to reach Me, Arjuna, those stupid
persons are born life after life in demoniac wombs
and then verily sink down to a still lower plane.(20)

fPifad wWERE gR A |
HH: HITAT AHEAHGAAS @i 1 2 1l

Desire, anger and greed—these triple gates of
hell, bring about the downfall of the soul.
Therefore, one should shun all these three.(21)

Tdfdawh: @I AR |
AMERATHT:  gII&adl  afd Ox as i R

Freed from these three gates of hell, man works
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for his own salvation and thereby attains the
supreme goal, i.e., God. (22)
T yEAfAE  dadd  ShTHERTA: |
7 @ fafguarAila 7 @ T W TaEi 3
Discarding the injunctions of the scriptures,
he who acts in an arbitrary way according to his
own sweet will, such a person neither attains
occult powers, nor the supreme goal, nor even
happiness. (23)
THEDTE  YAIUT o shreishrEeareert |
AT IS wH  ehdHeTE 1 %1
Therefore, the scripture alone is your guide
in determining what should be done and what
should not be done. Knowing this, you ought
to perform only such action as is ordained by
the scriptures. (24)

3% godfefd dagmagiagafioeg  sefo=mi
AT SRS SaRRE g TR
A WSS 1l L& I

Thus, in the Upanisad sung by the Lord, the
Science of Brahma, the scripture of Yoga, the
dialogue between Sr1 Krsna and Arjuna, ends the
sixteenth chapter entitled “The Yoga of Division
between the Divine and the Demoniacal
Properties.”



Chapter XVII
3797 34T
q  ITEATGREET I ST |
aui freer g w1 FET AR TS R
Arjuna said: Those, endowed with faith, who
worship gods and others, disregarding the

injunctions of the scriptures, where do they stand,
Krsna—in Sattva, Rajas or Tamas ? (€)]

greraTarT
ffaer wafa stem ST w1 w@wrEsT
wifveeht TGl o9 am9El dfq @ SJurnR

Sri Bhagavan said: That untutored innate faith
of men is of three kinds—Sattvika, Rajasika and
Tamasika. Hear of it from Me. ?)

TEEU  HEE gl Wafd WAl
AGTHATSH &N O TPag: @ TT @30

The faith of all men conforms to their mental
disposition, Arjuna. Faith constitutes a man;
whatever the nature of his faith, verily he is
that. 3)
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TS iftdeRT  aTIerRelita I |
YAraunieT O qrEEr S S

Men of Sattvika disposition worship gods;
those of Rajasika temperament worship demigods,
the demons; while others, who are of Tamasika
disposition, worship the spirits of the dead and

ghosts. 4)
IWEfafed O qE ¥ qUr S
TUTRGHI T HIATEATTT: 1 & 1)

Men who practise severe penance of an arbitrary
type, not sanctioned by the scriptures, and who
are full of hypocrisy and egotism and are obsessed
with desire, attachment and pride of power; (5)

EXIPEE yrieet YAUTIH=IE: |
b ) E R ) mﬁqmﬁﬁmnan

And who emaciate the elements constituting
their body as well as Me, the Supreme Spirit,
dwelling in their heart—know those senseless
people to have a demoniac disposition. (6)

ENEAfy waw  ffasy  wafa i@
JAEUAT  qE AW wEfEH jurue
Food also, which is agreeable to different men

according to their innate disposition is of three
kinds. And, likewise, sacrifice, penance and charity
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too are of three kinds each; hear their distinction
as follows. 7)

A R g @ fafaaei: |
TET: e feert gar 3erT: wfvaeniy@m: 1 ¢ 1

Foods which promote longevity, intelligence,
vigour, health, happiness and cheerfulness, and
which are juicy, succulent, substantial and naturally
agreeable, are liked by men of Sattvika
nature. 8)

FHETAATUTT I QUTER I 81 |
IR TSR] GEINREATE: | R

Foods which are bitter, sour, salty, overhot,
pungent, dry and burning, and which cause
suffering, grief and sickness, are dear to the
Rajasika. 9)
A TRE Ui wEbfad @ gl
Sfegeafy  amed  WieH amEEEE o

Food which is ill-cooked or not fully
ripe, insipid, putrid, stale and polluted, and which
is impure too, is dear to men of Tamasika
disposition. (10)

AheTRTE AT fafiger = g
TeAHafd WA: WWETS 9 |ifweR: 1022 1

The sacrifice which is offered, as ordained by
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scriptural injunctions, by men who expect no return
and who believe that such sacrifices must be
performed, is Sattvika in character. (11)

AfEraTa @ el TIMTemiT wa T
TG Wagss o a9 fafg TS gR
That sacrifice, however, which is offered for

the sake of mere show or even with an eye to its
fruit, know it to be Rajasika, Arjuna. (12)

faferdigeer= TR MG 0T |
ggifafed aF  aQmdE ui=aan g3
A sacrifice, which is not in conformity with
scriptural injunctions, in which no food is offered,
and no sacrificial fees are paid, which is without

sacred chant of hymns and devoid of faith, is said
to be Tamasika. (13)

ECIFERIIEP TR virermTSten |
FEEEHEAT 9 WK A9 S=Ed ¥l

Worship of gods, the Brahmanas, one’s guru,
elders and great soul, purity, straightforwardness,
continence and non-violence—these are called
penance of the body. (14)

IR areRl W frafed @ @)
AT O aIgHd a9 ISEd 1 ew |l

Words which cause no annoyance to others
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and are truthful, agreeable and beneficial, as well
as the study of the Vedas and other Sastras and
the practice of the chanting of Divine Name—
this is known as penance of speech. (15)

TUEE: O AR |
wraEyTfgReawar WA |l Q& I

Cheerfulness of mind, placidity, habit of
contemplation on God, control of the mind and
perfect purity of inner feelings—all this is called
austerity of the mind. (16)

AGA U dw  duidfeatasl 4|
STRCTRTS T WEh:  Wifvdeh  uf=erd 11 29 1l

This threefold penance performed with supreme
faith by Yogis expecting no return is called
Sattvika. (17)
WehmEEgerd a9t TN u9 9dl
fraq dfgg Wk TS SemygaH Il R¢

The austerity which is performed for the sake
of renown, honour or adoration, as well as for any
other selfish gain, either in all sincerity or by way
of ostentation, and yields an uncertain and

momentary fruit, has been spoken of here as
Rajasika. (18)

TEUTRUT  ddiear  fwad @a:
TEeaTeATe ar qATHEHEEAH 1l 2% |l



182 Bhagavadgita [Ch. 17

Penance which is resorted to out of foolish
obstinacy and is accompanied by self-mortification,
or is intended to harm others, such penance has
been declared as Tamasika. (19)

qEAMT FEH ISRl |
W A ° U I A |iivaeh a0 1l

A gift which is bestowed with a sense of duty
on one from whom no return is expected,
at appropriate time and place, and to a
deserving person, that gift has been declared as
Sattvika. (20)

Iq ‘JWRTQ‘ wgﬁw T:lT LS H
dad ¥ uifeee g UeE Sgar il 2
A gift which is bestowed in a grudging spirit
and with the object of getting a service in return
or in the hope of obtaining a reward, is called

Rajasika. 21)
SAITRTA PEERLIERD T |
AR AT AATHEASTEAA 1 RR 1

A gift which is made without good grace and in
a disdainful spirit, out of time and place, and to
undeserving persons, is said to be Tamasika. (22)

3% dfefa fden sEOTEfae: wa: |
FEIUMTEE  deve dqvd fafgan: guulaa
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OM, TAT and SAT—this has been declared as
the triple appellation of Brahma, who is Truth,
Consciousness and Bliss. By that were the
Brahmanas and the Vedas as well as sacrifices
created at the cosmic dawn. (23)
TG T ETE EEHECLAEDIA
Yad<  faumien:  Wad  S@arean i k¥

Therefore, acts of sacrifice, charity and austerity,
as enjoined by sacred precepts, are always
commenced by noble persons, used to the recitation

of Vedic f:hants, with the invocation of the divine
name ‘OM’. 24)

dfqeEAfaaer™a wel agausfear )
TrfsRaTy= fafaem: forama HrararT i 1y
With the idea that all this belongs to God, who
is denoted by the appellation ‘TAT’, acts of
sacrifice and austerity as well as acts of charity
of various kinds, are performed by the seekers of
liberation, expecting no return for them. (25)

H?q’lﬁ RUECICH| v&aﬁmﬁl
YITA HHUMT qAT Tewes: Ui TeEd N RE

The name of God, ‘SAT’, is used in the sense
of reality and goodness. And the word ‘SAT’ is
also used in the sense of a praiseworthy, auspicious
action, Arjuna. (26)
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o3 duta I w feufa: wfefa =)
U  wa  qcdid  wfeerrdEiEa e

And steadfastness in sacrifice, austerity and
charity is likewise spoken of as ‘SAT’ and action
for the sake of God is verily termed as ‘SAT’. (27)

AHFAT gd oW AUEW Hd o T
sMfegead WY T 9 dawd W FEN R

An oblation which is offered, a gift given, an
austerity practised, and whatever good deed is
performed, if it is without faith, it is termed as
naught i.e., ‘asat’; therefore, it is of no avail here
or hereafter. (28)

3% qeafafd AT Taruf-oey sErferami
IS AFHMSAHAG TG
A EESISEIR: 1| 29 |l

Thus, in the Upanisad sung by the Lord, the
Science of Brahma, the scripture of Yoga, the
dialogue between Sri Krsna and Arjuna, ends the
seventeenth chapter entitled “The Yoga of the
Division of the Threefold Faith.”

——oPpoo——



Chapter XVIII

377 3aTT
TTEE TRl aeaiHesi dfegH
WA ° gHRYT  JUERRiITEET Il € |l

Arjuna said: O mighty-armed Sii Krsna, O inner
controller of all, O Slayer of Kesi, I wish to know
severally the truth of Sarmnyasa as also of Tyaga.(1)

A srrargerE
HEET HUT A T waar fag: |
TARHEBAENT  UgEEnE famerom R
Sri Bhagavan said: Some sages understand
Sarhnyasa as the giving up of all actions motivated

by desire; and the wise declare that Tyaga consists
in relinquishing the fruit of all actions. 2)

e quafqEss R WTGHAITNUT: |
PECECLERCT R B o B e [

Some wise men declare that all actions contain
a measure of evil, and are, therefore, worth giving
up; while others say that acts of sacrifice, charity
and penance are not to be shunned. 3)
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froed o1 @ @ @A WRawEWH|
i f& gewarw fafaa:  wweRifda: us
Of Sarmnyasa and Tyaga, first hear My
conclusion on the subject of renunciation (Tyaga),
Arjuna; for renunciation, O tiger among men, has
been declared to be of three kinds—Sattvika,
Rajasika and Tamasika. 4)

PECECLEC I S D M0 D

TA TE AUIHE UEHIS OOy
Acts of sacrifice, charity and penance are not

worth giving up; they must be performed. For

sacrifice, charity and penance—all these are
purifiers to the wise men. ®))

TArafy q T qg Far HenT <
ot 7 U fafyed  wagmEmas

Hence these acts of sacrifice, charity and
penance, and all other acts of duty too, must be
performed without attachment and expectation of
reward : this is My well-considered and supreme
verdict, Arjuna. 6)

faae q @@ wHol HrouEd)
Hiere o aienttdd: 1o

(Prohibited acts and those that are motivated
by desire should, no doubt, be given up). But it
is not advisable to abandon a prescribed duty.
Such abandonment out of ignorance has been
declared as Tamasika. 7)
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TEHAT  ThH  REFAITHATES |

W FHell U9 @F 99 @A @vdll ¢
Should anyone give up his duties for fear of

physical strain, thinking that all actions are verily

painful—practising such Rajasika form of

renunciation, he does not reap the fruit of

renunciation. (8)

wEHEE  goRH fad feadssa

g el Tet od | @0 |ifveehl 7a: 1 ]
A prescribed duty which is performed simply

because it has to be performed, giving up

attachment and fruit, that alone has been
recognized as the Sattvika form of renunciation.(9)

T gRAGIE  HU  FIA  AEAd |
A Araawiase  Aeral  fE=EeE 1 o

He who has neither aversion for action which
is leading to bondage (3H¥) nor attachment to
that which is conducive to blessedness (FH3eT)—
imbued with the quality of goodness, he has all
his doubts resolved, is intelligent and a man of
true renunciation. (10)

T f& YT v @G wATTIEE: |
I HUBAENT W AR EEd 12

Since all actions cannot be given up in their
entirety by anyone possessing a body, he alone
who renounces the fruit of actions is called a man
of renunciation. (11)
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sitrefie fast = fafas wdor: wem)
VAN U T q G=aai sarer il €2
Agreeable, disagreeable and mixed—threefold,
indeed, is the fruit that accrues after death from
the actions of the unrenouncing. But there is none
whatsoever for those who have renounced. (12)

Usodi4  WgTael  hrunt  fHetyr #)
T FHdad WwiT g TERATm I 23 1l

In the branch of learning known as Sankhya,
which prescribes means for neutralizing all actions,
the five factors have been mentioned as
contributory to the accomplishment of all actions;
know them all from Me, Arjuna. (13)
SAMUSBH dT whal wIUT o gUFaem)
fafauryer goreEeT ¥ S USEEE Q¥

The following are the factors operating towards
the accomplishment of actions, viz., the body and
the doer, the organs of different kinds and the

different functions of manifold kinds; and the fifth
is Daiva, latencies of past actions. (14)

IRRATEHAI M E R H YR Lol
T a1 faulid o Usud a® gda: 1wl

These five are the contributory causes of
whatever actions, prescribed or prohibited, man
performs with the mind, speech and body.(15)

TAG Gfd walwe e @ 9@
USIERAI Gl | uvafd  gHfd: 1l Q& Il
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Notwithstanding this, however, he who, having
an impure mind, regards the absolute, taintless
Self alone as the doer, that man of perverse
understanding does not view aright. (16)

T EgHRAl Wel gfgdeE T feroad )
Ty | Sl & = faeeadn gel

He whose mind is free from the sense of doership,
and whose reason is not affected by worldly objects
and activities, does not really kill, even having
killed all these people, nor does any sin accrue
to him. 17
A A9 ufgmar  fafasm s
HAOT HH  wdd g wEESUE: 1 k¢

The Knower, knowledge and the object of
knowledge—these three motivate action. Even so,
the doer, the organs and activity—these are the
three constituents of action. (18)

FH HH A wat o Brdm woTdEa:
YreAd  UESE  JUmEegul  ardig il RR 1l

In the branch of knowledge dealing with the
Gunas or modes of Prakrti, knowledge and action
as well as the doer have been declared to be of
three kinds according to the Guna which predo-
minates in each; hear them too duly from Me. (19)

wYAY ANk WTaHeIHterd |
stfauh fawwy awg fafg | o

That by which man perceives one imperishable
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divine existence as undivided and equally present
in all individual beings, know that knowledge to
be Sattvika. (20)

UFET q TWH AHTEg e
afw a&g uﬁg o fafg TsE0 RN

The knowledge by which man cognizes many
existences of various kinds, as apart from one
another, in all beings, know that knowledge to
be Rajasika. 21)

T FETERHEE  AHRASIERT
STavenedaged = AATHEHETEAT |l RR |
Again, that knowledge which clings to one
body as if it were the whole, and which is irrational,
has no real grasp of truth and is trivial, has been
declared as Tamasika. (22)

et R ERER LN L DE
YT HH TIWT%WETE:I?QII

That action which is ordained by the scriptures
and is not accompanied by the sense of doership,
and has been done without any attachment or
aversion by one who seeks no return, is called
Sattvika. (23)

I HHET FH WEgNOT A I
foReaa FEeTaTH AXSTEHRTEA | % 11
That action, however, which involves much
strain and is performed by one who seeks
enjoyments or by a man full of egotism, has been
spoken of as Rajasika. (24)
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aerd o fimmmasm @ drewd)
TR wH TAATHETEA 11 R4 1

That action which is undertaken through sheer
ignorance, without regard to consequences or loss
to oneself, injury to others and one’s own
resourcefulness, is declared as Tamasika. (25)

TSR aTal YR o |
fags SIeRT: Shal dlfvaeh SoAd 1l R§ Il

Free from attachment, unegoistic, endowed with
firmness and zeal and unswayed by success and
failure—such a doer is said to be Sattvika.(26)

Wt FwHRGUEAET  EaTEeT sy |
TUVRIfaa: whal ToE:  OReRiTda: RO 1l

The doer who is full of attachment, seeks the
fruit of actions and is greedy, and who is oppressive
by nature and of impure conduct, and who feels
joy and sorrow, has been called Rajasika.(27)

IH: UTha: WL ITBISTERIThIST: |
faudt et @ wdt AmE IR
Lacking piety and self-control, uncultured,
arrogant, deceitful, inclined to rob others of their
livelihood, slothful, despondent and procrasti—

(28)
ggdd  yaved grrmﬁaﬁra 9~TUlI
TSN ST I RR 11

Now hear, Arjuna, the threefold divison,
based on the predominance of each Guna, of
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understanding (Buddhi) and firmness (Dhrti), which
I shall explain in detail, one by one. 29)

ygfd = Fafd o ®Eied w@nE)

ol Hrgd = A afa dfeg: @1 ured |ifraent 1 30 1
The intellect which correctly determines the paths

of activity and renunciation, what ought to be

done and what should not be done, what is fear

and what is fearlessness, and what is bondage and
what is liberation, that intellect is Sattvika.(30)

T yuHgd W i WeEdd Wl
FAEHSNG Ffeg: @1 ured TS N30

The intellect by which man does not truly
perceive what is Dharma and what is Adharma,
what ought to be done and what should not be
done—that intellect is Rajasika. (31)

sy ydfafa A HEId  AHETET|
wataifaudiaive gfg: o1 ured a3 |l

The intellect wrapped in ignorance, which
imagines even Adharma to be Dharma, and sees
all other things upside-down—that intellect is
Tamasika, Arjuna. (32)
gl FA  URAd WO R |
FrFTAETRuaT gfa: |1 ure st 133 1

The unwavering perseverance by which man
controls through the Yoga of meditation the
functions of the mind, the vital airs and the senses—
that firmness, Arjuna, is Sattvika. (33)
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TN g UGS RIS |
TG oISl gfa: |1 ured U 1 3% 0

The perseverance (Dhrti), however, by which
the man seeking reward for his actions clutches
with extreme fondness virtues, earthly possessions
and worldly enjoyments—that persevrance (Dhrti)
is said to be Raja51ka Arjuna. 34)

T W vE vieh fawd wewa =@

7 fagsafa gdem gfa: v wed amwE 3w
The perseverance (Dhrti) by which an evil-

minded person does not give up sleep, fear, anxiety,

sorrow and vanity as well, that perseverance is

Témasika (35)

BREICE I L B e
smammﬁ a7 gEN o Fresfal g
PRy faufua UROTH SHATIHA |

i wifteeh  WIHHTETS SUETGS | 39 I
Now hear from Me the threefold joy too. That

in which the striver finds enjoyment through
practice of adoration, meditation and service to
God etc., and whereby he reaches the end of
sorrow—such a joy, though appearing as poison
in the beginning, tastes like nectar in the end;
hence that joy, born as it is of the placidity of
mind brought about by meditation on God, has
been declared as Sattvika. (36-37)

ﬁ@mﬁﬂmﬂaﬁmﬁm |
faufra agE TSE WA 30
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The delight which ensues from the contact of
the senses with their objects is eventually poison-
like, though appearing at first as nectar; hence it

has been spoken of as Rajasika. (38)
Tgh AEY A @’ |
[REAGIS PR O] TATHHHGTEA 1 3% I

That which stupefies the Self during its
enjoyment as well as in the end—derived from
sleep, indolence and obstinate error, such delight
has been called Témasika (39)

7 defia ufuem ar fefg <9y a1 U=
W UepiaoTh Ay w%lfuﬁ&}umn

There is no being on earth, or in the middle region or
even among the gods or anywhere else, who is
free from these three Gunas, born of Prakrti. (40)
ElRMEIERICE I U I S e
HUOT AU HTEGHEIOT: 1 $e

The duties of the Brahmanas, the Ksatriyas
and the VaiSyas, as well as of the Siidras have

been assigned according to their innate modes of

Prakrti (Gunas), Arjuna. “41)

I ST Vil af<Rsiada =)

I fommmiaew  s@ed  wuEsT R
Subjugation of the mind and senses, enduring

hardships for the discharge of one’s sacred

obligations, external and internal purity, forgiving
the faults of others, straightness of mind, senses
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and behaviour, belief in the Vedas and other
scriptures, God and life after death etc., study and
teaching of the Vedas and other scriptures and
realization of the truth relating to God—all these
constitute the natural duties of a Brahmana.(42)

vid aeit yfagied I wT@EUEEEM)
TEAMYERITEye gl ki E@HTES 1 ¥3 |
Heroism, majesty, firmness, diligence and
dauntlessness in battle, bestowing gifts, and
lordliness—all these constitute the natural duty
of a Ksatriya. 43)

HIFENeIaU  dvaERd  ETESH |
UReaieeh  &H IEENU THTEST 1 %Y1
Agriculture, rearing of cows and honest
exchange of merchandise—these constitute the
natural duty of a VaiS§ya (a member of the trading
class); and service of the other classes is the
natural duty even of a Sudra (a member of the
labouring class). (44)

W W HUTENRE: G AWd TG
weiuta: fafg Fer fagfa a=gugusu

Keenly devoted to his own natural duty, man
attains the highest perfection in the form of God-
realization. Hear the mode of performance whereby
the man engaged in his inborn duty reaches that
highest consummation. 45)

Iq: Ugadaei A9 wEHE  daHl
wWedun qawr fafg fa<fa wme: nxs
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From whom all beings come into being and
by whom the whole universe is pervaded, by
worshipping Him through the performance of his
own natural duties, man attains the highest
perfection. (46)
garagm  foun: wWemieafedard |
WUEEd ®H  HAATAING  fRfeas T 11 ¥9 I

Better is one’s own duty, though devoid of
merit, than the duty of another well-performed;

for, performing the duty ordained by his own
nature, man does not incur sin. “47)

Wesl ®d Hhiad WEWA T @S
waiear & QWuT  gEATRARETEEr: 10%e

Therefore, Arjuna, one should not relinquish
one’s innate duty, even though it has a measure
of evil; for all undertakings are beset by some
evil, as is the fire covered by smoke. (48)
Wﬂ_&' weix  foarenr  famraegs: |

WA EETEATERTES T 1 %R

He whose intellect is unattached everywhere,
whose thirst for enjoyment has altogether
disappeared and who has subdued his mind, reaches
through Sankhyayoga (the path of Knowledge)
the consummation of actionlessness. (49)

fafig urar @em w@r queifa feEre w1
TUEAE whiag T @EE @ wringoe

Arjuna, know from Me only briefly the process
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through which man having attained actionlessness,
which is the highest consummation of Jiianayoga
(the path of Knowledge), reaches Brahma. (50)

e favrsar gm gt fem =)
yITEIauaiETdal  WgH e T 4L |
fafohaelt  creameft  ademaRRTIRTE: |
22 R R0t o I e <0 e e (R
JEEN &t TE M  wiek  URARH)
faqen feim: ol SRIYEE @wead i3
Endowed with a pure intellect and partaking
of a light, Sattvika and regulated diet, living
in a lonely and undefiled place, having rejected
sound and other objects of sense, having controlled
the mind, speech and body by restraining the
mind and senses through firmness of a Sattvika
type, taking a resolute stand on dispassion,
after having completely got rid of attraction
and aversion and remaining ever devoted to
the Yoga of meditation, having given up egotism,
violence, arrogance, lust, anger and luxuries,
devoid of the feeling of meum and tranquil
of heart—such a man becomes qualified for

oneness with Brahma, who is Truth, Consciousness
and Bliss. (51—53)

FAYA: TEATHT T It T TSR |

W WAy YdY Wgh AHd W ¥
Established in identity with Brahma (who is

Truth, Consciousness and Bliss solidified), and
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cheerful in mind, the Sankhyayogi no longer
grieves nor craves for anything. The same to all
beings, such a Yogi attains supreme devotion to
Me. (54)
VRl HIHFHSITATG ATEr-ganid dwae: |
qdr W dear d@en fae dem i wg
Through that supreme devotion he comes to
know Me in reality, what and who I am; and

thereby knowing Me truly, he forthwith merges
into My being. (55)

weRUUAT WET HAUT TGS |
AHAEIGATGAN  o9eld UGHSIAR I 4& |l

The Karmayogi, however, who depends on Me,
attains by My grace the eternal, imperishable state,
even though performing all actions. (56)

UqET  WARHIUT W T WA |
AUy WteEm:  "Wad qd el

Mentally dedicating all your actions to Me,
and taking recourse to Yoga in the form of even-
mindedness, be solely devoted to Me and
constantly fix your mind on Me. (57)

ufer:  WAgUUT AR |
FY  SrEmEgN gty feggata i e n

With your mind thus devoted to Me, you shall,
by My grace overcome all difficulties. But, if from
self-conceit you do not care to listen to Me, you
will be lost. (58)
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TEEGRAINE 7 ded  ga  w=Ed|
faedw ogaue  uefawa  Faveafauw

If, taking your stand on egotism, you think, “I
will not fight,” vain is this resolve of yours; nature
will drive you to the act. (59)

[ kg Meg: @9 wuom)
wY TS TIETERHEvisia il &o |l

That action, too, which you are not willing to
undertake through ignorance you will perforce
perform, bound by your own duty born of your
nature. (60)

A wAYaE  gegised fassfal
YHTHIYA  IATRENT  HEAT &R Nl

Arjuna, God abides in the heart of all creatures,
causing them to revolve according to their Karma
by His illusive power (Maya) as though mounted
on a machine. 61)

g INUT M WEWEA  URd|
TN I T ATty gaad ll &R
Take refuge in Him alone with all your being,
Arjuna. By His mere grace you will attain supreme
peace and the eternal abode. (62)
3 4 JEOTE TETTEed wE
fagvdaegmor  agwsf@ qAm FEUEI N
Thus, has this wisdom, the most profound secret

of all secret knowledge, been imparted to you by Me;
deeply pondering over it, now do as you like. 63)
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Hear, again, My supremely profound words,
the most esoteric of all truths; as you are extremely
dear to Me, therefore, I shall give you this salutary
advice for your own good. (64)

THAT 99 HEHl WESl " TS |
TaaEtd w9 wiaem frersfa answa

Give your mind to Me, be devoted to Me,
worship Me and bow to Me. Doing so, you will
come to Me alone, I truly promise you; for, you
are exceptionally dear to Me. (65)
RiCbLie: Rie o BIRC o: J t B S
3 & AUTUSAT WIS W 9T 11 &5

Resigning all your duties to Me, the all-powerful
and all supporting Lord, take refuge in Me alone;
I shall absolve you of all sins, worry not. (66)

L d  TAUERTE MEHE hare |

T AWYEE A T 9 W ArssEgara g9l
This secret gospel of the Gita should never be

imparted to a man who lacks in austerity, nor to

him who is wanting in devotion, nor even to him

who is not willing to hear; and in no case to him
who finds fault with Me. 67)

g 3 OWH @ AEhSErurEd |
ufed ufg W HeET ATHISIEEIE: 1 €4
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He who, offering the highest love to Me,
preaches the most profound gospel of the Gita
among My devotees, shall come to Me alone;

there is no doubt about it. (68)
T 9 TRy Rive fa‘agrxm
ufgar 7 @ 7 aEeA: e gfausl

Among men there is none who does Me a more
loving service than he; nor shall anyone be dearer
to Me on the entire globe than he. (69)
FFHd T A TH U HareHEdln: |
FAGAT  AEHE:  wthta W wfd: 1o

Whosoever studies this sacred dialogue of ours
in the form of the Gita, by him too shall T be
worshipped with Yajiia of Knowledge; such is My
conviction. (70)

AGEFEIyE JUEENY O A

wrstr qem: sgmc—vﬁwqaﬁgwﬁwr{n\sz [

The man who listens to the holy Gita with
reverence, being free from malice, he too, liberated
from sin, shall reach the propitious worlds of the
virtuous. (71)

wifwedemd o FdeEier SEEn|
HEETHTEE: UTEW OESSE I 9R I

Have you, O Arjuna, heard this gospel of the
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Gita attentively? And has your delusion born of
ignorance been destroyed, O Dhanafijaya, conqueror
of riches? (72)

LT Hig: Wae®l aHeREred |
Rodisfn Taa<E: ®R® G@d d@@ne3
Arjuna said: Krsna, by Your grace my delusion
has been destroyed and I have gained wisdom. I
am free of all doubt. I will do your bidding.(73)
Goo7g 34979

TUE aHeeE W ¥ HETE: |
mhnwsﬁw THEHUTH 11 9% 11

Safijaya said: Thus I heard tl}e mysterious and
thrilling conversation between Sr1 Krsna and the
high-souled Arjuna, son of Kunti. (74)
IR R H S L E IR R L |
AT AAYRTH TR ;T 1l oy ||

Having been blessed with the divine vision
by the grace of Sr1 Vyasa, I heard in person this
supremely esoteric gospel from the Lord of Yoga,
S11 Krsna Himself, imparting it to Arjuna. (75)
THHEHE HEE GaRfiadgaq |
hyEE:  quE g | HgHE: 1198

Remembering, over and over, that sacred and



Text 77-78] Bhagavadgita 203

mystic conversation between Bhagavan Sri Krsna
and Arjuna, O King! I am thrilled again and
yet again. (76)

T OO §Wd ®uAdgd 8|

foeme 4 wEEEE W T g el
Remembering also, again and again, that most

wonderful form of Sr1 Krsna, great is my wonder

and I am thrilled over and over again. 77)

IT AEPAT: FHWH AT Wl e |

ax  sifdsar ofagar  fadfadw i ve

Wherever there is Bhagavan S Krsna, the Lord
of Yoga, and wherever there is Arjuna, the wielder
of the Gandiva bow, goodness, victory, glory and
unfailing righteousness will surely be there : such
is My conviction. (78)

3% qefefd Auemagiagafioy  serfaem
AT AFMTEATE FeTF~aFar
TGRS &13: 1l ¢ 1l

Thus, in the Upanisad sung by the Lord, the
Science of Brahma, the scripture of Yoga, the
dialogue between Sri Krsna and Arjuna, ends the
eighteenth  chapter entitled  “The Yoga of
Liberation through the Path of Knowledge and
Self-Surrender.”

<t @eo—

Om Tat Sat
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God-realization through

Practice of Renunciation
EFAl wUmEg  freaguar s
wHvafuygsisty o fEfsammdta @
7 f& IJwyar R TG wHTAIEG: |
TH =~ HARGERT "W AR

Living even the life of a householder, man can
realize God through the practice of renunciation.
Indeed, ‘renunciation’ is the principal means for
attaining God. Therefore, dividing them into seven
classes, the marks of renunciation are being shortly
written below.

(1) Total Renunciation of Prohibited Acts

This is non-performance, in anyway whatsoever,
through mind, speech and the body, low acts
prohibited by the scriptures, such as, theft, adultery,
falsehood, deception, fraud, oppression, violence,

taking of interdicted food and wrong-doing, etc.
(2) Renunciation of Acts performed
for the Satisfaction of Worldly Desires

This is non-performance of sacrifices, charities,
austerities, worship and other desire-born actions,
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with a selfish motive,* for gaining objects of
enjoyment, e.g., wife, progeny, and wealth, etc.,
or with the object of curing diseases and
terminating other forms of suffering. This is the
second type of renunciation.

(3) Total Renunciation of Worldly Thirst

Honour, fame, social prestige, wife, progeny,
wealth and whatever other transient objects are
automatically gained by the force of Prarabdha
(Karma, which has begun to bear fruit), the desire
for their increase should be regarded as an obstacle
in God-realization, and renounced. This is the

third type of renunciation.

(4) Renunciation of the Habit of

Extracting Service from Others
with a Selfish Motive

Asking for money, or demanding service from

*If under the pressure of circumstance, one is
compelled to do an act sanctioned by tradition and the
scriptures, which is by nature rooted in desire, but non-
performance of which causes pain to anybody or adversely
affects the traditional ways of Action and worship,
performance of it disinterestedly, and only for general
good, is not an act of the satisfaction of desire.



207

another, for personal happiness; and acceptance
of things and service given without one’s asking
for the same; or entertaining any desire in the
mind for getting by any means one’s self-interest
served by another; all these and similar ideas of
getting service from another for the satisfaction
of self-interest should be renounced.* This is the

fourth type of renunciation.

(5) Total Renunciation of Indolence
and Desire for Fruit in the
Performance of all Duties

Whatever duties there are, e.g., cultivation of

devotion to God, worship of the celestials, service
of the parents and other elders, performance of

* If non-acceptance of physical service from another,
or offer of eatables by another, where one is entitled to
accept such service or offer, causes any pain to anyone,
or in anyway hinders the education of the people, in that
case, acceptance of service, abandoning selfishness, and
only for the pleasure of the offerer of service, is not
harmful. For non-acceptance of service done by the wife,
son or servant, or of eatables offered by friends and
relatives, is likely to cause them pain and may prove
harmful, so far as propriety of social conduct is concerned.
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sacrifices, charities and austerities, maintenance
of the household through the earning of livelihood
by means of works assigned according to the
Varnasrama system, and taking of food and drink,
etc., for the body—in the performance of these,
indolence and every form of desire should be
renounced.

(A) Renunciation of Indolence in
the Practice of Devotion to God
Regarding it as the supreme duty of one’s life,
one should hear, reflect on, read and discourse on
the mysterious stories of the virtue, glory and
Love of God, who is extremely compassionate,
friend of all, the best of lovers, the knower of the
heart, and renouncing idleness practise constant
Japa, together with meditation, of His extremely
hallowed Name.

(B) Renunciation of Desire in the
Practice of Devotion to God

Regarding all enjoyments of this world and
the next as transient and perishable and hindrances
in the path of Devotion to God, no prayer should
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be offered to God for obtaining any object
whatsoever, nor any desire should be entertained
in the mind for the same. Also, prayer should
not be offered to God for the removal of any
trouble even when one is overtaken by it; in
other words, the thought should be -cultivated
in the mind that to sacrifice life is preferable
to bringing stain on the purity of Bhakti for
the sake of this false existence. For instance,
Prahlada, even though intensely persecuted by
his father, never offered any prayer to God for
the removal of his distress.

Curse with harsh expressions, such as, “Let the
chastizement of God be on You”, etc., should not
be pronounced even against the persecutor, or one
who does any injury, and no thought of counter-
injury should be entertained against him.

Out of pride of attainment in the path of
Devotion, benedictions should not be pronounced
in words, such as, “May God restore you to health”,
“May God remove your distress”, “May God grant
you a long life”, etc.
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In correspondence also, words of worldly interest
should not be written. In Marawari society, there
is a general custom of writing such words of worldly
import in the form of prayer to God for obtaining
worldly objects e.g., “God is our helper here and
elsewhere”, “God will advance our sales”, “God
will bring a good monsoon”, “God will remove
the ailment”, etc. Instead of this, auspicious,
disinterested words, such as, “God in His state of
Bliss exists everywhere”, “Performance of Bhajana
is the essence of everything”, etc., should be written
and other than these no word of worldly interest
should be written or uttered.

(C) Renunciation of Indolence and
Desire in Connection with the
Worship of Celestials

There is God’s instruction to offer worship to
the celestials, who are worthy of being worshipped,
during the time appointed for such worship,
according to the scriptures as well as tradition.
Regarding the carrying out of God’s instruction
as one’s supreme duty, such worship should be
offered to a celestial with enthusiasm, according
to the prescribed rules, without expression of any
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desire for the satisfaction of any worldly interest.

With the object of such worship, words
implying worldly interest should not be written
on the cash-book, and other books of account.
For instance, in Marawarl society there is a custom
on the New Year or Diwali day, after the worship
of Goddess Laksmi, to write many words implying
worldly desire, such as, “Goddess Laksm1 will bring
profit”, “The store will be kept full”, “Prosperity
and success will be brought”, “Under the protection
of Goddess Kal1”, “Under the protection of Goddess
Ganga”, etc. These should be substituted by
unselfish, auspicious words, such as, “Sri
Laksminarayana, in the form of Bliss, is present
everywhere”, or “Goddess Laksmi has been
worshipped with great delight and enthusiasm.”
Similarly, while writing the daily cash-book, this
procedure should be followed.

(D) Renunciation of Indolence and

Desire in the Service of Parents

and other Elders
It is man’s supreme duty to render daily services,
in all possible ways, to parents, the preceptor, and
other persons who are one’s superior in Varna,
Aérama, age, qualifications, or in whatever other



212

respect it may be, and daily offer them obeisances.
Cultivating this thought in the mind, and
abandoning all idleness, disinterested, enthusiastic,
and according to God’s behests, services should
be rendered to them.

(E) Renunciation of Indolence and

Desire in the Performance of

Sacrifices, Charities, Austerities

and other Auspicious Deeds

Sacrifices, e. g., the daily obligatory five Great
Sacrifices*, and other occasional sacrifices, should
be performed. Through gifts of food, clothing,
learning, medicine, and wealth, etc., attempt should
be made, according to one’s capacity, to make all
creatures happy, through mind, speech and the
body. Similarly, all forms of bodily suffering should
be undergone for the preservation of Dharma. These

* The five Great Sacrifices are as follows:—(1) Sacrifice
to gods (performance of Agnihotra, etc.); (2) Sacrifice to
Rsis (study of the Vedas, performance of Sandhya and Japa
of Gayatri, etc.); (3) Sacrifice to the Manes (performance
of Tarpana, Sraddha etc.); (4) Sacrifice to Men (entertainment
of guests); (5) Sacrifice to all created beings (performance
of Balivai§vadeva).
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duties enjoined by the scriptures should be
performed, with faith and enthusiasm, according
to God’s behests, regarding them as supremely
important, wholly renouncing the desire for all
kinds of enjoyment of this world and the next.

(F) Renunciation of Indolence and Desire
in the Performance of proper Work
for Maintenance of the Family
through earning of Livelihood

It is God’s injunction that the family should
be maintained through service to the world by
performing duties laid down in the scriptures for
the respective Varnas and Asramas, even as
agriculture, cattle-breeding and trade have been
laid down as the works of livelihood for the
VaiSya. Therefore, regarding them as duties,
treating profit and loss as equal, and renouncing
all forms of desire such works should be
enthusiastically  performed.*

* Works performed by a person in the above spirit,
being freed from greed, cannot be tainted by evil in anyway,
for in works of livelihood greed is the particular cause
which leads one to the commission of sin. Therefore, just as
Vaisyas have been advised at length to give up evil practices
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(G) Renunciation of Indolence and
Desirein Work for Preservation
of the Body

In work for preservation of the body, according
to the scriptures, e.g., pertaining to food, dress,
medicines etc., the desire for enjoyment should
be renounced. They should be performed, according
to the needs of the occasion, only with the object
of God-realization, regarding pleasure and pain,
profit and loss, life and death as equal.

Together with the four types of renunciation
stated above, when according to this fifth type of
renunciation, all evils and all forms of desire are
destroyed, and there remains only the one strong
desire for God-realization, it should be regarded
as the mark of the person, who has attained ripeness
in the first stage of Wisdom.

connected with trade in the footnote of the Hindi
rendering of Chapter XVIII verse 44 of the edition of the
Gita published by the Gita Press, Gorakhpur, even so men
should renounce all forms of evil connected with their
respective duties as laid down by the Varnasrama system,
and perform all their duties, for God’s sake, disinterestedly,
regarding them as injunctions of God.
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(6) Total Renunciation of the Sense
of Meum and Attachment with
regard to all Worldly objects
and Activities

All worldly objects like wealth, house, clothes,
etc., all relations like the wife, child, friends, etc.,
and all forms of enjoyment of this world and the
next like honour, fame, prestige, etc., being transient
and perishable, and regarding them as impermanent,
the sense of meum and attachment with regard to
them should be renounced. Similarly, having
developed pure, exclusive Love for God alone,
the embodiment of Existence, Knowledge and
Bliss, all sense of meum and attachment should
be renounced for all work done through the mind,
speech and body, and even for the body itself.
This is the sixth type of renunciation.*

* The renunciation of thirst, as well as the renunciation
of the desire for fruit, with regard to all objects and activities,
have been described above as the third and fifth types of
renunciation, but even after such renunciation the sense
of meum and attachment for them are left as residues; just
as even though Bharata Muni through practices of Bhajana
and meditation and cultivation of Satsanga, had renounced
all thirst and desire for fruit with regard to all objects and
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Men who reach the stage of this sixth form of
renunciation, developing dispassion for all things
of the world, get exclusive Love for God alone,
the supreme embodiment of Love. Therefore, they
retiring to a solitaty place, like only to hear, and
talk about, the stories of God’s spotless Love, which
reveal the virtues, glory and secrets of God, and
reflect on the same, and practise Bhajana,
meditation and study of the scriptures. They
develop a distaste for wasting even a moment of
their valuable time in the company of men attached
to the world and indulging in laughter, luxury,
carelessness, backbiting, enjoyments, and idle talks.
They perform all their duties reflecting on God’s
Form and Name, only for God’s sake, and without
any worldly attachment.

Thus through renunciation of the sense of meum
and attachment with regard to all objects and
activities, development of pure Love for God alone,

activities, his sense of meum and attachment for the deer
and protection of the deer remained. That is why
renunciation of the sense of meum and attachment for all
objects and activities has been described as the sixth type
of renunciation.
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the embodiment of Existence, Knowledge, and
Bliss, should be regarded as the mark of one who
has attained ripeness in the second stage of
Wisdom.

(7) Total Renunciation of subtle Desires
and Egotism with regard to the
World, the Body and all Actions

All objects of the world being creations of
Maya, are wholly transient, and one God alone,
the embodiment of Existence, Knowledge, and
Bliss equally and completely pervades everywhere,
this idea having been firmly established, all subtle
desires with regard to objects of the world, including
the body, and every form of activity have to be
totally renounced. In other words, there should
be no pictures of them in the mind in the form
of impressions. And due to total lack of
identification with the body, there should be no
trace of any sense of doership with regard to all
actions done through the mind, speech and body.
This is the seventh type of renunciation.*

* Even when there is total negation of thirst of the
desire for fruit, of the sense of meum and attachment with
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The mental impulses of persons, who attain
Supreme Dispassion' in the form of this seventh
type of renunciation, get totally withdrawn from
all objects of the world. If at any time any worldly
impulse makes its appearance, the impression does
not get firmly established, for exclusive and close
union of such persons with Vasudeva, the
Paramatma the embodiment of Existence,
Knowledge and Bliss, constantly remains intact.

Therefore, in his mind, all defects and
vices having ceased to exist virtues like Ahirnsa?,

regard to all objects of the world and all forms of activity,
there remain subtle desire and feeling of doership as residues.
That is why renunciation of subtle desire and egotism has
been described as the seventh type of renunciation.

1. In the person, who has reached the sixth stage of
renunciation stated above, there may be, now and then,
some slight manifestation of attachment, when there is
any special contact with objects of enjoyment; but in the
person, who has reached the seventh stage of renunciation,
there can be no attachment, even when there is contact
with objects of enjoyment for in his conception, except
God, no other object remains. That is why this renunciation
has been described as Supreme Dispassion.

2. Non-infliction of suffering on any creature through
mind, speech and the body.
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Truth!, Non-stealing?, Continence®, Abstaining from
vilification*!, Modesty, Unhaughtiness®, Artlessness,
Purity®, Contentment’, Endurance®, Satsanga,
Spirit of Service, Sacrifice, Charity, Austerity®,
Study!®, Mind-control, Sense-control, Humility,

1. Statement of facts in sweet words, representing exactly
what is realized by the mind and the senses.

2. Total lack of theft.

3. Lack of eight forms of sexual enjoyment.

4. Not to make any damaging statement against anybody.

5. Want of desire for reception, honour, public address
etc.

6. Both external and internal purity. (Truthful and pure
means of earning gives purity to wealth; food obtained
by that wealth imparts purity to food; proper behaviour
is purity of conduct; purification of the body through use
of water, earth, etc.,—all this is called external purity.
Through destruction of modifications like attraction,
repulsion, and deception, etc., when the mind becomes
transparent and pure, it is called internal purity.)

7. Want of thirst for worldly things.

8. Bearing contradictory experiences like heat and cold,
pleasure and pain, etc.

9. Sufferings undergone for the practice of one’s own
Dharma.

10. Study of the Vedas and other elevating scriptures
and practice of Kirtana of God’s Name and glory.
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Straightness', Compassion, Faith?, Discrimination?,
Dispassion?, Living in seclusion, Poverty®, Lack
of doubt and distraction, Cessation of Desires,
Personal Magnetism®, Forgiveness’, Patience?,

10

Absence of malice’, Fearlessness'?, Pridelessness,

1. This means straightness of the body and mind,
together with the senses.

2. Belief, as strong as in things directly perceived, in
the Vedas, in the scriptures and in the sayings of saints,
the preceptor and God.

3. Real knowledge about what is true and what is false.

4. Total lack of attachment for anything belonging to
any region up to Brahmaloka.

5. Want of accumulation of wealth with the sense of
meum.

6. It is that power of superior souls under the influence
of which even wicked, worldly minded men generally
abstain from sinful conduct and engage themselves in
virtuous deeds according to their behests.

7. Lack of desire to inflict any form of punishment on
one who does an injury.

8. Not to get upset even in the face of the greatest
difficulty.

9. Not to bear malice even against one who is
maliciously disposed.

10. Total absence of fear.
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Peace*, Exclusive Devotion to God, etc., naturally
make their appearance.

Thus through the total lack of desire and egotism
in regard to all objects, including the body, constant
maintenance intact of identity with God is the
mark of the person who has attained ripeness in
the third stage of Wisdom.

Some of the virtues mentioned above appear
in the first and second stages, but all the virtues
make their appearance generally in the third stage.
For these are the marks of persons, who have reached
very near God-realization, and are the means of
attainment of direct knowledge of God. That is
why in Chapter XIII of the Gita (verses 7 to 11)
Bhagavan Sri Krsna enumerated most of these
virtues as Knowledge and in Chapter XVI (verses
1 to 3) described them as the divine qualities.

Moreover, the scriptural authorities regard these
virtues as the common Dharma of humanity. All
men are entitled to them. Therefore, depending
on God, all should make special effort to develop

* Total absence of desires and cravings and
maintenance of constant cheerfulness in the mind.
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the above virtues in their mind.

Conclusion

In this article it has been said that God may
be realized through seven types of renunciation.
Among them, it has been stated that, the first five
types of renunciation indicate the first stage of
Wisdom, renunciations upto the sixth type indicate
the marks of the second stage of Wisdom, and
renunciations upto the seventh type indicate the
marks of the third stage of Wisdom. He, who attains
ripeness in the third stage of Wisdom above, at
once realizes God, the embodiment of Existence,
Knowledge and Bliss. Thereafter he loses all
connection with this transient, destructible,
impermanent world. Just as the person awakened
from a dream loses all connection with the dream-
world, even so the person awakened from the dream
of ignorance loses all connection with the
impermanent world, the creation of Maya. Though
from the point of view of the world, all forms of
activities are observed as taking place through
the body of that person under the force of Prarabdha,
and the world gains a lot by such activities, for
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being freed from desires, attachment and the sense
of doership, whatever the Mahatma does through
his mind, speech and body becomes the standard
of right conduct in the world, and from the ideas
of such a Mahatma scriptures are formed, yet that
person, who has realized Vasudeva, the
embodiment of Existence, Knowledge and Bliss,
lives wholly beyond Maya, consisting of the three
Gunas. Therefore, he during illumination, activity
and sleep, etc., which are the effect of the Gunas,
does not hate them, nor, when they cease, desires
for them. For, with regard to pleasure and pain,
gain and loss, honour and ignominy, praise and
blame, etc., and with regard to earth, stone and
gold, etc., he attains an attitude of equanimity.
Therefore, that Mahatma when obtaining a
desirable object, or in the cessation of what is
undesirable, does not feel delighted, nor does he
feel any grief when obtaining an undesirable object,
or in the loss of what is dear or desirable. If for
any reason, his body is cut by a weapon or he is
faced with any other form of extreme suffering,
that man of wisdom, established exclusively in
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God, the embodiment of Truth, Knowledge and
Bliss, does not fall from that state of existence.
For in his mind, the whole world appears as a
mirage, and no other existence appears to him
beyond the existence of one God, the embodiment
of Truth, Knowledge and Bliss. What more should
we say about him; the state of that soul, who has
realized God, the embodiment of Truth,
Knowledge and Bliss, is in reality, known to him
alone. None possesses the power to reveal it
through the mind, intellect and senses. Therefore,
awakening as soon as possible from the sleep of
ignorance, and taking shelter under the care of a
saint, and according to his instructions, one should
earnestly take to the practice of a discipline for
realizing God through the seven types of
renunciation stated above. For this extremely
valuable human life is attained, only through the
grace of God, at the end of many births. Therefore,
the invaluable time allotted to this life should
not be wasted in indulging in the perishable,
transient, impermanent enjoyments of this world.

—oPoro—



